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INTRODUCTION
. . . that at the name of Jesus
every knee should bow, in heaven and on earth
and under the earth,
and every tongue confess [exhomologesetai]
that Jesus Christ is Lord,
to the glory of God the Father. 1
The knees and tongues of this early Christ-hYmn are real
tongues and knees.2

They are the tongues and knees of the

Christian church of the first century, whose hYmnody grew as an
organic extension of Old Testament psalmody. 3
fess (exhomologesetai

=

It sought to con-

"to say the same thing back,,4) what was

1Philippians 2:10-11 (RSV).
2Ernst Lohmeyer, Kyrios Jesus: Eine Untersuchunq zu Phil.
2, 5-11, Sitzungs-berichte der Heidelberger Akademie der wissenschaft (Heidelberg, 1928), 60-61, notes: "Und wieder ist hier
das Bekenntnis des AIls: Kyrios Jesus Christus, nicht das einer
Gemeinde . . . und dennoch kann kaum ein Zweifel walten, daB in
ihr altes liturgisches Gut der ersten Christen enthalten ist."
3Ralph Martin, Early Christian Worship (Grand Rapids:
William B. Eerdmans Publishing Company, 1964), 40, notes: "But
Christian song did not break forth upon a world which had been
hitherto dumb and in which hYmns were unknown. The Church was
cradled in Judaism, and borrowed many of its forms of worship
from the Temple and synagogue."
4Hermann Sasse, We Confess Jesus Christ (st. Louis: Concordia Publishing House, 1984), 10, notes: "But from the very
beginning [confession] belongs to the essence of the Christian
faith, and that threefold: confession of sins, confession of
faith, and acclamation of God. These are the meanings of

1

2

spoken to God's people in Law and Gospel through Word and Sacramente

"Confessing" went on in the church's liturgy, and with

that also the church's hymnody.

centuries later, Celestine I

expressed this connection with the famous dictum: lex orandi,
lex credendi.5

The hymnody of the church carried the Gospel,

even during those times when its preaching did not.
The Reformation provided a great renewal of congregational
song.

This renewal drew on "the Gregorian chant, the office

hymns and cantios, and the religious and secular popular and social song,,6 of times past and present.

Luther himself wrote

dozens of hymn texts and several hymn melodies which were incorporated into the church's hymnody. 7

"From then on the Lutheran

homologein and exhomologeisthai in the New Testament, and of
corresponding words in Greek and Latin church usage."
5The Commission on Worship of The Lutheran Church-Missouri Synod, Lutheran Worship: Agenda (st. Louis: Concordia
Publishing House, 1984), 10, notes: "Lex orandi, lex credendi
(the rule of praying [i.e. worshipping] is the rule of
believing), first enunciated by Celestine I (fifth century),
constituted an important principle in the early Church. simply
stated, the liturgy is a way in which the Christian Church
confesses its faith."
6Konrad Ameln, The Roots of German Hymnody, Church Music
Pamphlet Series: Hymnology no. 1 (st. Louis: Concordia
Publishing House, 1964),26.
7Martin Luther, Luther's Works: American Edition, 55
vols., gen. eds. Jaroslav Pelikan and Helmut T. Lehman (st.
Louis: Concordia Publishing House and Philadelphia: Fortress
Press, 1955-86), 53:189-309 ff.
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Church became known as the 'singing Church.,,,8 Through the
Thirty Years' War and then the periods of Enlightenment and
Pietism, the hYmnody of the Lutheran church weathered these various movements and events.

At times it sought to confess in a

new and vital way what had always been confessed; at others it
succumbed to the ever-present Zeitgeist.
The purpose of this thesis is to demonstrate the vitality
with which the Doctrine of Baptism was confessed in the hYmnody
of those who emigrated from Saxony to Perry County, Missouri and
later formed "The German Evangelical Lutheran Synod of Missouri,
Ohio and Other states.,,9 Their first Gesangbuch of 1847,10
edited by C. F. W. Walther, the Missouri Synod's first President
and stellar leader in nineteenth century American Lutheranism,
will serve as the principal source.
Chapter one will examine the historical background and
formation of the Gesangbuch.

Here, the role of the European

8The Commission on Worship of The Lutheran Church-Missouri Synod, Lutheran Worship (st. Louis: Concordia
Publishing House, 1982), 7.
9See Carl S. Meyer, Moving Frontiers (st. Louis: Concordia
Publishing House, 1964) 142-193 ff., concerning the organization
of this church body, hereafter referred to as the "Missouri
Synod."
10Kirchengesangbuch fur evanqelisch-lutherische Gemeinden
ungeanderter Augsburgischer Confession (New York: G. Ludwig,
1847); see below, pp. 21-22, for the full title and title page,
hereafter referred to as "Gesangbuch." Indeed, this Gesangbuch
remained the Missouri Synod's only German hYmnal (with minor
revisions throughout the years) until the German language faded
completely with the publication of The Lutheran Hymnal (st.
Louis: Concordia Publishing House, 1941).
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Confessional Revival, beset by Pietism and the Enlightenment,
will serve as a backdrop to the Gesangbuch's formation in America.

Likewise, Walther's musical background as well as the var-

ious hYmnological sources he used will be explored.
Chapter two will review Walther's sermons prior to 1847 as
the theological groundwork to his editorship of the Gesangbuch.
They will be considered in light of his other available writings
from this period, as well as from the perspective of their
liturgical contexts as formative to Walther's exposition of the
Doctrine of Baptism.
Chapter three will allow every reference to Baptism in the
hYmnody of the Gesangbuch to speak for itself.

An English

translation of each verse cited as well as a brief hYmnological
background will also be included.
Finally, in chapter four, the questions of the Fourth
Chief Part of Luther's Small Catechism (as well as their expansions in the Large catechism and liturgical grounding in the
Taufbuchlein) will serve as loci by which the numerous references of chapter three may be organized in a systematic fashion.
In this way it may be demonstrated that the hYmnody of the
Gesangbuch sought to confess of Baptism all that it had received
from its grounding in these Lutheran confessions.

CHAPI'ER I
THE HISTORICAL DEVELOPMENT OF THE GESANGBUCH
The historical development of the Gesangbuch of 1847 came
about as the result of the desire for a clear expression of confessional unity within the context of the liturgy and hymnody of
the day.

On one hand, the Gesangbuch was but one piece of the

larger picture of early nineteenth-century American Lutheranism;
on the other, it represented a crucial development in the ministry of C. F. W. Walther and confessional Lutheranism in
America.
The Confessional Revival and
Reformation Hymnody
Within the movement known as the "Confessional Revival,"
usually dated from the Ninety-Five Theses of Claus Harms on the
tercentenary of the Reformation, 1 there was a great emphasis on
Reformation hymnody as both bearing and confessing the Gospel. 2

1August R. Suelflow and E. Clifford Nelson, "Following the
Frontier 1840-1875" in The Lutherans in North America, E. Clifford Nelson, ed. (Philadelphia: Fortress Press, 1980), 153,
notes: "Claus Harms (1778-1855), in his Ninety-Five Theses, published in 1817, lamented that 'Lutheranism is reformed into
paganism, and Christianity is reformed out of this world.'"
2Carl S. Meyer, Moving Frontiers (st. Louis: Concordia
Publishing House, 1964), 68, translates Thesis 84 which notes
concerning the role of "reason" in the church: "[It would
5

6

within this emphasis on Reformation hymnody, there developed an
emphasis on the Kernlieder--the
hymnody. 3

"canon," as it were, of Lutheran

These "core hymns," which had developed during the

Reformation Era and Post-Reformation era of Lutheran orthodoxy
and which were gradually replaced during the period of Enlightenment and Pietism, rose once again to primary importance, as
the Confessional Revival in Germany sought to regain the clarity
and vitality in doctrine and liturgy that was being eroded. 4
This was also true of the melodies which had been tradi-

cause] confusion in the authorized and accepted agendas, hymnals, and catechisms; just as already the public preaching in
many instances stands there as a glaring and terrible contradiction in holy places."
3Carl Schalk, The Roots of Hvmnodv in The Lutheran Church
Missouri Synod, Church Music Pamphlet Series: Hymnology no. 2
(st. Louis: Concordia Publishing House, 1965), 9, note 3,
writes: "While it is difficult to describe the exact boundaries
circumscribing the Kernlieder, it is generally accepted that the
hymnals of the Reformation era are normative for any attempted
listing. Das Babst'sche Gesangbuch of 1545 [found in the original German in D. Martin Luthers Werke: Kritische Gesamtausgabe,
60 vols. to date (Weimar: Hermann Boehlaus Nachfolger, 1883- ),
35:476-77, hereafter cited as WA], which was the last hymnal for
which Luther wrote a preface [cf. Martin Luther, Luther's Works:
American Edition, 55 vols., gen. eds. Jaroslav Pelikan and
Helmut T. Lehman (st. Louis: Concordia Publishing House and
Philadelphia: Fortress Press, 1955-86), 53:332-34] contains the
most representative collection of hymns in general use by
Lutheran congregations in the latter part of the 16th century."
4Paul Graff, Geschichte der Auflosung der alten gottesdienstlichen Formen in der evangelischen Kirche Deutschlands, 2
vols. (Gottingen: Vandenhoeck & Ruprecht, 1939), 2:188, notes:
"In Lutherliedern fehlen im Berliner Gesangbuch [1781], z. B.:
Ein feste Burg, ferner: Komm hlg. Geist, auch: Nun freut euch u.
a. In: Nun bitten wir den hlg. Geist ist die 2. Strophe
umgedichtet: Du Geist der Weisheit und der Kraft, Macht uns
durch dein Wort auch tugendhaft ••. "
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tionally associated with the texts of the Kernlieder.

Along

with the decrease in the use of the Hausandacht, or "family worship,,5 and the singing which normally accompanied it, new and
unfamiliar melodies were inserted into the hYmnals.

Since these

melodies were no longer learned at home, greater simplicity and
"power" on the part of the organ was necessary. 6

Although many

of the melodies were of abiding worth, 7 their introduction,
along with the decrease in Hausandacht, led to the musical
deterioration of the once vitally-sung Reformation hYmnody.
This decline of the Hausandacht during the Enlightenment
era, and with it, hYmnody, led to an eventual musical stagnation
in the way in which hYmnS were sung at the beginning of the

5Hausandacht is the practice of family worship encouraged
by Martin Luther in the Small Catechism. See Die Bekenntnisschriften der evangelisch-lutherischen Kirche, 10th ed.
(Gottingen: Vandenhoeck & Ruprecht, 1986), 521-22, hereafter
BKS, for "Wie ein Hausvater sein Gesinde solI lehren, morgens
und abends sich segenen."
6Graff, Geschichte, 212, notes: "In Sachsen heiBt es 1810
in einem Gesuch des konsistoriums betr. Orgelgebrauch am BuBtag:
'Je weniger in dem jetzigen Zeitalter • • . die Kirche besucht
• • • und je mehr in den Familien der fromme Gebrauch, die
Geschafte des Tages mit gemeinschaftlichem Gebet und Gesang
anzufangen und zu schlieBen, sich verloren hat, desto langer
bleiben der groBern Zahl die Melodien der Kirchenlieder fremd
and desto notwendiger wird nun in den Kirchen die Leitung und
Unterstutzung des Gesanges durch die Kraft der Orgel. An
BuBtagen . . . ist der Mangel derselben wegen der sich da noch
versammelnden Menge am auffallendsten, und die starkste stimme
eines Vorsangers ist . . . selten imstande, den unordentlischen
Gesang der Gemeinde zu regieren.'"
7Graff, Geschichte, 200, writes: "Der Gemeindgesang erlitt
zwar groBen Schaden, erhielt aber auch manche neuen Melodien von
bleibendem Wert."
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nineteenth century.

Ponderously slow, sapped of musical vital-

ity, the congregation virtually led the organist. 8

The hYmnody

of the Reformation, now musically emasculated, also lost its
rhythmic character; more and more hYmnS were rewritten to fit
the isometric mold. 9
The Confessional Revival's renewed emphasis on Reformation
hYmnody sought to change all this.

In Europe, the discipline of

hYmnological study was engaged with rather staggering results. 10
New hYmnals, monumental historical and theological studies of
hYmnody, and increased movement away from the musical stagnation
of the foregoing period were implemented and furthered by such

8Karl Ferdinand Muller and Walter Blankenburg, eds.,
Leiturgia: Handbuch des evangelischen Gottesdienstes (Kassel:
Johannes Stauda Verlag, 1952), 4:604, notes: "Die Verschleppung
des Gemeindegesangs erreichte bei alledem jetzt ihren Tiefpunkt.
Kl. W. Frantz gab als ZeitmaB fur jede halbe Schlagnote zwei
Sekunden an, d. h. daB nunmehr auf den Grundzeitwert vier Sekunden kommen konnte. Kein Wunder, daB er unter diesen Umstanden
den zweck der Zeilenzwischenspiele darin sah, daB 'die Gemeinde
dadurch Zeit gewonne, die folgende zeile zu lesen and zum Singen
derselben seine stimme zu richten.'"
9Evang. Kirchenzeitung, 1847, No. 84, as translated in
Schalk, The Roots, 25, notes: "The hYmnS of Luther have had
their wings clipped and have put on the straightjacket of 4/4
time. And so it came about that the more inflexible the singing
of the chorale was, the more solemn it was thought to be."
10For a bibliography reflective of the fruits of this
revival in Lutheran hYmnological studies, see Wilhelm Nelle,
Schlussel zum evangelischen Gesangbuch fur Rheinland und Westfalen (Gutersloh: Druck und Verlag von C. Bertelsmann, 1920),
xiii-xvi. Nelle stands at the end of this stream of research.

9

greats as Johannes Zahn,ll Friedrich Layriz,12 Philip Wackernagel13 and Karl von Raurner.14 Musically, the solution was a
recovery of the so-called "rhythmical chorale.,,15 Thus, beginning in the early 1840s, the hymnologists of the Confessional
Revival conducted research into the original structure of the
melodies of Reformation hymnody. 16
At first, the fruits of this research led to the publication of private hymnals and collections and studies of Reforma-

11Johannes Zahn, Die Melodien der Deutschen evangelischen
Kirchenlieder, 6 vols. (Gutersloh, 1889-93), contains over 8000
melodies categorized by meter.
12Friedrich Layriz compiled several several full-score
organist accompaniments to the Kernlieder, among them, Kern des
deutschen Kirchengesangs, 4 vols. (Nordlingen: C. H. Beck'sche
Buchhandlung, 1884-1855).
13Philip Wackernagel, Das deutsche Kirchenlied von den
altesten zeite bis zu Anfang des XVII. Jahrhunderts, 5 vols.
(Leipzig, 1864-77).
14Karl von Raurner, Sammlung geistlicher Lieder. Nebst
einem Anhang von Gebeten, 2nd ed. (stuttgart: S. G. Liesching,
1846) •
15Carl F. Schalk, "Sketches of Lutheran Worship" in A
Handbook of Church Music (st. Louis: Concordia Publishing House,
1978), 90, notes: "The deterioration of many melodies from their
original rhythmic form to that of all equal-note melodies,
together with the filling out of melodic steps with passing
tones, and the slow dragging tempos had made congregational
singing a dull and uninspiring affair."
16Leiturgia, 4:605-606, notes: "Vor und urndie Jahrhundertmitte befaBte sich eine ganze Reihe von Forschern mit den
ursprunglichen Melodieformen."

10
tion melodies. 17

Eventually, however, the various regional hym-

nals of Germany began to incorporate these recovered melodies. 18
The influence of the Confessional Revival with its emphasis on the Kernlieder of the Reformation was certainly felt in
America as well.

One sees this in the missionary endeavors of

J. K. W. LOhe, organizer of German missions to America. 19
often advised missionaries

LOhe

to America, and on one such occasion

he wrote the following:
9. As hYmnal we recommend to you the new edition of Raumer's
small hYmnal, which will be perfectly adequate in the initial stages.20
Undoubtedly,

LOhe was referring to Karl von Raumer's Sammlung

geistlicher Lieder (see above, p. 9, note 14), which was part of
the movement in Germany toward the recovery of the Kernlieder of

17See Leiturgia, 4:606 for a list of works during this
early period.
18Leiturgia, 4:606 notes that the first to do this was the
Gesangbuch fur die evangelisch-Iutherische Kirche in Bayern,
Nurnberg, 1854.
19J. K. W. LOhe (1808-72) of Neuendettelsau, Bavaria (see
above, note 18). Meyer, Moving Frontiers, 97, notes concerning
LOhe: "with his supporters Loehe established a theological seminary in Fort Wayne, Ind. (1846), developed Indian mission work
among the Chippewas in Michigan (1844), created the idea of a
church "extension fund," and partially trained men for work in
America. He was also active in eleemosynary work and organized
a deaconness society in Bavaria (1854). He was a liturgical
scholar and an author who did much to awaken awarness of the
tradition also of hYmnody.
20Meyer , Moving Frontiers, 100.
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the Reformation. 21
Among the Saxon immigrants to Perry County, the recovery
of the Kernlieder was certainly of primary importance.

For

them, it was specifically related to the desire to cultivate the
practice of Hausandacht which had been so much lost during the
Enlightenment

(see above, p. 7).

In an 1846 article in Der

Lutheraner, of which Walther was editor, Friedrich Lochner
laments the current lack of hYmn-singing at home. 22

He recounts

the history of Lutheran Hausandacht and its decline under the
pressure of Rationalism,

and he concludes his article by noting

that the church ought not to hide the treasures which the Lord
has given it in verse and song, for they ground the one who
receives them ever deeper in the Word. 23
It was into this fertile sitz im Leben, then, that Walther
provided leadership in producing the Gesangbuch for German

21Schalk, The Roots, 13.
22F.[riedrich] L.[ochner], "Ein Wort iiber Kirchmelodien,"
Der Lutheraner 3 (August 10, 1847):139, notes: "Man hort
vielfach in unserer zeit klagen, daB der geistliche Gesang in
den Hausern und Familien abgenommen habe und auBerst selten
geworden sei. Und es ist leider nur allzuwahr, daB unsere zeit
in dieser Beziehung von der friiheren sehr absticht."
23Ibid., 140, notes: "Mochten der Herr uns in den Liedern
und Gesangen der heil. Kirche wieder recht heimisch werden
lassen und uns immer mehr zu erkennen geben, was fur Schatze in
Lied und Melodie von den Vatern auf uns sich vererbt haben . . .
Mochte aber auch einmal ein Sachverstandiger und warmer Freund
der alten Kirchenmelodien denselben besser und grUndlicher das
Wort reden, als es hier geschehen ist. Denn wahrlich, die Weise
des Gesangs unserer Vater ist des Nachforschens und Redens und
Anpriesens wert."
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Lutherans in America.
Walther's Editorship of the Gesangbuch
The precise role which Walther played in the formation of
the Missouri Synod's first hymnal has never been examined in any
depth.

Likewise, neither has the structure and content of the

Gesangbuch ever been reviewed in light of the sources available
to Walther as its editor.
Walther's Musical Background
Walther was a musician of above-average talent and ability.

His first love was music, and he wrote in his diary in

1829: "I feel that I was born for nothing but music. 1124 Indeed,
prior to studying for the Holy Ministry, Walther had intended to
enter a musical career.25
Yet, while Walther studied for the Holy Ministry in
Leipzig from 1829-1833, Dennis W. Marzolf notes:
that this lover of music was aware of the musical fare that
the city had to offer. The Leipzig Singakadamie, the st.
Thomas Choir and the Gewandhaus Orchestra offered typical,
if not outstanding, programs at this time ..•
Leipzig was
the city of ink and ideas at that time with its 150 bookshops, 50 printers and 30 periodicals, and it was no accident that Leipzig would become one of the great centers of

24Lewis W. spitz, Jr., The Life of Dr. C. F. W. Walther
(st. Louis: Concordia Publishing House, 1961), 10.
25W. G. Polack, The story of C. F. W. Walther
Concordia Publishing House, 1935), 6.

(st. Louis:
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European music editing, publishing and performing. 26
Walther's musical abilities were not abandoned once he was ordained a pastor; they were cultivated throughout his life and
brought into the service of the church and those whom he served.
For example, at Trinity Congregation, st. Louis, where
Walther served as pastor for much of his life, there was built
in 1865 under his direction a Pfeffer organ of thirty-four
ranks.

This organ was said at the time to be the largest and

finest in st. Louis.

Despite his many duties, Walther often

found time to go over to the church and play this organ. 27
When Walther played, he was no mere dilettante.
high festivals at Trinity, he was usually the organist.

On the
We are

told of his drawing out the role of the music in the service of
the liturgy.28
ability.

Walther could also "sight-read" with remarkable

One account tells of his reading of a four-hand tran-

scription of Beethoven's entire Second Symphony in D major. 29

26Dennis W. Marzolf, "C. F. W. Walther: The Musician and
Liturgiologist" in C. F. W. Walther: The American Luther, Arthur
H. Drevlow, John M. Drickamer and Glen E. Reichwald, eds.
(Mankato, Minnesota: Walther Press, 1987), 84.
27F. R. Webber, "Some Notes on Dr. Walther as an Organist," Concordia Historical Institute Quarterly 32 (July
1959):47. See also the sketch of Walther at the organ in Herbert J. A. Bouman, trans., Editorials from "Lehre und Wehre,
Selected Writings of C. F. W. Walther, August R. Suelflow, ed.
(st. Louis: Concordia Publishing House, 1981), 93.
28Carl Eissfeldt, "Personal Reminiscences of Walther and
Wyneken," Concordia Historical Institute Quarterly 4 (October
1931):67.
29Ibid.
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with regard to church music in particular, Walther was
instrumental in furthering the recovery of the "rhythmic
chorale,,,30 particularly as it was implemented through the many
works of Layriz.31

Even at the very end of his life, Walther

was part of the most recent musical compilations for congregational singing.32
Regarding Walther's theological understanding

of hymnody,

it has often been noted that during his earlier years in Saxony,
while studying for the Holy Ministry, he was part of a small
"holy club," which stood in opposition to the Rationalism of the
day but which was influenced considerably by the principles of

30lt was even resolved at the 1855 Convention of the Western District of the Missouri Synod, in Missouri Synod, Western
District, Proceedings, 1855, 22-23, as translated by Armand J.
Mueller in Meyer, Moving Frontiers, 242, that:"
•..
the
usages in the divine services are of the greatest influence on
the outward and inward growth of congregations, and the greatest
possible uniformity in them is especially desirable . . . All
the pastors of our Synod in whose congregations rhythmical
singing has not yet been introduced, were admonished to work for
its introduction ..
"
31See Schalk, The Roots, 28-38.
32H. F. Holter, ed., Choralbuch: Eine Sammlunq der qanqbarsten Chorale der evang.-Iutherischen Kirche, meist nach Dr.
Fr. Layriz, nebst den wichtigsten liturgischen Satzen (st.
Louis: Lutherischer Concordia-Verlag, 1888), vi, notes:
"SchlieBlich rufe ich allen denen ein herzliches: 'Gotte
vergelte es!' zu, die mir durch Zusendung von Melodien, durch
Ueberlassung von Buchern oder auf irgend eine andere Weise hilfreiche Hand geleistet haben, von welchen besonders Herr Dr. C.
F. W. Walther, Herr Pastor F. Lochner und Herr Lehrer J. G. Kunz
zu nennen sind, da sie vor Andern thatig Hand aus Werk gelegt
haben. Ohne die Mitwirkung und Ermunterung derselben hatte ich
es schwerlich gewagt, die Ausarbeitung dieses Choralbuches zu
Ubernehmen. "

15
Pietism. 33

Later in life, Walther would disavow the extremes of

Pietism. 34

However, in his preaching it has been noted that

Walther was unable to shake himself completely clear of its influence.35

Whether or not this was the case with the hYmnody of

the Gesangbuch of 1847, remains to be seen (see below, pp. 20-21).
Walther as "Editor-in-Chief"
Several pieces of evidence come into play in elucidating
Walther's role as "Editor-in-Chief" of the Gesangbuch.

First of

all, one is struck by the fact that in the Minutes of Trinity
Congregation the building of a new sanctuary consumed the congregation's complete attention for nearly the entire year of

33Spitz, Life of Walther, 16 notes: "Under such spiritual
guidance it is not surprising that the devotional literature
which these distressed young Christians used was largely that of
Pietism, which belittled the value of correct Biblical doctrine
and stressed religious emotions and works of charity."
34C. F. W. Walther, Law and Gospel, trans. W. H. T. Dau
(st. Louis: Concordia Publishing House, 1928), 362, notes:
"During the first half of the eighteenth century those who were
guilty before others of this serious confusion of Law and Gospel
were the so-called Pietists."
35Henry J. Eggold, trans., Selected Sermons, Selected
Writings of C. F. W. Walther, August R. Suelflow, ed. (st.
Louis: Concordia Publishing House, 1981), 10-11 notes: "A critical appraisal of Walther's sermons will not cause one to close
his eyes to the influence of Pietism which introduced faults
into Walther's preaching, namely his tinge of legalism and his
occasional advice to the terrified sinner to pray for grace
without directing him to the Gospel. Summing up the twofold
influence of Orthodoxy and Pietism in Walther's preaching, it is
probably safe to say that Orthodoxy provided the content for
Walther's sermons and Pietism gave them their practical bent.
The one gave the sermons substance and a solid basis; the other
provided their direction."
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1842.

Yet, one of the first things resolved after the dedica-

tion of the new structure, was that only "pure Lutheran hymns
and worship formulas" were to be used at Trinity Congregation. 36
This was clearly the pastoral leadership of the one whose specific task it was to be concerned with matters of liturgy and
hymnody at Trinity.
More clearly, however, in 1845, somewhat out of the blue,
the suggestion came from "Herr Pastor Walther" that the project
of producing a new Gesangbuch be undertaken. 37

One week later

it was resolved:
1. That the congregation introduce the hYmnbook. 2. That
the congregation handle the project. 3. That the hYmnbook
contain 500 pages. 4. That in order to raise the money,
Messrs. Nieman and Graeber are to gather subscriptions,
which are to be paid in advance. 5. That the price of a
bound copy is to be 75 cents, unbound, 50 cents.38
The following January, a hYmnbook committee was appointed by the
congregation, consisting of Walther and six laymen.39

However,

36"Minutes of Trinity Congregation, st. Louis, Missouri,"
TD, Concordia Historical Institute, st. Louis, Missouri, hereafter cited as "Trinity Minutes," February 3, 1843, notes: "In
dem 6ffentlichen Gottesdienste durften nur reinlutherische
Lieder und bei allen Amtshandlungen nur reinlutherische
FormuLaen gebraucht werden."
37Ibid., November 11, 1845: "Vom He. P. Walther wurde
wegen des Drucks eines Gesangbuchs eine Erwannung gethan.
Diejenigen, welche sich dafur interresiren, werden sich nachsten
Donnerstag zu einer Berathung versammeln."
380. A. Dorn, "Early Printing in the Missouri Synod," Concordia Historical Institute Quarterly 24 (April 1951):6, as
quoted and translated from "Trinity Minutes," November 17, 1845.
39Ibid.
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it appears that the role of these laymen was probably not an
editorial one, for in Der Lutheraner of June 15, 1847, the following announcement appeared, undoubtedly written by Walther
himself:
The new "Hymnal for Evangelical Lutheran Congregations of
the Unaltered Augsburg Confession," announced in number 12
of this publication, edited by several Lutheran pastors in
Missouri and published by the local Lutheran congregation,
has now left the press [emphasis added].40
It appears that the laymen appointed by Trinity Congregation
served primarily as trustees and financial advisors in the project, whereas the pastors involved, who have never been identified, served as editors of the Gesangbuch.

Yet, further evi-

dence reveals that Walther's role as editor was certainly primary.
For instance, Walther handled the printing arrangements by
correspondence.

In a letter41 to Pastor Theodore J. Brohm,42 a

fellow Saxon immigrant with Walther who was now a pastor in New
York city, Walther mentions that there was great debate in his
congregation concerning where the Gesangbuch might be printed,

40[C. F. W. Walther], "Lutherisches Kirchen-Gesangbuch,"
Der Lutheraner, 3 (June 15, 1847):84, as translated in Meyer,
Moving Frontiers, 182.
41L. FUrbringer, ed., Briefe von C. F. W. Walther, 2 vols.
(st. Louis: Concordia Publishing House, 1915) 1:19. The letter
is dated March 8, 1846.
42Meyer, Moving Frontiers, 135, notes that Brohm came to
America as a candidate for the Holy ministry; 193, identifies
him as pastor of "[Trinity] New York City, N. Y."
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and that it was decided it should be printed in st. Louis.43
Walther further encloses $267 for the purchase of 135 copies of
Luther's Hauspostille

from a certain "Herr Ludwig.,,44

Indeed, Walther had been running advertisements

in Der

Lutheraner for this set of Luther's sermons for several months
and was serving as one of several throughout the country who
collected funds and then sent them on to the printer in New
York.45

However, it appears that once Walther and Trinity Con-

gregation had received the volumes, they were rather pleased
with the printing quality,46

and a few months later the congre-

gation reversed its decision to print the Gesangbuch in st.
Louis and decided instead to go with Ludwig in New York. 47
Brohm later served in Walther's stead as the "proofreader" for

43"Trinity Minutes," January 19, 1846, confirm this: "Nach
langerer Betrachtung der Vortheile und Nachteile, welche es
bringt, wenn das Gesangbuch entweder in New York, oder in st.
Louis gedruckt wlirde; so entschied sich zuletzt die Mehrstimmenheit fur st. Louis."
44Ibid.
45C. F. W. Walther, Der Lutheraner 1 (August 23,
1845) :105, notes: "Der Herausgeber des 'Lutheraner' erbietet
sich, Subscription fur obiges Werk anzunehmen • ••
"
46In Fiirbringer, Briefe von C. F. W. Walther, 1:23, completed March 18, 1846, Walther exclaims: "Gott sei gelobt, daB
das Werk zustande kommt, und zwar in so brillanter Ausstattung."
47"Trinity Minutes," December 15, 1846: "Beschlossen: Das
Gesangbuch solI in New York gedruckt werden, und zwar so schnell
als moglich. Doch solI vorher noch einmal am He. Ludwig in New
York geschrieben werden. Es solI wie die Hauspostille bekommen.
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the appendices.48
Another significant factor concerning Walther's role as
chief editor of the Gesangbuch is the matter of compensation.
The Minutes of Trinity Congregation from August 12, 1847 note
that the only compensation given to those involved in the project was to be "as many free copies as they needed for the members of their family.,,49 In October 1848, however, after the
hYmnal had been introduced to Trinity Church, the Minutes record
that the st. Louis congregation decided to give Walther "five
cords of winter wood together with a week's salary in appreciation for his labors in connection with the hyrnnbook.,,50 If this
factor of compensation means anything, it would seem likely that
Walther's role in the formation of the new hYmnal was considerably greater than the other pastors involved.
Walther's Der Lutheraner article of June 15, 1847 (see
above, p. 17) further bears out his primary role in the hYmnal

48In FUrbringer, Briefe von C. F. W. Walther, 1:39, dated
March 23, 1847, Walther remarks: "In den nachsten Tagen werde
ich die Anhange zu unserm Gesangbuch an Dich schicken mit der
Bitte, die letzte Rezension derselben zu tibernehrnen.Die Auswahl
der Gebete macht mir sehr, sehr groBe Schwierigkeit. Vielleicht
hast Du besseren Vorrat und besseren Prtifungsgeist als ich. Ich
lege es in Deine Hande und habe auch den Ludwig an Dich
gewiesen. Was sagst Du dazu, die Augsburgische Konfession mit
aufzunehrnen and den Kleinen Katechismus? Ich dachte, es ware
schon. Dann muBten die Stereotypplatten so eigerichtet sein,
daB man letztere Anhange auch separat abdrucken konnte."
49"Minutes of Trinity," Aug 12, 1847, as translated in
Schalk, The Roots, 15
50Ibid., October 1848, as translated in Schalk, The Roots,
15.
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project.

In it, he lists the chief considerations

in selecting

the hymns and reveals the pastoral understanding which he
brought to the task of editing the Gesangbuch:
In the selection of the adopted hymns the chief consideration was that they be pure in doctrine; that they have
almost universal acceptance within the orthodox German
Lutheran Church and have thus received the almost unanimous
testimony that they had come forth from the true spirit [of
Lutheranism]; that they express not so much the Changing
circumstances [wechselnden Zustande] of individual persons
but rather contain the language of the whole church, because
the book is to be used primarily in public worship; and
finally that they, though bearing the imprint of Christian
simplicity, be not merely rhymed prose but the creations
[Erzeugnisse] of a truly Christian poetry. 51
Several factors here bear comment.

First, it was fully in

keeping with the tenets of the Confessional Revival that the
first consideration,

"pure in doctrine," be the primary consid-

eration in any hymnal; the second consideration

flowed naturally

from it: that the hymns be universally accepted by "the orthodox
German Lutheran Church."

This fits with the emphasis on the

Kernlieder as the means through which the confessional

integrity

of the Reformation era might be recovered.
Secondly, and most significantly,
the third consideration--that

it is striking to note

the hymns were to reflect not so

much the fleeting circumstances of the individual, but rather
"the language of the whole church."

This third consideration

could never be uttered from the lips of a pietist, crypto- or
otherwise.

Here is a holy catholic sensitivity which leads one

51Walther, Der Lutheraner 3 (June 15, 1847):84, as translated in Meyer, Moving Frontiers, 182.
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to expect that the subjectivity of pietist hymnody was to be
avoided in the Gesangbuch

(see above, p. 15).

The final consid-

eration, "truly Christian poetry," then, would find its controlling center in the desire for the hymnody to be "the language of
the whole church"--that is, poetry which has had enough substance to sustain the test of time.
Indeed, the "test of time" was well on Walther's mind, as
he continued in his Der Lutheraner article of 1847:
The editors have been fully conscious of the difficulty of
their task . . . They can give the assurance that they
approached the task with fear and trembling and from the
Christian church's voluminous treasury of German hymnody,
according to the grace which God had given them, selected
only those hymns which they recognized as particularly worthy of transmission from children to children's children and
of preservation as a treasure, as an inalienable possession
of the German-speaking church.52
Here we see that Walther was not only concerned that the
hymnody be suitable for generations to come, but that it had
also been suitable for generations past--from the "church's
voluminous treasury of German hymnody."

Such a "treasury," how-

ever, had to be recovered from the blight of the Enlightenment,
and it is here that Walther made use of the fruits of the Confessional Revival's recovery of the Kernlieder.
The title page of the Gesangbuch further confirms
Walther's chief considerations in his editorship:
Church Hymnal
for
the Evangelical Lutheran

52Ibid.
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Congregations
of the Unaltered Augsburg Confession
in which
the
Blessed Dr. Martin Luther's
and Other Gifted Teachers'
Commonly-used Hymns
Are contained.
New York:
Printed for the Editors by G. Ludwig
Published by the German Ev. Luth. Congregations UAC
in
st. Louis, Mo
1847.53
First of all, there was no synodical association indicated, since there was, as yet, no Missouri Synod. 54

It was

simply the "Evangelical Lutheran congregations of the Unaltered
Augsburg Confession;" at the bottom of the page it is indicated
that they are "in st. Louis."

Secondly, the hymns contained are

"the blessed Dr. Martin Luther's and other gifted teachers' commonly-used hymns."

This harks back to Luther's Babst'sche

Gesangbuch of 1545 (see above, p. 6) and the Confessional
Revival's emphasis on Kernlieder.

53Gesangbuch, p. i. Kirchen-Gesang-Buch Ifur
IEvangelisch-Lutherische IGemeinden lunganderter Augsburgischer
Confession Idarin Ides seligen d. Martin Luthers und anderer
geistrei- Ichen Lehrer gebrauchlichste Kirchen-Lieder lenthalten
sind. INew York: IGedruckt fur die Herausgeber bei G. Ludwig.
11m Verlag der deutschen evang. luth. Gemeinde u. A. C. lin 1st.
Louis, Mo. 11847. It is significant to note that this very same
wording, all the way through the words, " ...
enthalten sind,"
was used in the various revisions of the Gesangbuch, even as
late as 1917.
54It was not until 1862 that Trinity Congregation gave the
property rights of the hymnal to the Missouri Synod; Schalk, The
Roots, 17.
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Thirdly, as was noted above (see above, p. 18), the hymnal, along with a reprint several months later, 55 was printed in
New York by G. Ludwig, who had proven himself an able printer of
German in earlier printing projects sponsored by Trinity Congregation.56

Fourthly, the printing was done "for the editor§"

[emphasis added].

Here we see the co-editorship of area pastors

receiving due mention.
hymnbook.

Walther never supposed it to be his

He confessed the church in the way of Article VII of

the Augsburg Confession57

(see also above, p. 21).

the Gesangbuch was published by "the congregation§"

Similarly,
[emphasis

55It was during this second printing in 1848 that the
Gesangbuch was officially entered in the Library of Congress, as
the back of that title page attests: "Entered according to the
Act of Congress, in the year 1848, Iby HENRY LUDWIG, IIn trust
for the German Evang. Lutheran Congregation Unaltered Augsburg
Confession at 1st. Louis, Mo., IIn the Clerk's Office of the
District Court of the Southern District of New-York."
"Trinity
Minutes," November 13, 1848, notes that added to the Gesangbuch,
at the request of the st. Louis Pastoral Conference, were the
Epistles and Gospels, the Passion Account, and the Description
of the Destruction of Jerusalem. Der Lutheraner 5 (April 17,
1849):136 announced the publication of the fourth edition of the
Gesangbuch which included these additions.
56Dorn, "Early Printing," Concordia Historical Institute
Quarterly 24 (April 1951), 6.
57Theodore G. Tappert, trans. and ed., The Book of Concord
(Philadelphia: Fortress Press, 1959) 32: "It is also taught
among us that one holy Christian church will remain forever
[perpetuo mansura]. This is the assembly of all believers among
whom the Gospel is preached in its purity and the holy sacraments are administered according to the Gospel. For it is sufficient [satis est] for the true unity of the Christian church
that the Gospel be preached in conformity with a pure understanding of it [consentire de doctrina evangelii] and that the
sacraments be administered in accordance with the divine Word."
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added].

This reflects the broader nature of the project--that

it involved not only Trinity congregation proper, but also the
ever-expanding

Gesamtgemeinde

("parish congregation")

of st.

Louis and was for all to use who shared the confessional,
Lutheran heritage.
In addition to the hYmns58 (see below, p. 34-35 for an
outline of their organization) the contents of the Gesangbuch
consisted of a title page; a table of contents; an alphabetical
hYmn index organized by page number; a melodic index consisting
of 167 melodies in 103 different meters; and an Anhang, or
"appendix" consisting of various prayers with an index to their
content, a Formula for Emergency Baptism, the Antiphons, the
Proper Prefaces, and finally an Enchiridion, consisting of the
Small Catechism with Luther's Preface, and the "Christian Questions with Their Answers"

(Christliche Fragestucke), the Augs-

burg Confession, and the three Ecumenical Creeds.
The Sources Available in
Walther's Editorship
A list of books in Walther's library at the time of his
death was written down by a clerk and two other witnesses who

58The hYmnS contain text only, with the lines of each
strophe running in prosaic form. The first letter of each line
is capitalized to indicate where it begins; hence, the nouns,
which are normally capitalized in German, are not, unless they
begin a line or refer to God. In Chapter III, the hYmnS will
appear with the lines divided, but with the same capitalization
format as that of the Gesangbuch.
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had no claim on any of the deceased's belongings. 59

Most of the

entries are rather brief and reveal that the clerk had a good
knowledge of German, some of Latin, but no Greek or Hebrew.
Among the sparsely detailed entries is listed: "Wackernagel,
Kirchenlied."
The problem with this entry is that there were two works
written by Wackernagel which could fit this description: Das
deutsche Kirchenlied von Martin Luther bis auf Nicolaus Herman
und Ambrosius Blaurer,60 published in stuttgart in 1841; and Das
deutsche Kirchenlied von den altesten zeiten bis zu Anfang des
XVII. Jahrhunderts, a five-volume work published in Leipzig between 1864 and 1877 (see above, p. 9, note 13).

The former

could well have been used in the compilation of the Gesangbuch
of 1847, the latter, clearly not.
However, other entries of multi-volume works are designated as such by the clerk.

Thus, it is reasonable to conclude

that Walther owned the 1841 Kirchenlied at the time of his
death, and it is quite possible that he owned it prior to the
publication of the Gesangbuch of 1847 and used it toward that
end.

This final conclusion will be further tested by a compari-

son of the biographical information (or mis-information)

in the

59"C. F. W. Walther's Library at the Time of His Death,"
translated transcript, Concordia Historical Institute, st.
Louis.
60philip Wackernagel, Das deutsche Kirchenlied von Martin
Luther bis auf Nicolaus Herman und Ambrosius Blaurer (stuttgart:
s. G. Liesching, 1844).
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Gesangbuch with that of the 1841 Kirchenlied

(Chapter III).

Concerning the hymnals available to Walther in his editorship of the Gesangbuch, it has been noted that the Saxon immigrants to Perry County brought with them the hymnals of their
native Saxony.

Likewise, emigrants from other parts of Germany

who later joined the Missouri Synod would bring with them an
even greater variety of German Lutheran hymnody. 61

Thus,

To select the hymns for a service proved a protean [sic]
task even for the inimitable C. F. W. Walther. Therefore,
he suggested to his parishioners that they consider publishing their own songbook.62
Although this diversity in hymnals and hymnody may be
cited as occasion enough for Walther to push for an American
Gesangbuch at Trinity Congregation, further evidence would suggest, however, that there was another weighty factor which provided an even stronger impetus to the Gesangbuch project: the
legacy of the Enlightenment Era in the Dresden Gesangbuch.
First of all, the evidence would suggest that in the early
years of Trinity Congregation, there were not in fact many dif-

61see Der Lutheraner 7 (October 29, 1850):35: "hymnals
from Dresden, Marburg, Schleswig, Pommerania, Prussia, Hamburg,
Bavaria, and Osnabrlick were among those which could be found in
the possession of the immigrants." Likewise, Friedrich Wyneken,
one of LOhe's missionaries, notes in Meyer, Moving Frontiers, p.
93 concerning Enlightenment hymnody and the spiritual situation
of that time: "Bible and prayer books have often been left at
home [in the old country], since the people have unfortunately
lost their taste for them because of the enlightenment and it's
not worth the effort to stretch out your hand for the revised
hYmnb0oks."
62Walter o. Umbach, "The Heritage of Mother Trinity," Concordia Historical Institute Quarterly 38 (January 1965):77.
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ferent hymnals being used, but rather, one main hymnal--the
Dresden Gesangbuch.

The Minutes from Trinity, as early as 1839,

note that a hYrnnboard was to be prepared for use in the divine
service. 63

If several hymnals were in use at Trinity Congrega-

tion, a hyrnnboard could scarcely have been adequate as a means
of indicating the order of hymns for the service.
Further evidence that the Dresden Gesangbuch was in fact
the hymnal being used at Trinity may be found in a brief reference in one of Walther's sermons later published in book form
(the only such reference in his published sermons).

After

preaching the introduction to a sermon on the appointed Gospel
for the Fourth Sunday in Advent, 1842, John 1:19-28, Walther exhorts the congregation, before proceeding with the rest of the
sermon:
Let us before God in silent prayer call upon his gracious
assistance, as soon as we have sung with one another
(Dresden Hymnal) 225:9.64
The reference to the Dresden Gesangbuch is parenthetical and
seems to be an editor's insertion for the sake of the reader
decades later.

This indeed appears to be the case since it

63"Trinity Minutes," December 12, 1839: "3. Frage ob es
nicht zweckrnassig, eine Tafel zu Angabe der Lieder fur die
Kirche fertigen zu lassen?"
64Author's translation of C. F. W. Walther, Gnadenjahr:
Predigten liber die Evangelien des Kirchenjahrs von Dr. C. F. W.
Walther. Aus seinem schriftlichen NachlaB gesarnrnelt(st. Louis:
Lutherischer Concordia-Verlag, 1891), 31: "Lasset uns zuvor Gott
im stillen Gebete urn seinen Gnadenbeistand anrufen, wenn wir mit
einander werden gesungen haben (Dresdner Gesangb.) 225, 9."
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would seem hard to believe that Walther would so casually refer
to a particular hymn by number without his assuming that the
congregation would automatically know to which hymnal he was referring.

Thus, one may conclude that the Dresden Gesangbuch

would have been the main hymnal, and even perhaps the only hyrnnal, which was in use at Trinity Congregation prior to the publication of the Gesangbuch in 1847.
The connection between the Dresden Gesangbuch and the formation of the Gesangbuch of 1847, however, is even more profound
as the evidence unfolds.

Tracing the above reference made in

the Advent sermon of 1842, one notes that the ninth verse of the
hymn to which Walther referred, "Von Furcht dahin gerissen," is
found in an 1837 edition of the Leipzig/Dresden Gesangbuch.65
This hymn retains its same place, number 225, in all preceding
editions of the Dresden Gesangbuch as far back as 1798.66

How-

ever, with the 1791 edition, a radical change takes place.
No longer is this hymn at number 225.
even included.67

In fact, it is not

The entire structure of the Dresden Gesangbuch

65Dresdner Gesangbuch auf hochsten Befehl herausgegeben
(Dresden und Leipzig: B. G. Teubner, 1837), 111.
66Additional editions with this numbering available to the
author,in descending order were 1826, 1818, 1817, 1813, and
1898.
67M. Albert Knapp, Evangelischer Liederschatz fur Kirche
und Haus: Eine Sarnrnlunggeistliche Lieder aus allen christlichen
Jahrhunderten, gesarnrneltund nach den Bedurfnissen unserer Zeit
bearbeitet (stuttgart und TUbingen: J. G. Cotta'schen Buchhandlung, 1837), 249, contains this hymn in its collection of 3572
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apparently changed after 1791, and this meant that all of the
hYmns were renumbered from then on.

This difference in struc-

ture between the 1791 and 1798 editions of the Dresden Gesangbuch, provides the key to understanding the structure of the
Gesangbuch of 1847.
The major difference in structure between the 1791 and the
1798 edition is that the former allows the church year to serve
as the framework by which the hYmnS are organized; the latter
does not.

The following table details this stark contrast in

organization. 68

TABLE 1
COMPARISON OF THE 1791 AND 1798 EDITIONS
OF THE DRESDEN GESANGBUCH
1791
I. The Incarnation of Jesus Christ: Advent [Nos. 1-23]
II. The Nativity of Jesus Christ [Nos. 24-51]
III.The New Year: the Name of Jesus [Nos. 52-67]
IV. The Epiphany of Jesus Christ [Nos. 68-71]
V. The Purification of Mary [Nos. 72-76]
VI. The Annunciation [Nos. 77-82]
VII. The Suffering and Death of Jesus Christ [Nos. 83-145]
VIII. The Resurrection of Jesus Christ [Nos. 146-171]
IX. The Ascension of Jesus Christ [Nos. 172-179]
X. The Festival of Pentecost [Nos. 180-197]

hYmnS, and notes, p. 861, its author as Balthazar MUnter (17551795). Hence, its lack of inclusion in the 1791 Dresden HYmnal
could be due to its recent character.
68Author's translation and summary of the contents of Das
Privilegirte Ordentliche und vermehrte Dresdnische Gesang-Buch
(Dresden and Leipzig: Verlegts D. Carl Christian Richter, 1791),
as compared with Dresdnisches Gesangbuch auf h6chesten Befehl
herausgegeben (Dresden: Churfurstl. Hofbuchdruckerey, 1798).
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XI. The Festival of the Holy Trinity [Nos. 198-207]
XII. John the Baptist [Nos. 208-209]
XIII. The visitation of Mary [Nos. 210-211]
XIV. The Festival of st. Michael [Nos. 212-217
XV. Catechism Hymns [Ten Commandments] [Nos. 218-221
XVI. The Creed [No. 222]
XVII. The Lord's Prayer [Nos. 223-225]
XVIII. Holy Baptism [Nos. 226-228]
XIX. Repentance and Confession [Nos. 229-262]
XX. The Justification of the Sinner before God [Nos. 263-266]
XXI. Holy Absolution [Nos. 267-268]
XXII. The Lord's Supper and Jesus Hymns [Nos. 269-310]
XXIII. Praise and Thanks [Nos. 311-334]
XXIV. Morning [Nos. 335-361]
XXV. Evening [Nos. 362-386]
XXVI. Table Hymns [Nos. 387-395]
XXVII. The Christian Church: God's Word and Religion [Nos. 396426]

XXVIII. Sundays and Festival Days [Nos. 427-435]
XXIX. The Christian Life and Conduct [Nos. 436-493]
xxx. Lamentations and Hymns of Comfort [Nos. 494-521]
1. General Need [Nos. 494-509]
2. Plague [Nos. 510-512]
3. Scarcity and Famine [Nos. 513-515]
4. Thunder [Nos. 516-518]
5. Flood [Nos. 519-520]
6. Summertime [No. 521]
XXXI. The Cross and Terrors of Conscience [Nos. 522-591]
XXXII. Particular Hymns of Comfort [Nos. 592-616]
XXXIII. Worldly Vanity and Human Hardship [Nos. 617-623]
XXXIV. Sickness, Death and Dying [Nos. 624-736]
XXXV. The Resurrection of the Dead [Nos. 737-742]
XXXVI. Eternity and Hell [Nos. 743-744]
XXXVII. Hymns in Latin [Nos. 745-757]
XXXVIII. Proper Prefaces [Nos. 758-764]
Appendix of Spiritual Songs [Nos. 765-804]

Part I: Christian Doctrine
I. God: His Presence, Substance and Qualities [Nos. 1-39]
II. God: Father, Son and Holy Spirit [Nos. 40-53]
III. Works and Blessings of God in General [Nos. 54-61]
1. Creation [Nos. 55-77]
2. Providence, Preservation and Rule [Nos. 78-94]
IV. Works and Blessings of Jesus Christ
1. The Way of God concerning the Redemption of the Fallen
Human Race through Jesus Christ [Nos. 95-100]
2. The Person of Jesus Christ [Nos. 101-105]
3. The Advent of Jesus in the World [Nos. 106-118]
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4. The Birth of Jesus Christ [Nos. 119-140]
5. The Life and Example of Jesus [Nos. 141-151]
6. The Teaching of Jesus [Nos. 152-163]
7. Holy Baptism [Nos. 164-166]
8. Lord's Supper [Nos. 167-192]
9. The Suffering and Death of Jesus: Passion [Nos. 193-234]
10. The Resurrection of Jesus: Easter [Nos. 235-260]
11. The Ascension of Jesus [Nos. 61-267]
12. The sending of the Holy Spirit: Pentecost [Nos. 268-280]
13. The Life of Jesus in Heaven:
His Lordship over all and in particular
over his people on earth [Nos. 281-304]
14. The Return of Jesus [Nos. 305-311]
15. Blessedness through Jesus in General [Nos. 312-320]
16. Blessedness through Jesus in This Life [Nos. 321-334]
17. Blessedness through Jesus in Death [Nos. 335-340]
18. Blessedness through Jesus in the Resurrection [Nos.
341-344]
19. Blessedness through Jesus in the Next Life [Nos. 345354]
Second Part: Christian Ethics
I. Repentance and Improvement [Nos. 355-432]
II. Conduct toward God in General and toward Jesus in Particular
[Nos. 433-536]
III. Conduct toward Ourselves [Nos. 537-589]
IV. Conduct toward Others [Nos. 590-619]
V. Conduct in community Life [Nos. 620-642]
VI. Conduct in Particular Circumstances [Nos. 643-768]
VII. Conduct at Particular Seasons [Nos. 769-878]

In the 1791 edition of the Dresden Gesangbuch, the hYmnody
runs by way of the church year; only secondarily do hYmnS which
prompt looking at ourselves, such as "Christian Life and Conduct," play any role.

Here the emphasis is on what God gives

out by way of the liturgy and its church year propers, not what
man does.

In fact, any reference to human activity in the 1791

edition, comes only by way of a reference to God's activity.
Both the objective and subjective genitives of the German word
for worship, Gottesdienst

("service of God"), are clearly dis-
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tinguished, and the service which God provides man through the
liturgy and its propers clearly comes first.
The 1798 edition of the Dresden Gesangbuch, however, does
not utilize the church year as its central organizing factor.
Instead of beginning with the concrete liturgical expressions of
the church year, it starts rather with abstract concepts concerning the nature and attributes of God.

Instead of beginning

with the Jesus Christ, the one whose concrete Incarnation is
celebrated with the season of Advent, it begins with God the
Father, who can only be known through Jesus Christ--a rather unlutheran and un-catholic way of approaching hYmnody.
ondarily does the church year play any role.

Only sec-

Indeed, it has

been taken over by a table of contents which runs by logical
compulsion--each

section proceeding by necessity from the previ-

ous--rather than by the Gospel way in which the church year
flows from season to season.
The second section of the 1798 Gesangbuch is an example of
the blatant moralism which so dominated the period of Enlightenment.

Taking a cue from George Calixt, who first separated

ethics from dogma in the Lutheran tradition,69 the entire focus
of the Christian Life is severed from Christian doctrine and
faith.

Ethics becomes a separate enterprise of its own without

a reference to the concrete, biblical and liturgical grounding

69Kurt Galling, ed., Die Religion in Geschichte und Gegenwart, 6 vols., 3rd ed. (TUbingen: J. C. B. Mohr (Paul Siebeck),
1957-65), 1:1586.
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characteristic

of traditional Lutheran doctrinal theology.

The

focus shifts from God's activity through Word and Sacrament, to
man's activity in the moral realm.
The 1798 Gesangbuch's connection with Calixt may be
viewed, however, as part of an even larger picture. Robert D.
Preus notes concerning Calixt and his influence:
By the middle of the 17th century there are clearly discernible two different currents of theological thought
within the Lutheran Church. The one following Melanchthon,
is humanistic, unionistic, synergistic, catholic and philosophically inclined. The other, in the footsteps of Luther
and Chemnitz, is confessional and monergistic, but also
catholic and not averse to the adventitious help of philosophy in presenting theology •
Calixtine theology was
absorbed into the syncretistic movement of the day and later
into rationalism.70
The rationalism of the 1798 Gesangbuch may be viewed, therefore,
as the latent legacy of the Melanchthonian stream of Lutheranism, via Calixt.

As Walther compiled the 1847 Gesangbuch, he

reacted to the intrusion of this Melanchthon/Calixt/rationalistic legacy into the "pure" Luther/Chemnitz line, which had
flowed so freely throughout the Dresden Gesangbuch tradition
prior to 1791.

This is made even clearer when one compares the

contents and structure of the 1847 Gesangbuch with the 1791
Dresden Gesangbuch.
The following table outlines the hYmnic contents of
the 1847 Gesangbuch.

70Robert D. Preus, The Theology of Post-Reformation
Lutheranism: A Study of Theological Prolegomena (st. Louis: Concordia Publishing House, 1970), 157.
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TABLE 2
THE HYMNIC CONTENTS OF THE
1847 GESANGBUCH
I. Sunday Hymns (Nos. 1-12)
II. Advent and Christmas (Nos. 13-46)
III. The Circumcision of Jesus and the New Year (Nos. 47-56)
IV. Epiphany (January 6) (Nos. 57-61)
V. Purification of Mary (February 2) (Nos. 62-65)
VI. Annunciation (March 25) (Nos. 66-68)
VII. Passion Hymns or Hymns on the Suffering and death of Jesus
Christ (Nos. 69-95)
VIII. Easter Hymns or Hymns on the Resurrection of Jesus Christ
(Nos. 96-115)
IX. Ascension of Jesus Christ (Nos. 116-124)
X. Pentecost Hymns or Hymns on the Pouring Out of the Holy
Spirit (Nos. 125-141)
XI. Hymns for Trinity Sunday or on the Holy Trinity (Nos. 142150)

XII. John the Baptist (June 24) (Nos. 151-152)
XIII. The visitation of Mary (July 2) (Nos. 154)
XIV. st. Michael (September 29) (Nos. 155-157)
XV. Reformation Day (October 31) (Nos. 158-163)
XVI. Commemoration of the Holy Apostles (No. 164)
XVII. The Word of God and the Christian Church (Nos. 165-178)
XVIII. Catechism Hymns (No. 179)
1. The Law of God (Nos. 180-182)
2. The Christian Faith (Nos. 183-184)
3. The Holy Lord's Prayer (Nos. 185)
4. Holy Baptism (Nos. 186-191)
5. Holy Absolution (Nos. 192-193)
6. The Holy Lord's Supper (Nos. 194-210)
XIX. Repentance and Confession (Nos. 211-230)
XX. Faith and Justification (Nos. 231-246)
XXI. Jesus Hymns (Nos. 247-262)
XXII. On the Christian Life (Nos. 263-291)
XXIII. Morning Hymns (Nos. 292-305)
XXIV. Table Hymns
1. Before Meals (Nos. 306-308)
2. After Meals (Nos. 309-310)
xxv. Evening Hymns (Nos. 311-322)
XXVI. Hymns on One's station and Calling (Nos. 323-326)
Matrimony (Nos. 327-328)
Travel (Nos. 329-331)
Harvest (No. 332)
Appendix for Children (Nos. 333-335)
XXVII. Praise and Thanks (Nos. 336-351)
XXVIII. Cross and Comfort (Nos. 352-385)
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XXIX. In Particular Times of Need
1. General Times of Need (Nos. 386-387)
2. War Time (Nos. 388-389)
3. Persecution (Nos. 390-391)
4. Bad Weather (Nos. 392-394)
5. Great Drought (No. 395)
XXX. Death and Burial (Nos. 396-430)
XXXI. Hymns of Eternity and Hymns on the Resurrection and the
Last Judgment (Nos. 431-437)
The correspondence between the 1791 Dresden Gesangbuch
(see outline above, pp. 29-30) and Walther's Gesangbuch of 1847
is all too clear.

First of all, it is remarkable that although

Walther had to accomplish considerable paring down of the 804
hymns in the 1791 Gesangbuch in order to work within the physical parameters of "500 pages" set by Trinity Congregation

(see

above, p. 16), he was able to keep almost all of the Dresden
hymnals categories intact, conflating some and slightly rearranging others.
Of the thirty-eight headings in the Dresden hymnal, two of
them, "Worldly Vanity and Human Hardship" and "Hymns in Latin"
were not included in the Gesangbuch.

The lack of Latin hymns is

not surprising due to the fact that it was most likely no longer
in use among anyone but the clergy.

Of the seven hymns in the

section, "Worldly vanity, etc.," two of them are included in the
1847 Gesangbuch: "Was frag ich nach der Welt," and "Ich bin ein
Gast auf Erden."

Thus, in spite of the extreme reduction of

hymns from the one hymnal to the other, this section was de
facto included in the 1847 Gesangbuch.
Of the sub-headings in the Dresden Gesangbuch, the only
ones that differ from the 1847 are those of "Plague," "Scarcity
and Famine," "Catastrophe," and "Summertime."

These minor dif-

36

ferences are most likely due to the change in society and the
change in "needs" between 1791 to 1847.
Comparing the two Gesangbucher from the other perspective,
of the thirty-one headings which Walther includes in the 1847
Gesangbuch, only three of them add something new to the categories of the 1791 Gesangbuch: "Reformation Day;" "Commemoration
of the Holy Apostles;" and "Hymns on One's station and Calling."
Under the heading "Reformation Day," five of the six hymns
in the 1847 Gesangbuch are found in the Dresden hYmnal under the
section "The Christian Church: God's Word and Religion."

Thus,

one could view Walther's addition of a section for Reformation
Day as a liturgical expansion of a previous category in the
Dresden hymnal.

The one hymn, "Herr Jesu, aller Menschen

Hort!", found in the 1847 Gesangbuch under the heading
"Commemoration of the Holy Apostles," is not found in the 1791
Gesangbuch.
known.
28).

The source which Walther used for this hymn is un-

It is found in Knapp's Liederschatz71

(see above, p.

The section of the 1847 hymnal entitled, "Hymns on One's

station and Calling" finds no similar heading in the 1791 hymnal.

Of its fourteen hymns, only four are found in the 1791

Gesangbuch, three of them in the section, "The Christian Life
and Conduct;" none are found in the 1798 Gesangbuch.
sources for the remaining ten are unknown.

The

It is significant to

note, however, that to five of the ten remaining, Walther himself gave no author or source.

71Knapp, Evangelischer Liederschatz, p. 452.
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In conclusion regarding Walther's use of sources in his
editorship of the Gesangbuch, some salient observations are in
order.

First of all, Walther considered the Dresden hymnals

after 1791 to be a wrong turning from the catholic/Lutheran
legacy which had previously guided Dresden hYmnody.

They were

inherently contaminated with the shallow Rationalism of the day
and were therefore inadequate as a model for an American Gesangbuch.

with this recognition, he chose to reach back behind the

hYmnals of the Enlightenment to the solid line of Dresden hymnody prior to 1798, to restore that legacy, and to plant it in
American soil. 72
Secondly, although Walther was involved as "editor" of the
Gesangbuch, he actually did very little "original" work.

One

could cite this as a lack of creativity; perhaps it would have
been more "creative" to come up with a completely new schema
under which the hYmnS might be placed.
Is that not, however, precisely the point?

Walther was

doing the liturgy (and its hYmnody) as it has always been done:
"confessing," exhomologesetai,
(see above, p. 1).

"saying the same things back"

He sought no new approach to an old matter;

the church year was good enough for him.

He did not revolution-

72The Gesangbuch of 1847, then, would set a pattern which
Walther would later follow with regard to producing an agenda in
1856 (see below, p. 57). Norman E. Nagel, "The Office of the
Holy Ministry in the Confessions," Concordia Journal 14 (July
1988):297, n. 2, notes that Walther reached back behind the
Enlightenment's Saxon Agenda of 1812 to the 1771 Agenda and the
tradition which preceeded it; so also with Baier's Compendium in
1879.
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ize the liturgy.73

He simply took what was given him in the

1791 Dresden Gesangbuch and fine-tuned it to engage the contemporary scene: the "new" along side the "old."

In this way the

liturgy and its hYmnody were to remain vital and growing and
avoid the curses of stagnation and irrelevance as well as the
blights of trendiness and superficiality.
Finally, Walther's organization of the 1847 Gesangbuch
does not operate by way of the Law, but by way of the Gospel.
The Gospel freedom of the church year (grounded in the historical and incarnational loci of scripture), rather than an externally imposed "system" running by logical compulsion, is the
operative agenda.

In this hYmnal, all the pieces fit because

the pieces themselves decide the "system."
Such a liturgically-informed

organization, therefore,

begins with the Lord giving gifts to man, continues with man acknowledging those gifts by "confessing" them, and ends with the
Lord bringing all his children to consummation in eternity.

We

shall see that it is this view of the church year and liturgy,
then, which also informs Walther's preaching on the Doctrine of
Baptism in the following chapter.

73Indeed, much the same case can be made for Luther's
treatment of the Roman canon. Bryan Spinks, Luther's Liturgical
criteria and His Reform of the Canon of the Mass, Grove Liturgical Study No. 30 (Bramcote Notts.: Grove Books, 1982), 37 notes:
"...
words such as 'conservative,' and 'pruning-knife' or
'hatchet job,' are completely inadequate, and even misleading.
Far from being a conservative and unimaginative liturgiologist,
Luther was in fact giving radical liturgical expression to justification by faith, and deserves to be regarded as a serious
Reformation liturgist."

CHAPTER II
WALTHER'S SERMONS AS THEOLOGICAL BACKGROUND
TO THE GESANGBUCH
In the previous chapter we traced the historical background and particularities of the Gesangbuch of 1847 as related
to its chief editor, C. F. W. Walther.

In this second chapter

we shall endeavor to uncover further the theological grounding
of the Gesangbuch in selected writings of Walther prior to 1847.
The Importance of Walther's Sermons
Although Walther was a prolific writer (an inclusive bibliography of his complete writings would comprise well over one
hundred pages) ,1 his sermons have been selected as primary for
our study in this chapter for several reasons.
First of all, other than sermons, there does not exist a
great number of documents from which to choose among his writings prior to 1847.

In fact, all of his major contributions,

that is, Law and Gospel, Church and Ministry, and his Pastoral-

1August R. Suelflow, "A Select Bibliography for the Study
of the Reverend Doctor C. F. W. Walther (1811-1887)," Concordia
Journal 14, (October 1988): 374. Suelflow further notes: "The
Concordia Historical Institute has a card file of all of
Walther's writings which consists of 3,352 entries."
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theologie,2 were written after the publication of the
Gesangbuch.
From what Walther wrote other than sermons prior to 1847,
we have letters and what he wrote for Der Lutheraner, the periodical of nineteenth century confessional Lutheranism to which
he contributed from 1844-1887.3

A review of these letters is

singularly disappointing with respect to references concerning
the Doctrine of Baptism.

In the available letters surveyed,4

only two brief references to baptism could be found. 5

2C. F. W. Walther, Law and Gospel, trans. W. H. T. Dau
(st. Louis: Concordia Publishing House, 1928); C. F. W. Walther,
Die stimme unserer Kirche in der Frage von Kirche und Amt
(Erlangen: Blasing, 1852) and translated into English in J. T.
Mueller, trans., Church and Ministry (st. Louis: Concordia,
1987); C. F. W. Walther, Amerikanisch-Lutherische Pastoraltheologie (st. Louis: Druckerei der Synode von Missouri, Ohio
und anderen Staaten, 1872).
3Suelflow, "Select Bibliography," 374.
4Published letters included: L. Flirbringer, Briefe von C.
F. W. Walther an seine Freunde, Synodalgenossen und Familienglieder, 2 vols. (st. Louis: Concordia Publishing House, 19151916); Roy A. Suelflow, trans. and ed., Correspondence of C. F.
W. Walther (st. Louis: Concordia Publishing House, 1981); Carl
S. Meyer, trans. and ed., Letters of C. F. W. Walther: A Selection (Philadelphia: Fortress Press, 1969); Roy A. Suelflow,
trans. and August R. Suelflow, ed., Selected Letters (st. Louis:
Concordia Publishing House, 1981); Carl S. Meyer, ed., Walther
Speaks to the Church: Selected Letters (st. Louis: Concordia
Publishing House, 1973). Also consulted was "An Inventory of
Letters written by C. F. W. Walther and Collected at Concordia
Historical Institute," TD, Concordia Historical Institute, st.
Louis.
5"Letter Dr. Wilhelm Sihler, January 2, 1845," in
Suelflow, Correspondence, 33, mentions the number of children
Walther baptized in 1844; and in "Ihrer Wohlgeboren, der Frau
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Walther's writings in Der Lutheraner likewise present a
major difficulty: determining which of the many anonymous articles were actually written by Walther himself.

In fact, if one

eliminates the three references to baptism found in such anonymous articles, 6 the only reference remaining

(other than the

various notices concerning the Gesangbuch; see above, pp. 17,
20-21) is found in a sermon, presumably preached by Walther on
the Fifth Sunday in Lent, 1847.7

Thus, nothing was found in Der

Lutheraner with Walther's name clearly attached to it making
clear reference to baptism prior to 1847.
The second major reason for selecting Walther's sermons as
primary source material for this chapter is the fact that they
provide first-hand access to the day-to-day, theological workings of Walther as a parish pastor.

It is from the pulpit that

one sees a truly "practical" theology in action and from which

Pastor Liddy Lochner, Madison Co., Ill, February 24, 1847" in
FUrbringer, Briefe, 1:38, Walther asks the Lochners to be godparents for his newly-born twins.
6"MerkwUrdige Bekehrung eines Spotters, als er die heil.
Taufe zum Scherz empfangen wollte," Der Lutheraner 1, (December
28, 1844): 36; "Antwort auf die neueste Vertheidigung der
Union," Der Lutheraner 1, (August 9, 1845): 99; "Dr. Martin
Luthers Beweis, daB die lutherische Kirche die alte, daB hingegen die romisch-katholische eine neue Kirche sei," Der Lutheraner 3, (October 3, 1846): 13.
7[C. F. W. Walther], "Predigt, gehalten am Sonntag Judica
1847 in der Dreieinigkeitskirche der deutschen ev.-luth.
Gemeinde ungeanderter Augsb. Conf. in st. Louis, Mo.," Der
Lutheraner 3 (April 6, 1847):86-88. This sermon contains only a
brief reference to baptism on p. 87: " •••
wer kann glauben,
daB der Mensch in der heil. Taufe durch ein paar Worte und wenig
Wasser wiedergeboren werde aus dem heil. Geiste? .•• "
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one may thereby view the various theological accents which were
at work in this preacher's mind, in the congregation,

and conse-

quently in their Gesangbuch.
A final and most substantial reason for viewing Walther's
sermons as theological background to the Gesangbuch is the fact
that so many of them contain explicit references to baptism, as
the following overview suggests.
Of the some 660 sermons in print,8 found in German
throughout nine separate volumes,9 over 500 have dates associ-

80Ue to the inaccessibility of Walther's handwriting (a
science all its own), this study will not concern itself with
the original manuscripts of these sermons, nor with the manuscripts of those sermons not in print.
9Volumes consulted were among the following list of
Walther's published sermons in book form: AmerikanischLutherische Epistel postille (st. Louis: Lutherischer ConcordiaVerlag, 1882) with an English translation in Donald E. Heck,
trans., Standard Epistles (Livermore, Iowa: mimeographed, 1958);
Amerikanisch-Lutherische Evangelien Postille (st. Louis: Concordia Publishing House, 1870) with an English translation in Donald E. Heck, trans., Walther's Evangelium postille (Ireton,
Iowa: mimeographed, 1955); Casual-Predigten und Reden, (st.
Louis: Lutherischer Concordia-Verlag, 1889); Festklange:
Predigten Uber Festtexte des Kirchenjahrs, (st. Louis: Concordia
Publishing House, 1892); Gnadenjahr (st. Louis: Lutherischer
concordia-Verlag, 1891) with an English translation in Donald E.
Heck, trans., Year of Grace, (Donald E. Heck, 1964); Goldkorner:
Predigten von C. F. W. Walther (Zwickau: Johannes Herrmann,
1882); Licht des Lebens: Ein Jahrgang von Evangelien Predigten
(st. Louis: Concordia, 1905); Lutherische Brosamen: Predigten
und Reden (st. Louis: M. C. Barthel, 1876); Predigtenwlirfe und
nicht ganz ausgeflihrte Predigten u. Casualreden (st. Louis: Concordia Publishing House, 1891). Other English translations of
miscellaneous sermons from the German volumes above are found
in: Henry J. Eggold, trans. and August R. Suelflow, ed.,
Selected Sermons (st. Louis, Concordia Publishing House, 1981);
E. Myers, trans., Select Sermons of Walther (Hill City, Minne-
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ated with them.10
1847.

Of those 500 sermons, 252 are dated through

Of these 252 sermons, one finds fifty-four with one or

more references to baptism.11
Having viewed the broad picture, we shall now in the remainder of this chapter concern ourselves with viewing in depth
Walther's proclamation of the Doctrine of Baptism in his preaching prior to 1847.
Walther's Preaching on the
Doctrine of Baptism
As was just mentioned, fifty-four of the 252 sermons surveyed contain direct references to baptism.

The following table

lists these sermons by date, volume and page number(s); the

sota: Hope Press, n.d.); Evangelical Lutheran Synod Translation
committee, trans. and ed., The Word of His Grace: Occasional and
Festival Sermons (Lake Mills, Iowa: Graphic Publishing co.,
1978) .
10All of the sermons contained in Goldkorner, Lutherische
Brosamen, and Evangelien postille have been excluded from this
study due to a lack of dating.
11It is significant that ninety-nine of these 252 sermons,
well over one-third, contain hYmn quotations and references.
Although it is beyond the scope of this study to examine the
authors, composers and various sources for these hYmnS, they
nevertheless represent a sizeable percentage, and this fact suggests that Walther must have had a firm grasp on available
hYmnody to be able to make such extensive use of it in his
preaching. It also suggests that Walther relied heavily upon
the church's hYmnody as a trustworthy bearer of God's two words
of Law and Gospel. His frequent quotation of hYmnS indicates
that he regarded them as a most telling way of communicating the
Doctrine of Baptism, and also that what he proclaimed was
exactly what had been confessed in the church's hYmnody throughout the centuries (see above, pp. 20-21).
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English volume reference is given wherever possible:
TABLE 3
REFERENCES TO BAPTISM IN WALTHER'S
PUBLISHED SERMONS
Advent 1, 1842, Selected Sermons, 13, 17, 20
Advent 3, 1841 (Confessional Service), Casual-Predigten,
351 ff.
New Year's Day, 1840, Year of Grace, 34, 38
New Year's Day, 1845, Licht des Lebens, 86 passim
New Year's Day, 1847 (Confessional Service), Predigtentwlirfe, 282-283
Epiphany 1, 1843, Predigtentwlirfe, 44
Epiphany 1, 1844, Predigtentwlirfe, 52 ff.
Epiphany 1, 1846, Year of Grace, 49
Epiphany 1, 1847, Licht des Lebens, 119
Epiphany 2, 1843 (Confessional Service), Predigtentwlirfe,
247
Epiphany 4, 1843 (Confessional Service), Predigtentwlirfe,
237
Epiphany 5, 1843, Licht des Lebens, 160
Purification of Mary (February 2), 1842, Licht des Lebens,
164, 168-169.
Lent 3, 1842, Predigtentwlirfe, 67
Lent 5, 1847 (Confessional Service), Predigtentwlirfe, 340
Palm Sunday, 1843 (Confirmation), Year of Grace, 121 passim
Palm Sunday, 1846 (Confirmation), Ep. Post., 163 passim
Good Friday, 1846, Ep. Post., 188
First Day of Easter, 1840, Festklange, 213
First Day of Easter, 1843, Festklange, 222
Third Day of Easter, 1843, Predigtentwlirfe, 97
Easter 2, 1845 (Confirmation), Ep. Post., 221 passim
Easter 3, 1844, Year of Grace, 161
Easter 4, 1846, Festklange, 464
Ascension, 1845, Licht des Lebens, 356
Sunday after Ascension, 1841, Ep. Post., 260
Pentecost Day, 1842, Festklange, 290, 295, 298, 300-301
Pentecost Day, 1843 (Confessional Service), Predigtentwlirfe, 235
Pentecost Day, 1843, Festklange, 307
Trinity Sunday, 1843, Licht des Lebens, 390, 392
Trinity Sunday, 1844, Selected Sermons, 99 passim
Trinity Sunday, 1845 (Confessional Service), Predigtentwlirfe, 319-320
Trinity sunday, 1847, Festklange, 372, 377, 379
Trinity 12, 1842, Year of Grace, 269, 272
Trinity 12, 1845, Year of Grace, 275, 279
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Trinity 13, 1841, Eo. Post., 370
Trinity 13, 1846, Selected Sermons, 131
Trinity 14, 1841, Ep. Post., 384
Trinity 18, 1846 (Confessional Service), Predigtentwlirfe,
262
Trinity 19, 1841, Ep. Post., 419 passim
Trinity 20, 1841 (Confessional Service), Predigtentwlirfe,
259
Trinity 20, 1846, Year of Grace, 333-334
Trinity 21, 1844, Licht des Lebens, 617
Trinity 24, 1846, Year of Grace, 351 ff., 354
st. Michael, 1845, Festklange, 391, 393
Reformation Day, 1847 (Confessional Service), Predigtentwlirfe, 196
Marriage Sermon, 1846, Predigtentwlirfe, 408
Funeral Prayer, 1837, Casual-Predigten, 570
Funeral Prayer, 1838, Casual-Predigten, 572
Funeral Sermon, 1838, Casual-Predigten, 555
Funeral Sermon, 1841, Predigtentwlirfe, 438
Church Dedication, 1842, Casua1-Predigten, 263, 271
Luther's Death (February 18), 1846, Casual-Predigten, 119
Day of Repentance, 1846, Casual-Predigten, 147, 149
First of all, it should be noted that all of these sermons
were preached on the appointed pericopes for the day, except for
the Confessional Services and various occasional sermons which
had no appointed pericopes.

Walther was above all a liturgical

preacher who labored to preach God's Word within the pericopes
of the one, holy, catholic, and apostolic church.

When occa-

sions arose to preach outside of the appointed pericopes,
Walther chose a suitable text from elsewhere in the Holy Scriptures which found its controlling center in the appointed Gospel
Lesson for that week.

However, his first task on Sunday morning

was to remain steadfast with the appointed text.
Corollary to the above observation, and the most striking
thing that one notices about the above table, is the fact that
Walther's treatment of the Doctrine of Baptism appears rather
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evenly throughout his preaching on the appointed pericopes.

It

also appears rather evenly throughout his preaching on free
texts, few as they are.
One could read this fact in such a way as to imply that
Walther often failed to preach the text12 and in an even further
negative fashion used it as a "pretext" for his own agenda.
However, viewed in the broader perspective of Walther's homiletical method, it becomes clear that his regular inclusion of the
Doctrine of Baptism was consonant with his constant inclusion of
the Gospel in every sermon.13

Henry J. Eggold, Jr., notes:

Walther tells of the church member who told his pastor that
he always preached on his pet theme, the way of salvation.
To this the pastor replied: "I always think that this sermon
could be the last one which either I deliver or one of my
members hears. Therefore I do not want to waste the last
opportunity to call the sinner to repentance and point him
to Jesus Christ, so that no one of my God-entrusted souls
will be able to accuse me before the judgment seat of God
and say: 'I heard your sermon once and for the last time,
with the unspoken question in my heart: What must I do to be
saved? But you did not answer my question.,,,14

12Eggold, Selected Sermons, 11, notes: "As to form,
Walther's sermons are more goal-centered than text-centered. The
text suggests the theme for Walther, but from that moment on the
theme is the master of the sermon. His sermon divisions are
taken from the theme, but not necessarily from the text. As a
result, Walther has sermons which are quite textual and others
which use the text only as a point of departure."
13Walther writes in Law and Gospel, 403: "In the twentyfirst place, the Word of God is not rightly divided when the
person teaching it does not allow for the Gospel to have a general predominance in his teaching."
14Henry J. Eggold, Jr., "Walther, the Preacher (Th. D.
diss., Concordia Seminary, st. Louis, 1962), 57, paraphrasing
Walther, Pastoraltheologie, 94-95.

47
For Walther, baptism was a Means of Grace to which the
preacher pointed the hearer when asked the question, "What must
I do to be saved?" (Acts 2:38).

Baptism was clearly as integral

to Walther's preaching as the Gospel itself.

It was not hidden

in a tome, taken down from the shelf, and dusted off for special
occasions.

Rather, it was vitally and regularly preached at

Trinity congregation, and, upon occasion, Walther even devoted
entire sermons to this doctrine.

Indeed, Eggold notes regarding

Walther's homiletical method:
. Walther suggests a five-fold use of Scripture. Taking
his cue from 2 Timothy 3:16-17 and Romans 15:4, and following Johann Jacob Rambach, Walther distinguished the five
uses of Scripture: didascalicus, doctrine, teaching;
elenchticus, preaching against false doctrine; epanorthoticus, reproof of sins; paedeuticus, exhortation to a godly
life; paracleticus, comfort.15
It was this first use of Scripture, the teaching of doctrine, which Walther employed when engaging his hearers with an
entire sermon on the Doctrine of Baptism, although not necessarily to the exclusion of the other four uses.

Although it is far

beyond the scope of this study to cite and comment on each and
every reference to baptism in Table 3, it would be fruitful for
our purposes to review the liturgical contexts where Walther
devoted considerable attention to the Doctrine of Baptism.

Just

as Trinity Congregation sang its doctrine by way of the church
year (see above, pp. 34-35), so also in the same way did Walther
preach the doctrine of baptism.

These main liturgical contexts

15Ibid., 49, referring to Walther, Pastoraltheologie,
81.
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are, as indicated by Table 3: New Year's Day, The First Sunday
after Epiphany, Confirmation Sunday, and Trinity Sunday.
New Year's Day
The traditional Gospel Lesson for New Year's Day16 provided the liturgical context for Walther's exposition of the
Doctrine of Baptism.

Three sermons for New Year's Day listed in

Table 3 (see above, pp. 44-45) contain references to baptism:
New Year's Day, 1840, 1845, and 1847 (Confessional Service).17
In the 1845 sermon, Walther devotes the entire homily to
the Doctrine of Baptism, although baptism receives considerable
attention in the other two as well. 18

The following quotation

from the introduction and outline to the sermon reveals the
direction which the sermon takes:
Likewise, just as comforting for the beginning of a new year
is, however, that for which circumcision was a type
[VorbildJ, namely Holy Baptism. Therefore, to this I will
now direct your prayer and place before you:
HOLY BAPTISM AS THE COMFORTING THEME

16Luke 2:21: "And at the end of eight days, when he was
circumcised, he was called Jesus, the name given by the angel
before he was conceived in the womb" (RSV).
171840, Year of Grace, 34-46; 1845, Licht des Lebens, 8695; 1847, Predigtentwtirfe, 282-284.
18Taking a cue from the the naming of Jesus in the Gospel
pericope, Walther begins the 1840 sermon, Year of Grace, 34, in
the name of Jesus as bound to the Doctrine of Baptism: "Jesus is
to be the Alpha and Omega of all things, the beginning and the
end. We are baptized in his holy name; we are therefore no
longer our own, but we belong to Jesus; by our baptism we were
promised and betrothed to him with everYthing that we are and
have, think and desire, speak and do." See below, note 21, concerning the 1847 sermon.
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FOR THE CHRISTIAN'S NEW YEAR'S CONSIDERATION:
1. it reminds Christians of the constantly abiding grace
which they possess in the midst of the fleeting nature of
everYthing worldly; and,
2. it opens up for them the certain prospect of God's
fatherly faithfulness in the midst of an uncertain future,
to which faithfulness they also have looked forward to in
the new year. 19
As the new year arrives, then, with its many speculations

for

the future, Walther exhorts his congregation to take comfort in
their baptisms.

He writes:

o how blessed is such a baptized Christian, who holds in
faith this covenant of grace [Gnadenbund] which God has made
with him! Though one year on earth after the other rolls
before his eyes, he is born again through baptism to another
life which has no season, where no such sun shines that goes
down and rises again, but rather where God himself, the
unchangeable and immutable, shines eternally as the sun. 20
Here, Walther points the congregation to the one thing that
stands sure in the midst of all changes: the baptismal covenant
which God has made with each one of them.
Likewise, Walther offers relief from past trials and
tribulations by declaring that all of the frustrations and cares
of the past year find their resolution and comfort in baptism:
Should the Christian stand all day long at the grave of all
of all joys which he enjoyed in past years, through Holy
Baptism a great stream of joy [Freudenstrom] has been conducted in his heart, which does not drain away, but streams
forward with his life until its waves carry him into the sea
of a blessed eternity. Should the Christian be reminded all
day long that the flowers of his youth fall more and more,
he stands planted by God in the water of his baptism as a

19Author's translation of Walther, Licht des Lebens, 8889.
20 Ib'd
1

.,

p. 90.
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palm tree which becomes greener and greener and whose leaves
never wither; yes, his baptism makes death for him like a
short winter's nap [Winterschlafe], out of which an eternal
spring--an eternal youth--follows.21
Here, Walther confesses that baptism brings new life and
strength to the weary Christian.

It produces a great stream of

joy in the believer's heart which feeds and nourishes the Christian until his baptism is brought to consummation in the heavenly kingdom.
Walther further declares that the sinner is free of last
year's sins because baptism
is a bath that washed me not only once when I received it,
washed me pure with Christ's blood, but which continuously
washes me clean even daily for as long as I hold it in
faith. For just as that same water of the Flood [Sundfluth]
drowned the sinners, but Noah with his relatives were
brought to salvation and carried to Mt. Ararat, so did the
water of my baptism drown my sins, but my soul was brought
to the eternal mountain of divine grace. And just as once
those same waves of the Red Sea, which swallowed up Pharaoh
and his army, but was a protective wall for Israel, so has
my baptismal water swallowed all of my damnation, but is for
me a sure wall before God's wrath and punishment. 22
Here we see that Walther has drawn on the Old Testament imagery
of Noah (Genesis 6-9) and the Exodus (Exodus 14) in line with
Luther's "Flood Prayer.,,23 The Water of baptism washes one

21Ibid., p. 91. The 1847 sermon echoes these thoughts as
follows in the author's translation of PredigtentwUrfe, 283:
"When one is planted, however, through baptism, in the vineyard
of the holy Christian church, then God also desires his fruit in
him all year long."
22Ibid., p. 91-92.
23Martin Luther, "The Order of Baptism," Luther's Works:
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clean in the blood of Christ and brings death to sin and new
life to the baptized.
Walther concludes the sermon:
Now then, all of you who believe in God's Word, let your
watchword for entering the new year be: "I am baptized!"
Though the world may laugh at this comfort, the enthusiasts
vex its confidence . . . nevertheless, abandon any other
dearly held pledges and speak only through the entire year
to come in all terrors of conscience and necessity
[Anfechtungen und Noth], through sin and death: "I am baptized! I am baptized! Hallelujah!" and you shall prevail;
in every time of need you will find comfort in it, on
account of it satan will flee from this faith and confession, and in death you will see heaven opened and will
finally come into the joy of your Lord to celebrate the
great jubilee year [Jubeljahr], the year of praise [Halljahr] with all the angels for ever and ever. Amen. 24
For the Christian, the irreducible datum in the midst of every
kind of trouble is expressed in the faithful confession: "I am
baptized!"

Nothing can change that fact, and sin, death, and

the devil cannot stand in the face of it.
In summary, Walther's preaching on the Doctrine of Baptism
stands squarely in the center of the liturgical context for New

American Edition, 55 vols., gen. eds. Jaroslav Pelikan and Helmut T. Lehman (st. Louis: Concordia Publishing House and Philadelphia: Fortress Press, 1955-86), 53:97 (hereafter cited as
AE). "Almighty eternal God, who according to thy righteous
judgment didst condemn the unbelieving world through the flood
[sindflutt] and in thy great mercy didst preserve believing Noah
and his family, and who didst drown hardhearted Pharaoh with all
his host in the Red Sea and didst lead thy people Israel through
the same on dry ground, thereby prefiguring [bezeychnet] this
bath of thy baptism ..
"Cf.
Martin Luther, D. Martin
Luthers Werke: Kritische Gesamtausgabe, 60 vols. to date
(Weimar: Hermann Boehlaus Nachfolger, 1883- ), 12:43, 26-31
(hereafter cited as WA).
24Author's translation of Walther, Licht des Lebens, 95.
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Year's Day.

By means of the appointed Gospel Walther declares

to his hearers that in the midst of New Year's melancholy, the
covenant of baptism which God made with them long ago delivers
constant comfort and confidence.

As with Luther, Walther also

draws in the Old Testament types of baptism as a further explication of the Doctrine of Baptism.

For Walther, all of this is

done for the purpose of a clear proclamation of the Gospel in
the homiletical context; baptism is a sure and concrete
delivery-point

of the good gifts of the Gospel, to which the

preacher can direct his hearers from year to year.
The First Sunday after Epiphany
Closely related chronologically

to the New Year's Day ser-

mons are the four sermons of Table 3 (see above, pp. 44-45) for
the First Sunday after Epiphany. 25

Once again, the appointed

Gospel Lesson is used, 26 and it provides the liturgical context
for the proclamation

of the Doctrine of Baptism.

In the 1843 sermon, Walther makes contemporary application
with regard to the baptisms of lapsed sons and daughters of
Trinity Congregation:
Oh, blessed is the one, therefore, who already as a child
was told what he must do to be saved! That which makes the
first impact on such a one, for most, also makes the deepest, yes, an irremovable impression for the whole life long.

251843, Predigtentwlirfe, 43-49; 1844, Predigtentwlirfe, 4954; 1846, Year of Grace, 46-51; 1847, Licht des Lebens, 109-120.
26Luke 2:41-52 tells the account of the boy Jesus in the
Temple of Jerusalem, "sitting among the teachers and asking them
questions" (RSV).

53

There are many who in their youth were admonished by their
parents, who made promises to remain true in Holy Baptism,
but who, as they left their parental home, were torn away by
the seductive world and did not go the way, which often with
love and earnestness, yes, even with tears, was shown to
them. 27
Here, the rejectability of the baptismal covenant is made clear.
Such a rejection may be avoided when parents follow their
child's baptism with the task of teaching the way of salvation.
But even when parental guidance has been faithfully given, the
world may still lead that child away from the covenant of grace
made at baptism.
Walther continues in this vein the following year, 1844,
as he again preaches on the importance of infant baptism being
followed by parental guidance and teaching:
Whoever has been baptized, to him also is Jesus delivered,
just as with Mary; for the holy apostle says, liAsmany of
you as have been baptized •.•.
" As soon as a child is
baptized, his parents should take the greatest care to preserve it in the baptismal grace it received, and as soon as
the child grows to self-knowledge, the parents should guide
it not to forsake Jesus whom the child now carries in his
heart. But what happens? Most parents think they have done
enough simply to let their child be baptized; they do not
pray fervently for the suckling, and when the child grows
up, they say nothing to it about the grace which it received; they let the child grow up without such caring
[sorglos], they do not restrain sin with sincerity, which
endeavors once again to come to control [Herrschaft]. Yes,
they let the child completely guide itself, to abandon
Christ, secure in its love for the world. So the child
grows up, but Jesus secures no place in it, but rather sin
grows. The child has barely reached the twelfth year, but
it has long ago lost Christ.28

27Author's translation of Predigtentwtirfe, 44.
28 I b'd
1 ., p. 52.
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Here, Walther declares that baptism actually delivers Jesus himself--even to infants.

The parents' task, then, is to raise the

child to the knowledge of what has been given it; failure to do
this is tantamount to denying their child the Gospel, who then
slips into the dominion of sin and the world.
Likewise, from a different perspective we see here how
Walther has skillfully made use of the pericope to apply the
Doctrine of Baptism in the contemporary situation.

The allusion

to Mary, to whom Jesus was "delivered" once his parents found
him in the temple, as well as the allusion to the "twelfth
year," the same age as the boy Jesus in the text, both underscore Walther's solidly pericopal understanding

and his procla-

mation of the Doctrine of Baptism within that framework.
This is carried further, when in 1846, Walther again used
the same text to preach concerning the one who lives in a lukewarm relationship to his baptism:
Finally, you who indeed have not lived in open godlessness
during your youth, but your youthful heart was not sacrificed to the Lord and have not lived in God's continual
presence nor loved God's Word and Christ's grace above all
things nor prayed diligently and ardently, but have lost
from your heart the Spirit of grace poured out [ausgegossenen] over you in Holy Baptism and have lived disregarding and forgetting God, have you also not wasted and
lost your youth and sacrificed it to the world and the devil
instead of to God?29
Here, Walther preaches the Law to those who cannot be accused of
"open godlessness" but who have nevertheless

failed to hold to

their baptisms and live by the Holy Spirit there poured upon

29Year of Grace, 49.
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them.

Theirs is also a going the way of the devil and the world

as is that of public sinners.
Finally, in 1847 Walther returns, once again, to infant
baptism and the opportunity for parental teaching which it
affords:
All of these hindrances one does not have in childhood and
youth, or at least not as greatly as an adult. For there
sin is not so deeply rooted, there one stands even nearer to
baptismal grace [Taufgnade], there the heart is not yet so
unruly, with a thousand kinds of weeds growing through its
field, there the heart is still tender and pliable.30
The freshly-baptized child's heart is the most pliable and tender, ready to be cultivated in the faith by his parents' teaching.

Although original sin is present, such a heart has not

lived long enough for the weeds of actual sin to become many in
number.

Here, parental teaching of Christ and the way of salva-

tion nourishes the faith given at baptism.
In summary, Walther clearly used the pericopal context of
the Sunday after Epiphany as the means to recall his hearers to
the "teaching" which is to follow the "baptizing" of the baptismal mandate of Matthew 28.31

The parents, Mary and Joseph,

who seek to raise the boy Jesus "to grow in wisdom and stature,

30Author's translation of Licht des Lebens, 119.
31Matthew 28:19 (RSV): "Go [poreuthentes = "when you have
gone"] therefore ...
make disciples [matheteusate] of all nations, baptizing [baptizontes] them in the name of the Father
and of the Son and of the Holy Spirit, teaching [didaskontes]
them to observe all that I have commanded you."
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and in favor with God and man, 1132become, in effect, the departure point for Walther's proclamation

regarding the Doctrine of

Baptism, namely: that although the baptized child has been given
everYthing at baptism

(indeed, Jesus himself), all will eventu-

ally be rejected unless the parents are there raising the child
in the knowledge of all that he has received.
Confirmation Sunday
Unlike the sermons for New Year's Day and the First Sunday
after Epiphany, the three Confirmation Sunday sermons for 1843,
1845 and 184633 receive their liturgical context not from the
appointed pericopes, but rather from the Rite of Confirmation
itself. 34

Thus, for all three of these sermons,35 Walther chose

"free texts" which were appropriate to this liturgical context.
The integral relationship between the Rite of Confirmation
and these three sermons is seen in the sermons from 1845 and

32Luke 2:52 (RSV).
331843, Year of Grace, 121-126; 1846, Ep. Post., 163-170;
1845, Ep. Post., 220-227, respectively.
34walther, Pastoraltheologie, 265, notes: "Die Zeit der
Confirmationshandlung ist nach altem Brauch entweder der Palmsonntag oder der Sonntag Quasimodogeniti."
35In 1843 he used Genesis 19:17, where the Lord speaks to
Lot and says "Flee for your life; do not look back or stop anywhere in the valley •..•
" (RSV); in 1845 he used Psalm 100:15, "Make a joyful noise to the Lord, all the lands! ••• "
(RSV); and in 1846 he used 1 Peter 3:21, "Baptism, which corresponds to this, now saves you ••••
" (RSV).
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184636 which are published in such a way that one can see how
Walther's homiletical material was woven in and out of the various parts of the rite.

Together these two key elements present

a unified Rite of Confirmation for Trinity Congregation.

The

following is an outline of this Rite as summarized in these two
sermons:
1.
2.
3.
4.
5.
6.
7.
8.
9.

Homiletical Introduction
Examination
Choral Anthem
Confirmation Address [designated simply, Rede]
Children's Song
Confirmation Questions
Confirmation Formula
Confirmation Prayer and Dismissal
Concluding Words and Prayer
Although with his editorship of the Gesangbuch of 1847 and

later the Agende of 1856, Walther avoided using the more recent
enlightenmentized versions which he had been pressured to use in
Saxony and used instead the pre-Enlightenment

Gesangbuch of

1791, (see above, p. 37) and Agende of 1771 (see above, p. 37,
note 72) respectively, it is not clear from where Walther
derived the Rite of Confirmation used in these Confirmation sermons and eventually in the Agende of 1856.37

36It appears that the 1843 sermon followed the same
format, but the entire rite was not included in the Gnadenjahr
volume in which it was finally published.
37A cursory comparison of the previous outline with the
Kirchen-Agende fur Evangelisch-Lutherische Gemeinden ungeanderter Augsburgischer Confession. Zusammengestellt aus den alten rechtglaubigen Sachsischen Kirchenagenden und herausgegeben
von der Allgemeinen deutschen Evangel.-Lutherischen Synode von
Missouri, Ohio und anderen Statten (st. Louis: Druckerie der
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The Saxon Agende of 1771 contains no Rite of Confirmation.38

A comparison of Walther's rite with LOhe's Agende of

1844 reveals that neither was this the sole source.39

Likewise,

although the enlightenrnentized Agende of 1812 contains a Rite of
Confirmation,40

it clearly shows its Zeitgeist and resembles

Walther's rite only slightly in form but not at all in

Deutschen Ev.-Luth. Synode b. Missouri, o. u. a. st., 1856), 1216, which Walther edited later in 1856, reveals that the Rite of
Confirmation used in these Confirmation sermons would later be
included in this Agende of 1856.
38Vollstandiges Kirchenbuch darinnen die Evanqelia und
Episteln auf aIle Fest- Sonn- und Apostel-Tage durchs ganze
Jahr, die Historien von dem schrnerzlichen Leiden und der frohlichen Auferstehung des Herrn Christi, sarnrntder erbarmlichen
Zerstorung der Stadt Jerusalem, die drey Haupt-Symbola und
Augspurgische Confession und viele Collecten auf die Sonn- und
Fest-Tage und unterschiedliche FaIle, wie auch der kleine Catechismus Lutheri, die Kirchen-Agenda, Ehe-Ordnung und allgemeinen
Gebete, die in den Chursachsischen Landern gebraucht werden, enthaI ten. AnieBo von neuem mit FleiB Uhersehen, und mit einer
besondern Vorrede herausgegeben.
Unter Churfl. Sach. allergnadigster Freiheit nicht nachzudrucken (Leipzig: Johann
Friedrich Junius, 1771).
39Although Walther's Agende of 1856 followed LOhe's Agende
of 1844 with respect to the Order of Ordination, as noted in
Nagel, "The Office of the Holy Ministry" Concordia Journal 14
(July 1988): 299, n. 34, this is apparently not the case with
Confirmation.
Arthur C. Repp, Confirmation in the Lutheran
Church (st. Louis: Concordia Publishing House, 1964), 110, n.
55, seemingly overstates the matter when he reads the brief
piece of evidence in FUrbringer, Briefe, 2:51, and concludes
that LOhe's Agende "was used by Missouri Synod pastors and congregations till their own was published in 1856." This does not
appear to be the case at Trinity Congregation.
40Kirchenbuch fur den evangelischen Gottesdienst der
Koniglich Sachsischen Lande auf allerhochsten Befehl herausgegeben, 2 vols. (Dresden: Koniglichen Hofbuchdruckerey, 1812),
2:219-246.
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content. 41
The source or sources which Walther used for the Rite of
Confirmation at Trinity Congregation, then, are unclear at this
point.

Due to the state of flux which the Rite of Confirmation

suffered during this period,42 however, one may conjecture that
Walther, too, was seeking to bring this rite back into line with
confessional Lutheran emphases and perhaps used several sources
in doing so.

Further testing of this conjecture, however, be-

longs to another study.
A final key element in focus and content inherent in these
Confirmation Sermons is their grounding in and emphasis on the
Small Catechism.

During the "Examination" portion of the ser-

vice, the confirmands confess the Doctrine of Baptism and other
Christian doctrines as they had learned them from the Small
Catechism.

Likewise, we may surmise that at the point of the

"Children's Song," hymns appropriate for future inclusion in the
Catechismuslieder of the Gesangbuch of 1847 were probably used
(see below, Chapter IV).

Thus, homily, Catechism, and

Cate-

chism hymns all ran in the same direction, as the Doctrine of
Baptism was vitally confessed at Trinity congregation.

41Repp, Confirmation, 77, notes concerning confirmation
during this period: "Under the influence of Rationalism, confirmation grew in importance as Holy Baptism was minimized .
For adults, confirmation was the formal completion of the baptismal covenant ....
"
42Repp, Confirmation, 85-93, notes that from Claus Harms
onward calls for the reform of Confirmation came from all corners of the Confessional Revival, and many revisions toward this
end were made.
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Moving now specifically to these three sermons, Walther
begins the 1843 sermon with a prayer:
Lord Jesus • • • speak from heaven to these children: "Yes,
you shall always and forever be and remain my possession;
your sins shall be forgiven you, my righteousness shall be
your dress, my omnipotence your protection, my faithfulness
your hope, and some day you will be with me forever. For I
will also perform upon you what I have sworn to you in the
gracious covenant of my baptism [Gnadenbund], and I will not
repent; I will be your God, your Savior, your Father, and
you shall be my sons and daughters." Yes, Lord Jesus speak
that way to these children. Amen. Amen. 43
Here, Walther underscores the fact that the covenant made at
baptism is one made by God (not by man) and one on which God
swears his faithfulness.
Walther then presents the following title and outline
which indicate the direction the sermon is to take:
WHAT SHOULD MOVE YOU TO MAKE THE SALVATION OF YOUR SOULS
YOUR CHIEF CONCERN
These are the reasons:
I. The Soul is Your Greatest Treasure,
II. The Dangers of Losing Your Soul are so Great, and
finally,
III. If Once the Soul is Lost Nothing Can Win It Back.44
As Walther develops the first part of this sermon he
brings in the Doctrine of Baptism as the key Gospel motivation
toward the focus of the sermon's title:
. . . as soon as you are graduated, are you also going to
think only of earning money and becoming rich and honored
people but not think that you have a soul which was created
for eternity, dearly bought by Christ's blood, and in Holy
Baptism was sprinkled and cleansed [besprengt und rein

43Heck, Year of Grace, 122.
44Ibid.
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gewaschen] with Christ's blood? Oh, never forget what st.
Paul says, "Ye are bought with a price; be not ye the servants of men." I Cor. 7:23.45
Once again (see above, p. 50), Walther declares that baptism is
a sprinkling and washing clean with Christ's blood.

The sacri-

fice of Calvary was a high price, yet benefits are given freely
at baptism.
Walther finally concludes the sermon with a key
Gospel/baptism

exhortation:

Yet my dear children, I have not presented all this in order
to awaken in you a slavish fear of being lost; still less
that you should try by your own power to deliver your soul.
Absolutely not! You know: you can not deliver your soul by
yourselves; it has already been saved by Jesus Christ; the
Gospel tells you this and in Holy Baptism it has already
been given, appropriated, and sealed to you. Only this one
thing is demanded of you: you should not cast away the grace
which is given you in Christ, you should not forget your
bap t'1sm • • • 46
Here Walther declares that through baptism God gives everYthing
and more--given, appropriated and sealed.

Yet the utter reject-

ability of the many gifts which baptism delivers is underscored
as well; God does not run baptism by coercion.
The 1845 sermon for Confirmation Sunday (held on the
Second Sunday after Easter) begins with the usual "Homiletical
Introduction."

In it Walther notes concerning the relationship

between Confirmation and baptism that:
. . . these children have appeared here to confess publicly

45Ibid., 124.
46Ibid., 126.
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that the covenant which they once made as unconscious
[bewuBtlose] children with the Triune God in Holy Baptism,
they now not only understand well themselves, but also renew
it deliberately, joyfully and out of their own heart's
accord, acknowledge God as their covenant God [Bundesgott],
separate themselves from all despisers of God, mockers,
false teachers and worldly-minded ones, renounce forever the
world, its vanity and all sins, confess Christ and his
Gospel, adorn the Gospel through a godly life, and defend it
against all foes and thereby struggle till death.
47
For Walther, Confirmation is a public renewal and acknowledgment of the covenant made years ago with the Triune God at baptism and of the many gifts given.

Such a confession also comes

without coercion--freely, by way of the Gospel.
Later in the sermon, Walther extolls the utterly theocentric nature of baptism, as well as the many other good things
which come from God's hand:
Who is it that gave you your dear parents, who have not only
cared for your life but also for your soul; who have brought
you early on to be baptized and through it have led you to
Christ and to a christian school to guide you on the way to
salvation? Who is it that made you in Holy Baptism a child
of God and mercy; who cared for you in so fatherly a way in
body and soul from your youth, protected you in all dangers
and kept you and watched over you until this moment? Is it
not the true and merciful God? And is it not he who also
desires further to be your God and Father; who already from
eternity is able not only to save you, but also so gladly
and, so lovingly and full of compassion, wants to save you?
Shall we not with David say: "He has made us, and we are
his; we are his people, and the sheep of his pasture.,,?48
God is clearly the doer at baptism and in the life of faith; he
saves and preserves in faith through the Word as taught by

47Author's translation of Walther, Ep. Postille, 221.
48 I b'd
1 ., 223.

63
parents and Christian schools.
Finally, the 1846 sermon for Confirmation Sunday may be
viewed as the culmination of the 1843 and 1845 sermons with respect to the Doctrine of Baptism, for it pushes further than any
other the relationship between baptism and the Rite of Confirmation.
Walther begins the "Homiletical Introduction" by speaking
directly to those being confirmed:
Dearly beloved children in Christ: So then, the day has also
finally come for you where the covenant which once was made
for you as speechless sucklings at your baptism through your
godparents with the Triune God, publicly to renew it, to
declare the true God as your covenant God [Bundesgott] before all the world, and you desire to promise to him in
faith, word and deed, to be true until death. Oh, what a
glorious day is this for you! 49
The God of baptism is the "covenant God"; any covenant that goes
on in baptism is clearly at his bidding and not man's.

Confir-

mat ion , then, is faith's public renewal and acknowledgment

of

that gracious covenant and the promise to abide in its promises
in faith, word and deed.
After the "Examination" and "Choir Anthem," Walther begins
the sermon proper by further expounding the relationship between
man and God in the baptismal covenant:
In these words [1 Peter 3:21] the holy apostle says not only
briefly what Holy Baptism works, namely salvation, but also
what it particularly is, namely a covenant . • • • This
covenant with the almighty God has also been made with you,
as you at one time shortly after your birth were baptized.
There, at that time, you were certainly not able to confess

49Author's translation of Walther, Ep. Postille, 163.
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for yourself that you desire to maintain and recognize this
covenant, because you were laid there, as it were, sleeping
in God's fatherly arms [schlafend in Gottes Vaterarme]i
since then, however, you have been instructed concerning not
only what God promised to you in that covenant, but also
what you thereby promise ... 50
Here, we see that baptism is purely passive on the part of man-"as it were, sleeping in God's fatherly arms;" man has no part
in the initiation of this covenant of grace.

But the promises

which God fulfills in the baptized work faith and enable him to
acknowledge God's covenant.
Walther, then, continues with presenting the title and
outline of the sermon, which indicate the direction which the
sermon is to take:
WHAT DO YOU HAVE TO DO, SINCE YOU WANT PUBLICALLY TO RENEW
YOUR BAPTISMAL COVENANT?
1. You should faithfully confess what great things God has
done for you through Holy Baptism;
2. You should sincerely promise anew to remain faithful to
God in faith and life until death.51
Walther develops the first part of his sermon by discarding any anthropocentric notions concerning the origins of the
baptismal covenant:
If Holy Baptism were something which we do, then those who
hold baptism in low esteem would be quite right when they
say: "Of what possible use are a few handfuls of water to
anyone? How should observing such an external, churchly
ceremony help in any great way? How can anyone place his
trust in such a paltry deed, which even the godless can perform?" But baptism is a work which man does not do, but
rather which God does . . . . Namely, God gave over his

50Ibid., 165.
51Ibid.
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only-begotten Son for the whole world, through whom all sins
were propitiated, the damnation for us taken on, eternal
righteousness and blessedness acquired for you and therefore
heaven opened up for you again: Holy Baptism is, however,
now the means through which God offers, bestows and seals
everything which Christ has acquired for man; it is the open
door through which man enters into the kingdom of grace
instituted by Christ . . . I repeat: if baptism were a work
that we should do, as other works of the Law, then we could
only ask doubtfully, "How can water do such great things?,,52
Here, Walther returns to the Small Catechism and its question:
"How can water do such great things?"

The answer to such a

question can only come when God is seen as the doer, the baptizer, the one who at baptism bestows "everything Christ has
acquired for man."
Walther continues in the second part of the sermon by
extolling the connection between the questions asked at baptism
and the very same ones asked at Confirmation:
As you were once baptized, so you were each asked: "Do you
renounce the Devil and all his works and all his ways? And
do you believe in God the Father, Son, and Holy Spirit?"
These questions were answered in your place by your godparents with a certain, decisive and holy, "Yes!" [mit einem
wichtigen, entschiedenen und heiligen Ja!].53
Here we see that Walther's sermon operates clearly within the
liturgical structure given him; the Renunciation of the Devil
and the Confession of the Apostles' Creed both find their place
within the liturgy of baptism and the Rite of Confirmation.

And

at both they are answered just as clearly and decisively--with

52Ibid.
53Ibid., 167

a
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simple "Ja!"

Nothing is added to shore up this one word confes-

sion of faith.
Finally, Walther ends the sermon with a gracious invitation before continuing with the rest of the rite:
Before this gracious, ever-loving [grundgUtigen], and merciful God cast yourselves down now in spirit in all your weakness, with all your wretchedness, with all your sins, and
continue to cling to his grace in Jesus Christ until death;
in this way you will always through his grace be victorious,
and where you will be wounded, healed, and where you will be
brought to stumbling, raised up again. For he says: "Fear
not, I am with you; do not give up, for I am your God; I
strengthen you, I help you also, I preserve you through the
right hand of my righteousness." Amen. 54
within the covenant of baptism, God has promised to help those
who cling to him in faithfulness to that covenant.

The sinner

brings only his weakness and sin; God supplies the grace and
forgiveness.
In summary, Walther's Confirmation Sunday sermons receive
their focus and content from the liturgical context of the Rite
of Confirmation.

Formative to Walther's homiletical exposition

are the liturgical contexts of both the baptismal liturgy and
the Rite of Confirmation; the latter could not exist without the
former.

The Small Catechism appropriately supplies the theo-

logical grounding of the confirmand's confession.

God is, above

all, the one at work in baptism and so also in the confirmand's
confession of the baptismal covenant.
Holy Trinity Sunday

54 I b'd
1 .,
168.
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The final liturgical context in which we find Walther
focusing considerably on the Doctrine of Baptism is that of Holy
Trinity Sunday.

Once again, the traditional Gospel55 provides

the foundation for Walther's proclamation of the Doctrine of
Baptism.

As indicated from Table 3 (see above, pp. 44-45), ser-

mons from 1843, 1844, 1845 (Confessional Service) and 1847 are
extant. 56
In the 1843 sermon for Trinity Sunday, Walther presents
the following outline and title:
CONCERNING REBIRTH
1. that any man who would be saved must be born anew, and
2. how this blessed work is brought about in man. 57
It is not until the second section, however, that Walther
begins to focus specifically on the Doctrine of Baptism.

He

begins this second half by paraphrasing and answering a question
from the Small Catechism:
How, then, can water cleanse and renew our souls? Everyday
simple water can certainly not do this, but God has made a
merciful institution [stiftung], that when a sinner is baptized with water in the name of the Father, the Son, and the
Holy Spirit, so God himself desires to be present therewith,
and through this, with his Word connected with the water, to
wash the baptized's soul of all his impurities, make him

55John 3:1-15, where Nicodemus visits Jesus by night and
hears from him: "Truly, truly, I say to you, unless one is born
of water and the spirit, he cannot enter the kingdom of God"
(RSV) .
561843, Licht des Lebens, 383-393; 1844, Selected Sermons,
99-107; 1845 (Confessional Service), Predigtentwlirfe, 319-320;
1847, Festklange, 370-379.
57Author's translation of Licht des Lebens, 386.
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into a temple of the Holy Spirit, and call him his child and
raise him up an heir of eternal life. In Holy Baptism happens the great and inexpressible wonder, that man born in
sin is reborn to be a child of heaven. Baptismal water is,
therefore, a saving, gracious, heavenly, divine water
[gottliches Wasser], full of the wonder of divine grace and
compassion. st. Paul called it a bath of rebirth and renewal of the Holy Spirit and said elsewhere: "As many of you
as are baptized, you have put on Christ." Yes, and st.
Peter said: "Baptismal water saves us. ,,58
Here, Walther once again stresses the fact that God is the baptizer at baptism--that he is actually present in his Word connected with the water, bestowing rebirth and washing from sin.
Thus, the water is even called "divine water."
Walther continues describing, on the basis of the text,
the way in which God further works through this water:
Oh, so do not let your baptism be taken away; it is your
greatest treasure [Schatz]; it is a ship which shall never
be wrecked, which leads you into a heavenly harbor. It is
quite true that the rebirth which happens at baptism cannot
be truly perceived with the senses; but what did Christ say?
"Do not wonder at what I have said 'You must be born anew.'
The wind blows •.. " That is, you see the water well, you
hear its sound [Rauschen] and you hear the Word that is spoken over the baptized one, but the inner works of grace
[Gnadenwirkungen] going in his soul on account of it you
cannot see.59
Here we see the liturgical setting of the appointed pericope as
the controlling center for Walther's proclamation of the Doctrine of Baptism.

Jesus' words concerning the "wind" (pneuma)

are applied to the baptismal water, the means through which God
baptizes.

The external words and water are what the senses per-

58Ibid., 390.
59Ibid., 391.
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ceive, but the treasures which they bestow through inner regeneration remain hidden to the senses.
In the 1844 sermon we see the high point of Walther's
preaching of the Doctrine of Baptism within the liturgical context of Trinity Sunday.

The outline for this sermon resembles

that of the 1843 sermon, both in form and content (see above, p.
67) :

BAPTISM, THE POWERFUL MEANS OF REGENERATION
1. how it always is that; and
2. how it becomes that also for us.60
Walther sets the pericopal context for his hearers as
follows:
The chief sentence in the Gospel lesson just read, about
which everything in it moves as a circle around its center,
is this: "Unless one is born of water and the Spirit, he
cannot enter the kingdom of God." As you heard, these words
lead us today on the festival of the Holy Trinity to consider baptism, which all of us have already received in the
name of the Father, the Son, and the Holy Spirit--namely how
through it we have been born anew. 61
The Gospel for the Festival of the Holy Trinity is the controlling center for Walther's preaching on the Doctrine of Baptism
for that day.

It is no "pretext" but rather the impetus and

grounding for all that is spoken concerning baptism.
Thus, for Walther everything is at stake when it comes to
the Doctrine of Baptism:
••.
Baptism and the Lord's Supper, are means of grace
[Gnadenmittel] • . • [and not merely] signs and seals

60Eggold, Selected Sermons, 101.
61Ibid.
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[Gnadenzeichen] of grace
This difference concerns
the true heart of the Gospel, or the doctrine concerning the
way of salvation . . . whether God gives us poor beggars
everything free and for nothing or whether He merely approves and puts his seal on the good which we ourselves have
achieved . . . Whoever denies the saving power of Baptism
bases salvation on human works and so undermines the chief
pillar of Christianity, namely our justification alone
through faith by grace. 62
Here, the very center of the Christian faith, the articulus
stantis et cadentis ecclesiae ("the article by which the church
stands or falls"), the Doctrine of Justification itself is
either confessed or denied.

The word "sign" [Zeichen] becomes

dubious terminology when it carries the freight of a mere assurance of salvation.

Walther confesses that baptism actually

bestows salvation and all the blessings of grace; the words
deliver (not "stand for," significant) what they say.
Walther continues with the role of the pastor as the
called and ordained servant of the Word:
Just as the word of God: "Let the earth put forth" still in
this moment unceasingly works and vivifies and creates in
the realm of nature, so in the kingdom of grace the water of
Baptism is still a living and powerful water of regeneration
and renewal because of those words of Christ: "Go therefore
and make disciples ... " Therefore when today a servant
[Diener] of the church says: "I baptize thee in the name of
the triune God," that means: What I do now, I do only as an
instrument; I am really not the one who performs this work
of grace; it is God who does it through me and thereby
snatches [reiBt] you out of sin, death, and hell and transfers [versetzt] you into His kingdom of grace. 63
Here, the pastor is confessed as the "servant" [Diener] who, as

62Ibid., 100.
63Ibid., 103.
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the Lord's chosen instrument, gives out God's good gifts given
at baptism.

Through this instrumentality, God baptizes accord-

ing to his promise in Matthew 28 and thereby "snatches" from sin
and "transfers" to grace the one baptized.
All of the goods delivered by God through his servant at
the baptism-point have their source at Calvary:
"No one has ascended into heaven ....
" with these words
the Lord says first how Holy Baptism, this ladder to heaven,
gets its saving power, namely not from men but from Him; for
He came from heaven and through His life, suffering, and
death alone won and opened heaven for us. From there all
the treasures of grace have flowed forth [ausgeflossen] and
have been placed into Holy Baptism; so this well of salvation was actually dug on Golgotha. 64
No one can ascend to heaven; God has descended in Christ, who
opened the doors to heaven and provided a well whose water in
baptism bestows treasures won for us through the sacrifice of
Calvary.
Thus, Walther laments those who have given up the treasures they received at baptism.

They have broken the covenant

God established with them, and those treasures of baptism have
been taken from them:
Oh, that every one of us would therefore let himself be
brought to faith in the promises once given him in his Baptism! Oh, you who do not believe though you have been baptized, what riches of grace and salvation God has given you
already and you do not consider or desire them! You belong
in God's kingdom and yet willfully want to remain in the
kingdom of darkness! The dove of the Holy Spirit has
brought you like an olive branch of peace into the ark of
the Christian church, but you would rather wither and fade.
Oh, open your eyes and return to your baptism; then God will

64 Ib i.d
1 .,

105.
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be your God and Father again, your sins will be drowned, in
the sea of grace, and your Baptism will be the door to
heaven.
But you who indeed believe, although in weakness, know
this: You have in Baptism a glorious means of strengthening.
Consider this: even if everYthing becomes doubtful and uncertain, your Baptism stands fast; it happened once, and God
does not go back on His word. God has there, so to say,
made Himself your captive [Gefangener]. Only do not let Him
go; do not let your hand of faith go from His covenant of
grace. He cannot leave you. 65
God has indeed bound himself to baptism as the means by which he
delivers the blessings earned at Calvary; to such a covenant he
is a "captive."

This covenant, then, is the strength for the

Christian's daily renewal in the midst of all adversity, the
covenant to which the sinner clings in faith.
And here Walther concludes the sermon with a hymn stanza
on Baptism:
Was er theuer euch versprochen,
Wird von ihm niemals gebrochen,
Sein Bund stehet ewig fest.
Lasset euch nur euren Glauben
Nicht von Fleisch und Satan rauben,
Gottes Hand euch nimmer laBt.
What he has so dearly spoken
Never shall by him be broken;
Firmly stands his covenant.
So let not your faith be stifled
Or by flesh and Satan rifled;
God's hand holds you confident. 66
The origins of this stanza are unknown.

The meter is 877

65 I b'd
1 ., 107.
66Gnadenjahr, 322, followed by the author's metrical
translation. This is the only hymn reference that one finds in
Walther's printed sermons with regard to the Doctrine of Baptism.
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877 (perhaps sung to the melody, "Alles ist an Gottes Segen"),
and following this clue, one discovers that the hYmn is not to
be found in the Gesangbuch of 1847, nor any of the Dresden
Gesangbucher, nor even Knapp's Evangelischer Liederschatz
above, p. 28).

(see

Thus, after searching even further, one is led

to posit the hypothesis that perhaps Walther penned the verse
himself in order to conclude this stellar sermon on the Doctrine
of Baptism.
Indeed, it is known that Walther penned at least one other
hYmn during his lifetime, "Erstanden, erstanden ist Jesus
Christ," as well as its melody, 67 and so it is certainly not
outside the range of possibility that he could have penned this
one.

Nevertheless, such a possibility is still an argument from

silence and must stand purely as a hypothesis until more secure
evidence can be uncovered. 68
However, the content of the stanza as it relates to the
conclusion of this sermon, further exemplifies another important

67Dennis W. Marzolf, "C. F. W. Walther: The Musician and
Liturgiologist" in C. F. W. Walther: The American Luther, Arthur
H. Drevlow, John M. Drickamer and Glen E. Reichwald, eds.
(Mankato, Minnesota: Walther Press, 1987), 88, notes: "Over and
over again Walther honored the hYmnic tradition of the sixteenth
century. His children's hYmn "He's Risen, He's Risen, Christ
Jesus, the Lord . . . is cast in the antique form of a German
non-liturgical song of the Middle Ages. It is called a leise, a
form that was favored and retained by Luther in his collections
of evangelical hYmns ....
"
68Concordia Historical Institute was unable to locate the
original manuscript to this sermon in order to find traces of
original composition.
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factor, namely, Walther's skillful integration of hymnody with
homily (see above, p. 43, note 11).

Whether the conclusion of

this sermon was crafted around an existing verse, or whether the
verse was crafted around the conclusion of the sermon, a concordant, liturgical proclamation of the Doctrine of Baptism is the
obvious, felicitous result.
The sermon from 1845 (Confessional Service) is extant only
in outline form and may be summarized as follows:
Today's Gospel [John 3:1-15] deals with rebirth •••
Therefore st. Paul says in 2 Corinthians 13:5: "Examine yourselves to see whether you are holding to the faith • •
"
• • • Therefore let us now
TAKE A TEST AS TO WHETHER WE HAVE AGAIN LOST THE REBIRTH
WHICH WE RECEIVED IN HOLY BAPTISM
hear,
1. how one loses it,
2. under which conditions one thus falls into it, and
3. what advice there might be for us.69
Here, Walther has chosen a "free text," 2 Corinthians
13:5, in line with the appointed Gospel for Trinity Sunday.
Even for this Confessional Service, which occurred during the
week prior to the offering of the Lord's Supper, Walther carefully selected his text from the controlling center of the appointed pericope; he clearly preached by way of the one, holy,
catholic, and apostolic church.
In the final Trinity Sunday sermon (1847), expounding the
Doctrine of Baptism, Walther once again preaches on the appointed Gospel Lesson and declares:

69predigtentwlirfe, 319-320.
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In our Gospel is presented to us namely "rebirth" as the
sole, but open entrance for all men to the kingdom of God.
What an important theme! What could be more startling and
yet at the same time more comforting?70
As in previous years, the central message of "rebirth," grounded
in the text, serves as the all important theme for liturgical
proclamation.
Walther continues:
However, you say, how does that help us? Don't we have the
Holy Spirit who at Holy Baptism was richly poured over us,
and consequently the life which is from God, lost and again
fallen back into the kingdom of sin and death. It is this,
my dear friends, unfortunately only too true, that almost
all men who were reborn through Holy Baptism as children, in
later years through recklessness, error and unbelief lost
the seeds of rebirth again from their hearts and consequently ceased to be children of God. But comfort is surely
at hand. Not only the water in the word, namely Holy Baptism, is a means of rebirth, but also the Word alone is an
abiding seed [unverganglicher Same], through which we are
again brought back to our baptism, the new man planted in us
again and are able once again to be begotten as the firstborn of his creatures.71
Here the Word runs interchangeably with baptism; it daily draws
the baptized back to the gifts, blessings, and benefits which
were given him at his baptism.

For just as baptism without

God's Word is no baptism but simple water only, so also the baptized one without God's Word is no child of God.
In summary, Walther's sermons for Trinity Sunday consistently preach the Doctrine of Baptism from the appointed pericope.

Even "free texts" find their controlling center in the

70Author's translation of Festklange, 372.
71 Ib'd
1 ., 378.
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appointed Gospel.

In terms of content, Walther confesses that a

clear proclamation of all that baptism delivers is essential to
the Gospel; justification and baptism cannot be separated.

God

has bound himself to this covenant, and he never breaks his
promises; yet lamentably man can reject what God surely gives.
Salvation is not by coercion.

Neither can the Holy Ministry be

separated from baptism, for the located servant of the Word is
the normal delivery point for the blessings given through water
and the Word.

The ultimate source of all of these baptismal

gifts or "treasures" is the cross of Calvary; it alone is the
well of salvation.
Theological Summary
Of the wealth of baptismal references made in Walther's
published sermons from the period of his editorship of the
Gesangbuch, four liturgical contexts come to the fore: New
Year's Day, the Sunday after Epiphany, Confirmation Sunday, and
Trinity Sunday.
In each of these contexts it has been observed that
Walther's proclamation of the Doctrine of Baptism finds its
grounding in the appointed pericope or liturgical rite.

As with

his editorship of the Gesangbuch (see above, p. 37), Walther
does not innovate when it comes to the grounding of his preaching; the church year runs his preaching and therefore his
proclamation of the Doctrine of Baptism.

So-called "free texts"

have their criterion of selection in the Gospel for the day and
the particular liturgical context.
The role which the Small Catechism plays in Walther's
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proclamation of the Doctrine of Baptism is substantial.

Again

and again Walther returns to the questions of the Fourth Part of
the Small Catechism, particularly, "How can water do such great
things?"

For Walther and the congregation which he served, the

Small Catechism was at the center of baptismal piety and confession of faith.
This is exemplified at Confirmation, where examination,
proclamation concerning baptism, the hymn sung by the confirmands, and all the other parts form a unified rite which receives its doctrinal content from the Small Catechism.

As with

the Catechismuslieder of the Gesangbuch, where the central doctrines of the Christian faith are organized around the Six Chief
Parts of the Small Catechism, Walther's Confirmation preaching
lays hold of this vital confession, and through it expounds the
Doctrine of Baptism in a clear and contemporary manner.
The reason for this emphasis on the Small Catechism and
the catechismuslieder

is to carry out the "teaching" of Matthew

28 which follows baptizing

(see above, p. 55, note 31).

The

Small Catechism is a means by which the head of each household
may show his family the way of salvation.

Through the Word

which it contains and expounds, each family of the congregation
is nourished in faith and strengthened to remain faithful not
only until Confirmation Day, but beyond to death itself.
A primary theological motif to which Walther returns again
and again is that of baptism as a "covenant."

Yet, the "co-" of

the Latin convenire is not run synergistically, as the etymology
of this English word would suggest.

A Gnadenbund

("covenant of
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grace") is established by God, not by man, and it runs by way of
the Gospel--all gift, by grace --not by the Law.

It does not

merely "assure" one of forgiveness in Christ, but actually bestows that forgiveness on the individual, a source of strength
to which he may return not only at the end of the year, but at
the end of every day.

To such a Means of Grace, God has indeed

bound himself, and this in the way of the Gospel; God suffers
his gifts to be cast aside.
Thus, Walther confesses that God gives freely through his
covenant of baptism the blessings earned by Christ on the cross,
and that this is of the essence of the Doctrine of Justification.

Such treasures find their delivery point through simple

water connected with God's Word.
blood of the cross.

It is a washing clean in the

God's "servant of the Word," the pastor,

administers this wonderful institution as he has been given to
do.

Through this instrument, God is the baptizer at every bap-

tism, for baptism delivers Jesus, who in faith is received and
confessed in word and song for all that he is and bestows.

CHAPI'ER III
THE BAPTISMAL CATECHISMUSLIEDER AND OTHER REFERENCES
TO BAPTISM IN THE GESANGBUCH
In the first two chapters we observed the historical
background of the Gesangbuch as well as the vital confession of
the doctrine of Baptism proclaimed in the sermons of C. F. W.
Walther, the Gesangbuch's editor-in-chief.
In this chapter, our primary purpose is to observe the
baptismal hymnody of the Gesangbuch itself, allowing each baptismal reference to speak on its own with the assistance of an
English translation.

Ultimately, this will enable us to observe

in Chapter IV the Gesangbuch's confession of the Doctrine of
Baptism as compared with the Small Catechism which it seeks to
expound.
Secondly, however, in this chapter each hymn's hymnological data will be reviewed in order to answer two central questions raised in Chapter I: 1) to what extent did Walther make
use of Wackernagel's

1844 Kirchenlied as well as perhaps other

sources in compiling the Gesangbuch?; 2) did Walther in fact
avoid the excesses of Pietism in his selection of hymns, selecting instead the solid Kernlieder?
The approach toward these ends will be as follows: 1) a
review of the baptismal Catechismuslieder

("Catechismal hymns")

themselves; 2) a review of the other references to Baptism in
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the Gesangbuch; 3) a summary of the hymnological findings as
related to the questions raised in Chapter I.
The Catechismuslieder

of the Gesangbuch

The principal baptismal hymns of the Gesangbuch1 are found
under the heading "Catechismuslieder."

As with the Small Cate-

chism, this section of the Gesangbuch is divided into six parts,
Baptism comprising the fourth.

In this fourth section on Bap-

tism there are six hymns, Nos. 186-191.2
Hymn 186: "Christ, unser Herr, zum Jordan kam"
Martin Luther's "Christ, unser Herr, zum Jordan kam"
begins the baptismal Catechismuslieder of the Gesangbuch.
1. Christ, unser Herr, zum Jordan kam,
Nach seines Vaters willen
Von Sanct Johann's die taufe nahm,
sein werk und amt zu erfullen;
Da wollt' er stiften uns ein bad,
Zu waschen uns von sUnden,

1The hymns of the Gesangbuch contain text only, with the
lines of each stanza running in prosaic form. The first letter
of each line is capitalized to indicate where it begins; hence,
the nouns, which are normally capitalized in modern German, are
not, unless they begin a line or refer to God.
It is not certain why Walther had the hymns typeset this
way. Neither the 1791 or 1798 Dresden Gesangbucher are print.ed
in this fashion. However, the Hannoversches Kirchen-Gesangbuch
(Hannover: G. C. Schluter's Witwe, 1837) is printed this way
(see below, p. 117 for further connections with the Hannoverian
Gesangbuch) .
In this chapter the hymns will appear with the lines
divided, but with the same capitalization format as that of the
Gesangbuch.
2Walther organized the hymns in this section alphabetically, as he did with each respective section of the Gesangbuch.
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Ersaufen auch den bittern tod
Durch sein se1bst blut und wunden;
Es gaIt ein neues leben.
Christ, our Lord, came to the Jordan
According to his Father's will
From st. John to receive baptism,
His work and office to fulfill.
There he wanted to institute a bath for us
To wash us from our sins.
And also to drown the bitter death
Through his own blood and wounds;
It grounds a new life.
2. So h6rt und merket aIle woh1,
Was Gott se1bst heiBt die taufe,
Und was ein Christe glauben solI,
Zu meiden ketzerhaufe.
Gott spricht und will, daB wasser sei,
Doch nicht al1ein schlecht wasser;
Sein heil'ges wort ist auch dabei
Mit reichem Geist ohne maBen;
Der ist a11hie der taufer.
So everyone hear and mark this well
What God himself calls baptism,
And what a Christian should believe,
To avoid the heretical horde.
God speaks and wills, that water be,
Most certainly not only simple water;
His holy word is also there with it
Full without measure of the Spirit,
Who is the baptizer of everyone here.
3. Solch's hat er uns bewiesen klar
Mit bilden und mit worten,
Des Vaters stimm' man offenbar
Daselbst am Jordan h6rte.
Er sprach: das ist mein lieber sohn,
An dem ich hab' gefallen,
Den will ich euch befohlen han,
DaB ihr ihn h6ret aIle,
Und folget seiner lehre.
This he has demonstrated to us clearly
with signs and words.
The voice of the Father, one plainly
Heard there in that very place at the Jordan.
He said, "This is my beloved Son,
In whom I have pleasure,
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Him I would commend to you
That all of you might hear him
And follow his teaching."
4. Auch Gottes Sohn hie seIber steht
In seiner zarten menschheit,
Der heil'ge Geist hernieder fahrt,
In taubenbild verkleidet;
DaB wir nicht sollen zweifeln dran,
Wenn wir getaufet werden,
All' drei person'n getaufet han,
Damit bei uns auf erden
Zu wohnen sich begeben.
It is indeed God's Son, himself, who stands here
In his frail humanity;
The Holy Spirit comes down
Clothed in the form of a dove,
That we might not have any doubt about it.
For when we are baptized,
All three persons have baptized [us]
So that with us on the earth
They have put themselves to dwell.
5. Sein'n jfrngern heiBt der Herre Christ:
Geht hin, all' welt zu lehren,
DaB sie verlor'n in sfrnden ist,
Sich solI zur buBe kehren.
Wer glaubet und sich taufen laBt,
SolI dadurch selig werden:
Ein neugeborner mensch er heiBt,
Der nicht mehr k6nne sterben,
Das himmelreich solI erben.
To his disciples the Lord Christ gave his bidding:
"Go forth to teach all the world,
That it is lost in sins,
[And] should turn to repentance.
Whoever believes and is baptized
Shall thereby be saved:
He is called a new-born man,
Who cannot die any more,
[And] shall inherit the heavenly kingdom."
6. Wer nicht glaubt dieser groBen gnad',

Der bleibt in seinen sfrnden,
Und ist verdammt zum ew'gen tod,
Tief in den h611engrfrnden:
Nichts hilft sein' eigen' heiligkeit,
All' sein thun ist verloren,
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Die erbsUnd' macht's zur nichtigkeit,
Darin er ist geboren,
Vermag ibIDselbst nicht helfen.
Whoever does not believe this great grace,
He remains in his sins
And is damned to eternal death,
Deep in the abyss of hell:
His own holiness helps not,
Everything he does is lost.
The original sin, in which he was born,
Makes it a nothingness;
He cannot help himself.
7. Das aug' allein das wasser sieht,
wie menschen wasser gieBen,
Der glaub' im geist die kraft versteht
Des blutes Jesu Christi,
Und ist fur ihm ein' rothe fluth
Von Christi blut gefarbet,
Die allen schaden heilen thut,
Von Adam her geerbet,
Auch von uns selbst begangen.
The eyes see only water,
As human beings pour water;
Faith comprehends by the spirit the power
Of the blood of Jesus Christ,
And is for him a red flood
Colored by Christ's blood,
Which heals all the evils
Inherited from Adam
And also those committed by ourselves. 3
Written in 1541 by Martin Luther (1483-1546), this was the
last hymn he wrote to complement the Six Chief Parts of the
Small Catechism.4

The hymn may be outlined according to the

3The translation in Mark S. Bighley, The Lutheran Chorales
in the Organ Works of J. S. Bach (st. Louis: Concordia Publishing House, 1986), 51-54, has been consulted in translating this
hymn.
4Martin Luther, Luther's Works: American Edition, 55
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three questions which were originally included as a subtitle: 5
What is it? (stanzas 2-4) Who instituted it? (stanza 1)

What

benefits does it give, etc.? (stanzas 5-6), with stanza 7 as a
summary. 6

In this hymn, Luther returns to the popular "ballad

stanza,,7 which he had used in his very first hymn of 1523, "A
New Song Here Shall Be Begun. ,,8
This hymn is also one of four hymns in this chapter which
appear in Wackernagel's Das Deutsche Kirchenlied of 1844.9

In

testing out the hypothesis stated in Chapter I (see above, p.
25), that perhaps Walther had access to Wackernagel's

1844

Kirchenlied, a comparison of this text of the Gesangbuch with
Wackernagel's does not reveal any conclusive relationship.

vols., gen. eds. Jaroslav Pelikan and Helmut T. Lehman (st.
Louis: Concordia Publishing House and Philadelphia: Fortress
Press, 1955-86), 53:299 (hereafter referred to as AE) notes concerning this hymn: "With the publication in 1539 of his hymn on
the Lord's Prayer, Luther had furnished a hymn for every part of
the Catechism except baptism. He filled this gap in 1541."
5Philip Wackernagel, Das deutsche Kirchenlied von Martin
Luther bis auf Nicolaus Herman und Ambrosius Blaurer (Stuttgart:
S. G. Liesching, 1844), 149 (see above, p. 25): "Was sie sey?
Wer sie gestiftet habe? Was sie niitze etc."
6Christard Mahrenholz and Oskar S6hngen, eds., Handbuch
zum Evangelischen Kirchengesangbuch 3 vols., 2 parts each
(G6ttingen: Vandenhoeck & Ruprecht, 1970) 3, 1:510.
7Hilton C. Oswald, Studies in Lutheran Chorales (New Ulm,
Minnesota: Dr. Martin Luther College, 1981) 36.
8AE 53:221; WA 35:411-415.
9The others are: No. 189, "Herr! schaff uns, wie die

kleinen kind;" Ne. 60, "Was furcht'st du feind Heredes sehr;"
and No. 237, liEs ist das heil uns kommen her."
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since this hymn appeared in the 1791 Dresden Gesangbuch, but not
in the 1798 Dresden Gesangbuch, it seems more likely that
Walther used the former (or an earlier edition) for the text of
this hymn.

Wackernagel plays no clear role here.
Hymn 187: "Du volk, das du getaufet bist"

The second of the six hymns included in the baptismal section of the Catechismuslieder

is one of Paul Gerhardt's

(1606-

1776) finest, although today little known in English-speaking
churches. 10
1. Du volk, das du getaufet bist,
Und dienen Gott erkennest,
Auch nach dem namen Jesus Christ
Dich und die deinen nennest,
Nimm's wohl in acht und denke dran,
Wie viel dir gutes sei gethan
Am tage deiner taufe.
You people, who are baptized
And know your God,
[And who] also by the name of Jesus Christ
You call yourself and yours,
Ponder it well and think on this
How many blessings were done to you
On the day of your baptism.
2. Du warst, eh' du noch wurd'st gebor'n

10The English stream of Missouri Synod hymnody, which
according to Carl Schalk, The Roots of Hymnody in The Lutheran
Church Missouri Synod, Church Music Pamphlet Series: Hymnology
no. 2 (st. Louis: Concordia Publishing House, 1965), 41, began
officially in 1882 with the appearance of Lutheran Hymns. For
the Use of the English Lutheran Missions (st. Louis: Concordia
Publishing House, 1882), and which, it may be observed, absorbed
the German stream in 1941 with the appearance of The Lutheran
Hymnal (st. Louis: Concordia Publishing House, 1941), did not
include Gerhardt's "Du Volk." One seeks in vain today to find
this hymn in use anywhere in the English language.
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Und an das licht gezogen,
Verdammt, verstoBen und verlor'n,
Darum, daB du gesogen
Aus deiner eltern fleisch und blut
Ein' art, die sich vom hochsten gut,
Dem eW'gen Gott, stets wendet.
You were, even before you were born
And drawn into the light,
Damned, rejected, and lost.
Since you were drawn
From your parents flesh and blood,
You are a race constantly turning away
From the highest good, the eternal God.
3. Dein leib und seel' war mit der sfrnd',
Als einem gift durchkrochen,
Und du warst nicht mehr Gottes kind,
Nachdem der bund gebrochen,
Den unser Schopfer aufgericht't,
Da er uns seines bildes licht
Und herrlich's kleid ertheilte.
Your body and soul was saturated with sin
As with a poison,
And you were no more God's child,
Since the covenant was broken
Which our Creator established,
Wherein he granted us his image's light
And [his] glory's clothing.
4. Der zorn, der fluch, der ew'ge tod,
Und was in diesen allen
Enthalten ist fur angst und not,
Das war auf dich gefallen;
Du warst des satans sklav und knecht,
Der hielt dich fest nach seinem recht,
In seinem reich gefangen.
The wrath, the curse, the eternal death
And everYthing which
They contain is for anxiety and need,
Which fell upon you.
You were Satan's slave and servant
Who held you fast according to his right,
captive in his kingdom.
5. Das alles hebt auf einmal auf,
Und schlagt und drUckt es nieder
Das wasserbad der heil'gen tauf';
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Ersetzt dagegen wieder,
Was Adam hat verderbt gemacht,
Und was wir selben durch gebracht
Bei unserm bosen wesen.
All that is lifted away at once
struck down and overcome
By the water-bath of Holy Baptism.
In its place is put again
What Adam had destroyed,
And what we ourselves have perpetuated
In our evil nature.
6. Es macht dies bad von sfrnden los,
Und gibet rechte schone.
Die satans kerker vor beschloB,
Die werden frei und sohne
DeB, der da tragt die hochste kron,
Der laBt sie, was sein ein'ger Sohn
Ererbt, auch mit ihm erben.
This bath makes free from sins
And gives

true beauty.

Those who were previously shut up in Satan's prison
Become free and sons
Of him, who there bears the highest crown.
What his own Son inherits
He lets them also inherit with him.
7. Was von natur vermaledeit
Und mit dem fluch umfangen,
Das wird hier in der tauf' erneut,
Den segen zu erlangen.
Hier stirbt der tod und wUrgt nicht mehr,
Hier bricht die holl', und all ihr heer
MuB uns zu fiiBen liegen.
Whatever by nature is cursed
And is encompassed with that curse,
Is here at Baptism renewed
To receive the blessing.
Here death dies and strangles no more,
Here hell is broken, and all its army
Must lie [dead] at our feet.
8. Hier ziehn wir Jesum Christum an
Und decken unser schanden
Mit dem, was er fur uns gethan
Und willig ausgestanden.
Hier wascht uns sein hochtheures blut
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Und macht uns heilig, fromm und gut
In seines Vaters augen.
Here we put on Jesus Christ
And cover our shame
with that which he has done for us
And willingly suffered through.
Here his most precious blood washes us
And makes us holy, faithful and good
In his Father's eyes.
9. 0 groBes werk!

0

heilig's bad!

o wasser! dessen gleichen
Man in der ganzen welt nicht hat!
Kein sinn kann dich erreichen.
Du hast recht eine wunderkraft,
Und die hat der, so alles schafft,
Dir durch sein wort geschenket.
Oh, glorious work! Oh, holy bath!
Oh, water! to which there is
Nothing like it in the whole world,
No sense can grasp you.
In truth you have a wondrous power;
His it is who creates all things;
To you he gives it through his word.
10. Du bist ein schlechtes wasser nicht,
Wie's unsre brunnen geben.
Was Gott mit seinem mund verspricht,
Das hast du in dir leben:
Du bist ein wasser, das den Geist
Des allerhochsten in sich schleuBt
Und seinen groBen namen.

You are not simple water
Such as our springs give us.
What God promises with his mouth,
That you have alive in you:
You are a water, into which the Spirit
Of the All-highest pours himself
And his great name.
11. Das halt, 0 mensch! in allem wert,
Und danke fur die gaben,
Die dein Gott dir darin beschert,
Und die uns aIle laben,
Wenn nichts mehr sonst uns laben willi
Die laB bis daB des todes ziel
Dich trifft, nicht ungepreiset.
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Oh, man! hold onto this water for all its worth,
And give thanks for the gifts
Which your God bestows on you in it,
And which revive us all,
When nothing else would revive us;
Do not let them go unpraised
until you are struck by death's mark.
12. Brauch alles wohl, und weil du bist
Nun rein in Christo worden,
So leb' und thu auch als ein christ,
Und halte Christi orden,
Bis daB dort in der eW'gen freud'
Er dir das ehr- und freudenkleid
Urndeine seele lege.
Use all this well, and because you have
Become clean in Christ,
So live and act also as a Christian,
And hold to what Christ puts you there for,
until there in the eternal joy
He lays the garment of honor and joy
Around your soul.
This hYmn was published in 166711 toward the end of
Gerhardt's life, a period when Gerhardt was without a pastorate,
removed from his post for confessional adherence to the Formula
of Concord. 12
wilhelm Nelle notes that although Gerhardt's hYmnody has
been characterized as Subjective Ich-Lieder ("I-HYmns) when compared to Luther's Objective Wir-Lieder,

("We-HYmnS"), this is in

11Albert Fischer and W. TUmpel, Das deutsche evangelische
Kirchenlied des 17. Jahrhunderts, 6 vols. (Hildescheim: Georg
alms Verlagsbuchhandlung, 1964) 3:295.
12Theodore Brown Hewitt, Paul Gerhardt as a Hymn Writer
and His Influence on English Hymnody (st. Louis: Concordia Publishing House, 1976), 4.
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fact an oversimplification,13

and scarcely fits this hYmn.

Nelle goes on to demonstrate that in many places Luther, too,
can be called subjective, and Gerhardt objective.

For both, the

center and core of Christian hYmnody was the most objective of
all Christian confessions and yet the heart of the Christian
life: "justification by faith.,,14 This hYmn by Gerhardt is
found in the 1791 Dresden Gesangbuch, but not in the 1798.
HYmn 188: "Gott Vater, Sohn, und heil'ger Geist"
The third hYmn in the baptismal section of the Catechismuslieder is attributed to "Dr. Justus Gesenius."

In its nine

verses it extolls baptism by way of the Holy Trinity, by whose
name baptism is done.
1. Gott Vater, Sohn und heil'ger Geist,
Du Gott von groBer glite!
sei jetzt und immerdar gepreis't

13Wilhelm Nelle, Geschichte des deutschen evangelischen
Kirchenlieds (Hildescheim: Georg Olms Verlagsbuchhandlung,
1962), 141, notes: "Man pflegt ja wohl die beiden Meister evangelisch kirchlicher Dichtung so zu charakterisieren, daB man
sagt, Luther sei objektiver, Gerhardt subjektiver, Luther
vertrete das Wir-Lied, Gerhardt das Ich-Lied, Luthers Singen sei
Bekenntnis, Gerhardts Singen Zeugnis. Es ist etwas Wahres
daran. Aber es ist doch eine tiefe Verwandtschaft zwischen beiden vorhanden." That deep kinship is the faith and Savior they
both confessed.
14Nelle, Geschichte, 141, notes: " ...
dieser Gerhardston
ist zugleich das Fundamentalste aller Theologie, das Objektivste
alles kirchlichen Bekenntnisses, der Herzpunkt alles Christenlebens, es ist die Rechtfertigung durch den Glauben. Gerhardt
ist ein echter Schuler altwittenbergischer Theologie, ein treuer
Sohn der Reformation, mit Luther ist dieser Paulus ein JUnger
und Zeuge des Paulus, der Romer 7 und 8 erlebt und geschrieben,
der in Romer 8 das Triumphlied des Glaubens gesungen hat."
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Mit dankbarem gemuthe,
DaB du, aus unverdienter gnad,
Mich durch das heil'ge wasserbad
Von sUnden abgewaschen.
God the Father, Son and Holy Spirit,
You are the God of the highest good!
Be now and evermore praised
With thankful hearts,
That you, out of undeserved mercy,
Have through the holy water-bath
Washed me of sins.
2. Herr! ich bekenne, daB ich bin
Gezeugt aus sUndensamen,
Ein kind des zorns, das imrnerhin
Entheiligt deinen namen;
Ich weiB, daB von natur ich leb'
Ohn' deine furcht, und widerstreb,
Gott! deinem wort und willen.
Lord, I confess, that I am
Begotten from seeds of sin,
A child of wrath, who continually
Profanes your name;
I know that by nature I live
Without fear of you, and struggle,
o God, against your Word and will.
3. Und dennoch, Vater! hast du mich,
Da ich ganz war verloren,
Zu dir gezogen gnadiglich,
Und wieder neu geboren
Durch's wasserbad der heil'gen tauf',
DaB ich in meinem lebenslauf
Mich deiner lieb' kann trosten.
Nevertheless, Father, you have
Mercifully drawn me to you,
Since I was completely lost.
And again born anew
Through the water-bath of Holy Baptism
That I in the course of my life
Can comfort myself with your love.
4. Herr Jesu Christ! dein theures blut
Wascht mich von meinen sUnden,
Kraft dessen macht die wasserfluth
Denselben fluch verschwinden,
Den ich hab' von natur verschuld't,
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Und setzet mich in's Vaters huld,
Die Adam hat verscherzet.
Lord Jesus Christ, your precious blood
Washes me from my sins.
The power of the blood makes a water-flood
To banish the same curse
Of which I am guilty by nature,
And places me in the Father's favor,
Which Adam lost in his folly.
5. 0 heil'ger Geist! ich danke dir
FUr diese edle gabe,
DaB ich nun innerlich in mir
Dein kraftig zeugniB habe,
Dadurch ich meinen Schopfer kann
Getrost und freudig rufen an,
Und sagen: Abba, Vater!

o Holy Spirit! I thank you
For this precious gift,
That I now have inside of me-Your strong witness,
Through which I can
Confidently and joyfully calIon
And say, "Abba, Father!"

my Creator,

6. Weil in der tauf' auch Jesus Christ
Von mir ist angezogen,
So hilf, daB durch des satans list
Ich nimmer werd' betrogeni
Denn die nun Gottes tempel seind,
Die bleiben fur dem b6sen feind
In deiner gnade sicher.

Because in Baptism also Jesus Christ
Was put on me,
So help me, that by Satan's cunning
I will never be deceived.
For those who now are God's temple
Remain before the evil foe
Sure in your grace.
7. 0 Herr! an diese wUrdigkeit,
Die du mir wollen schenken,
LaB mich jetzund und allezeit
In meiner noth gedenken,
DaB ich dadurch ein herze faB,
Und immer mich darauf verlaB,
DaB du mir hulf' versprochen.
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o Lord! On this worthiness,
Which you desire to give me,
Let me now and forevermore
Ponder in my time of need,
That I thereby take courage,
And always rely on it,
That you have promised help to me.
8. Ich hab' auch bei dem wasserbad
Mich dir zum dienst verbundeni
Drum gib, daB keine sftndenthat
In mir werd' herrschend fundeni
Gib, daB fur deine gUt und treu
Ich den gehorsam stets verneu,
Den ich da angelobet.
I have also through the water-bath
Bound myself to serve you.
Therefore, grant that no sinful deed
Be found ruling in me.
Grant that for your grace and truth
I constantly renew the obedience
Which I promised there.
9. Und so ich was aus schwachheit thu,
Das wollst du mir verzeihen,
Und mir es ja nicht rechnen zu,
Die gnade auch verleihen,
DaB ich an dir bestandig bleib,
Bis du die seele von dem leib
Zu dir hinauf wirst nehmen.
And should I do something out of weakness
You will forgive me,
And surely not reckon it against me,
Bestowing also grace,
That I remain steadfast to you
Until you take this soul from the body
Up to yourself.
In 1646, this hYmn was included in the first of many Hannoverian hYmnals to be edited by Justus Gesenius
David Denicke (1603-1680).15

(1601-1673) and

The hYmnals they edited were in-

15Fischer and TUrnpel, Kirchenlied, 2:374.
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tended to be used both at home and in church.16

In their edito-

rial endeavors, they sought to conform the hYmns to the poetical
canons of Martin opitz. 17
Gesenius himself was a friend and follower of Georg
Calixt.

However, despite this theologically questionable back-

ground (see above, p. 32), Gesenius appears to have placed a
considerable emphasis on the Small Catechism as evidenced by his
1635 publication of a book entitled, "New Instruction or Catechism Questions Concerning Luther's Small Catechism," which was
used for many years in Braunschweig-Ltineburg and in other areas
as well. 18
It is within this emphasis on the Small Catechism that we
may find Walther's motive behind this hYmn's inclusion in the
Gesangbuch.

The hYmn does not appear in either the 1791 or 1798

Dresden Gesangbucher, so Walther was not drawing directly from
his own Dresden tradition.

What he used for a source may only

be conjectured at this point. 19

Nevertheless, the fact that he

16Mahrenholz and Sohngen, Handbuch 2, 1:185.
17W. G. Pollack, The Handbook to the Lutheran Hymnal (st.
Louis: Concordia Publishing House, 1958), 512, notes: "In some
cases they destroyed very much, but their book was not as bad as
the recasts of the rationalistic period. In spite of their
shortcomings these hYmnals met with favor and were widely used."
18Mahrenholz and Sohngen, Handbuch, 2, 1:184-185: "Neue
Kinderlehre oder Katechismusfragen Uber den kleinen Katechismus
Lutheri." Concerning Gesenius' emphasis on the Small Catechism,
see further in Pollack, Handbook, 512.
19He may have had access to Hannoverian hYmnals of the

95
did use this hymn adds more evidence to Walther's emphasis on
the Catechismuslieder

as confessing that which is taught in the

Small Catechism.20
Hymn 189: "Herr! schaff uns, wie die kleinen kind"
This hymn of only one verse has no author given in the
Gesangbuch.
Herr! schaff uns, wie die kleinen kind,
In unschuld neu geboren,
Als wir getauft im wasser sind,
Zu deinem volk erkoren,
DaB demnach sich, Herr Christ! an dich
Der siindlich' mensch ergebe,
DaB er wohl sterb,
Und nicht verderb,
Mit dir ersteh' und lebe.
Lord, make us as the little child
Born anew in innocence,
As we are baptized in water

time (see above, p. 80; below, p. 117) or even M. Albert Knapp,
Evangelischer Liederschatz fur Kirche und Haus: Eine Sammlung
geistliche Lieder aus allen christlichen Jahrhunderten, gesammelt und nach den Bedurfnissen unserer Zeit bearbeitet
(Stuttgart und TUbingen: J. G. Cotta'schen Buchhandlung, 1837),
in which this hymn is No. 893. The former seems to be more
likely the case, however, since the latter gives no author.
20Furthermore, it is significant to note at this point
that the 1791 Dresden Gesangbuch contained only three baptismal
hymns, two of which Walther included in the 1847 Gesangbuch. As
would be expected, none of the baptismal hymns from the 1798
Dresden Gesangbuch were included. Nevertheless, Walther saw fit
to double the baptismal Catechismuslieder from three (in the
1791 Dresden Gesangbuch) to six hymns (in the 1847 Gesangbuch),
even though the parameters of his overall editorship required
him to do just the opposite and in fact halve the total number
of hymns (see above, p. 35). This inversely proportional reorganization is surely evidence of Walther's solid commitment to
the church's hymnody as confessing of Holy Baptism what is likewise confessed in the Small Catechism.
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Elected to your people,
That accordingly, Lord Christ, to you
The sinful man give up himself,
That he may indeed die
And not perish
But rise with you and live.
Although Walther does not note the authorship of this
hYmn, it was written by Thomas Blauer (1499-1570), a law student
in Wittenberg during the early days of the Reformation. 21

By

1548, Blauer was one of the last to stand against the Roman
infiltration of Constance, where he had been foremost in introducing the Reformation.

He left Constance to spend the rest of

his days in friendlier Swiss territory.22
The hYmn itself is the second in this chapter to be listed
in Wackernagel's

1844 Kirchenlied.

It is found under the sec-

tion, "Reformirte Kirche."
Blauer's zwinglian background is certain, especially in
light of the role which Constance played in swiSS/Zwinglian
politics and the fact that Blauer's brother, Ambrosius, was a
leader among the Zwinglians.23

But as was the case with so many

21Mahrenholz and Sohngen, Handbuch, 2, 1:69, notes:
"[Blaurer] ...
studierte in Wittenberg die Rechte, saB aber
auch zu Luthers und Melanchthons FUBen und war Zeuge der Verbrennung der Bannbulle, begleitete Luther 1521 auf seiner Fahrt
nach Worms . . . und half gemeinsam mit ihm und dem Bruderpaar
Johann Zwick und Konrad Zwick . . . der Reformation zur Einfiihrung in Konstanz."
22Ibid.
23Steven Ozment, The Age of Reform: 1250-1550 (New Haven:
Yale University Press, 1980), 334, identifies Ambrosius Blaurer
(Blarer) as a representative from Constance in a Protestant con-
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of those who later became Zwinglians, they started out as
Lutherans (and, of course, the Lutherans started out as
Catholics) •
Blauer's Reformed background may have posed a problem for
Walther if indeed Walther knew of that background.

Walther may

have used Wackernagel as a source for this hYmn and avoided
indicating its Reformed origins (it is not found in either the
1791 or 1798 Dresden Gesangbucher;

likewise, a comparison of the

text with Wackernagel does not reveal anything conclusive).

On

the other hand, Walther's silence on this matter may in fact be
telling evidence that he did not have access to Wackernagel's
1844 Kirchenlied.

HYmn 190: "Liebster Jesu, wir sind hier"
This hYmn of ten verses is attributed to "Benjamin
Schmolke" (1672-1737).

Because of its recent composition, it is

least qualified to fall within the Kernlieder (see above, p. 6).
1. Liebster Jesu! wir sind hier,
Deinem worte nachzuleben.
Dieses kindlein k6mmt zu dir,
Weil du den befehl gegeben,
DaB man sie zu Christo fllhre,
Denn das himmelreich ist ihre.
Dearest Jesus! We are here
To live according to your words.
This little child comes to you
Because you have given the mandate
That one should lead them to Christ
For the kingdom of heaven is theirs.

ference held in Bern in January 1528. This conference led ultimately to the famous Marburg Colloquy of October 1529.
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2. Ja! es schallet allermeist
Dieses wort in unsern ohren:
Wer durch wasser und durch Geist
Nicht zuvor is neugeboren,
Wird von dir nicht auf genornrnen,
Und in Gottes reich nicht kornrnen.
Yes, this word resounds above all else
In our ears:
"Whoever through water and through Spirit
Is not first born anew
will not be received by you
Nor come into God's kingdom."
3. Darum eilen wir zu dir,
Nimm das pfand von unsern armen,
Tritt mit deinem glanz her fur ,
Und erzeige dein erbarmen,
DaB es dein kind hier auf erden
Und im hirnrnelmoge werden.
Therefore we hasten to you.
Take this pledgling from our arms.
Step forth with your glory,
And show your mercy,
That it may become your child here on earth
And in heaven.
4. Wasch es, Jesu! durch dein blut
Von den anererbten flecken,
LaB es bald nach dieser fluth
Deinen purpurmantel decken,
Schenk' ihm deiner unschuld seide,
DaB es sich in dir verkleide.
Wash it, Jesus, through your blood
From the inherited stains;
Let it soon according to this flood
Adorn itself with your crimson robe;
Give it the silk of your innocence,
That it be clothed in you.
5. Mache licht aus finsterniB,
Setz es aus dem zorn zur gnade,
Heil' den tiefen schlangenbiB
Durch die kraft im wunderbade;
LaB hier einen Jordan rinnen,
So vergeht der aussatz drinnen.
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Make light from darkness:
Put it out of wrath into grace:
Heal the deep snakebite
Through the power in the wonderous bath:
Let a Jordan run here
So that the leprosy disappear from it.
6. Hirte! nimm dein schaflein an:
Haupt! mach es zu deinem gliede:
Himmelsweg! zeig ihm die bahn:
Friedefurst! schenk ihm den frieden:
Weinstock, hilf! daB dieser rebe
Auch im glauben dich umgebe.
Shepherd, take to yourself your little lamb.
Head, make it one of your members:
Way to heaven, show it the path:
Prince of peace, grant it your peace:
Vine, help that this branch
Also in faith abides in you.
7. Nun wir legen an deinherz,
Was vom herzen ist gegangen,
Fllhr' die seufzer himmelwarts,
Und erfulle das verlangen:
Ja, den namen, den wir geben,
Schreib in's lebensbuch zum leben.
Now we lay on your heart
What has come from our hearts.
Lead these sighs heavenward
And fulfill this petition.
Yes, the name which we give,
Write it for life in the book of life.
Benjamin Schmolk (1672-1737), pastor and author of some
1180 hymns, served most of his life in the city of Schweidnitz
(in Silesia) during a time when the Roman Catholic CounterReformation was at its highpoint.24

He suffered much at the

hands of the Jesuits and Capuchin monks, and yet he managed to
carry on a amazing ministry, serving faithfully in these diffi-

24Mahrenholz and Sohngen, Handbuch, 2, 1:228.
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cult times. 25

Although he was undoubtedly exposed to Pietism

during his school years in Leipzig, as well as Rationalism, his
pastoral practice and confession reveal that he stood solidly
within Lutheran orthodoxy.26

A most popular hYmn-writer of his

day, he has been called the "second Gerhardt," and the "Silesian
Rist.,,27
This hYmn is not found in either the 1791 or 1798 Dresden
Gesangbucher.

The source that Walther used, once again, is a

matter of conjecture.

It is known, however, that Schmolk's

hYmnS found their way into many hYmnals of the eighteenth century, sometimes by the hundreds. 28

Hence, Walther may have had

access in several ways.
HYmn 191:

"0

Gott! da ich dar keinen rath"

This final hYmn in the baptismal section of the Catechismuslieder, is attributed to "Johann Heermann."

It is sung to

Luther's melody for "Christ unser Herr zurnJordan kam," the

25Ibid., 229, notes: "Zur Gemeinde gehorten 14000 Seelen,
die in der Stadt und 36 D6rfern wohnten; nur drei Pfarrer durten
amtieren. 1m Sommer wurde sonntags dreimal gepredigt, im winter
zweimal, dazu Vespergottesdienst und Kinderlehre, zweimal wurde
wochentags gepredigt, bei Amtshandlungen war man stets von
drlickendsten Bestimmungen seitens der Katholiken urngeben, und
die StolgebUhren zu zahlen waren und auf deren seite Jesuiten
und Kapuziner jede Gelegenheit benutzten urnSchwierigkeiten zu
machen und nach Seelen zu fischen."
26Ibid., 229-230
27Pollack, Handbook, 576.
28Mahrenholz and Sohngen, Handbuch, 2, 1:230.
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first hymn of this baptism section, and it focuses on the
covenant of grace established by God at baptism.
1. 0 Gott! da ich gar keinen rath
FUr meine seel' konnt' finden,
Hast du mich durch das wasserbad
Gewaschen rein von stinden,
Dabei sich dieses klarlich weis't,
Durch sichtbarliches zeichen,
o Vater, Sohn und heil'ger Geist!
Es sei nichts zu vergleichen
Mit deiner gnad' und liebe.

o God, since I can find absolutely no counsel
For my soul,
You have through the water-bath
Washed me clean from sins.
In this way is clearly shown
Through a visible sign,
o Father, Son and Holy Spirit,
That there is nothing to compare
with your mercy and love.
2. Du hast mich recht von herzengrund,
Da ich zu dir gekomrnen,
In diesen engen gnadenbund
An kindstatt angenomrnen.
Du hattest ursach, mich vielmehr
Zu strafen und zu hassen,
Und hast 0 groBer Gott! so sehr
Herunter dich gelassen,
Den bund mit mir zu stiften.
You, truly from the bottom of your heart
Now that I have come to you
Into this close covenant of grace,
Have taken me as your adopted child.
You had much more of a cause
To punish and hate me.
And you, 0 great God, have so much
Bent down
To establish this covenant with me.
3. Dadurch bin ich nun, als dein kind,
Versichert deiner gnaden,
Was sich fur schwachheit an mir find't,
Das laBt du mir nicht schaden:
Den geist der kindschaft gibst du mir,
Und wenn ich vor dich trete,
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Mein herz ausschutte, Gott! vor dir,
Nach deinem willen bete,
So werd' ich stets erh6ret.
Thus, I am now as your child
Assured of your mercy;
Whatever kind of weakness might be found in me,
You will not let it hurt me.
A childlike spirit you give to me,
And whenever I come before you,
Pouring out my heart, 0 God, before you,
Praying according to your will,
I will be always heard.
4. Hingegen hab' ich mich verpflicht't:
1ch wollt' ein gut gewissen
Fort bei des glaubens zuversicht
Zu halten, sein beflissen:
Dich Vater, Sohn und Geist! allzeit
FUr meinen Gott erkennen,
Und sammt der werthen christenheit
Mit ehrerbietung nennen,
Den ein'gen Herrn und Vater.
Whereas I have pledged myself that:
I desired to have a good conscience
From now on with faith's confidence
To hold, to be devoted to
You, Father, Son and Spirit, and at all times,
To acknowledge [you] as my God,
And together with all dear Christians
To name you with devotion,
The only Lord and Father.
5. 1ch hab' den b6sen feind entsagt,
Auch allen dessen werken,
Und dieser bund, der ihn verjagt,
Kann gegen ihm mich starken.
1ch bin, 0 Gott! dein tempel nun,
Und wieder neu geboren,
Auf daB ich rechte werke thu',
Dazu ich bin erkoren,
Und wie du selbst befohlen.
I have renounced the evil foe
And also all his works,
And this covenant which drives him away
Can strengthen me against him.
I am, 0 God, your temple now,
And born again anew,
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That I may do just works,
To which I am elected,
As you yourself direct.
6. Der alte mensch muB sterben ab:
Der neue aber lebeni
Den bosen lusten, die ich hab',
MuB ich scharf widerstreben:
Ich muB dem guten hangen an,
Verrichten deinen willen,
Mit fleiB und sorgfalt denken dran,
DaB ich ihn meg' erfullen,
Durch deine kraft und starke.
The old man must wither away,
The new however live.
The evil desires, which I have,
I must sharply fight against.
I must hang on to the good
To carry out your will,
To think on it with diligence and care
That I might fulfill it
Through your power and strength.
7. Gott Vater, Sohn und Geist verleih!
DaB ich fest an dich glaube,
Mich meines taufbunds trost' und freu',
Darin bestandig bleibei
DaB ich des teufels werke hass',
Die bosen luste dampfe,
Das gut' zu thun nicht werde laB,
Bis an das end' hier kampfe,
Und dort dein reich ererbe.
God Father, Son and Spirit grant
That I might firmly believe in you,
Take comfort, and rejoice in my baptismal covenant
And in it steadfastly abide;
That I might hate the devil's work,
Put down evil lusts,
Nor be slack in doing good,
But fight here until the end
And there inherit your kingdom.
Walther attributes this hymn to Johann Heermann

(1585-

1647), who served most of his pastorate during the period of the
Thirty Years' War.

His life has been characterized

as Itatime
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of suffering and indescribable burdens, and at the same time a
flowering forth of poetry and thought."29

He is perhaps the

most significant hymn-writer in the Lutheran Church during the
period between Martin Luther and Paul Gerhardt. 30
However, it appears that Walther was in error in attributing this hymn to Heermann.

The 1917 revision of the Gesang-

buch gives "Hannoversches Gesangbuch, 1652" as the source for
this hymn. 31

Fischer and Tfrmpel concur with this Hannoverian

origin, a hymnal which was edited by Gesenius and Denicke32 (see
above, p. 93).

This hymn appears in neither the 1791 or 1798

Dresden Gesangbucher.
Nevertheless, despite Walther's inaccuracy, it is telling
that he at least intended to include a baptismal hymn with
solidly orthodox Lutheran roots, and in the final analysis, he
did include a hymn that at the very least was edited by a poet
with whom he was already familiar and who stood within a fine
catechetical heritage.

29Mahrenholz and Sohngen, Handbuch, 2, 1:137: "•..
Zeit des Leidens und unsagbaren Druckes und zugleich ein
Blutezeit der Dichtung und des Denkens .•..
"

eine

30Ibid. Pollack, Handbook, 520, notes also that Heermann
"marks the transition from the objectivism of the Reformation
period to the subjectivism which followed him."
31Kirchengesangbuch fur Evangelisch-Lutherische
(st. Louis: Concordia Publishing House, 1917), 129.
32Fischer and Tfrmpel, Kirchenlied, 2:435-436.
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other References to Baptism in the Gesangbuch33
In this section there are twenty-seven hYmns with one or
more references or allusions to Baptism.

They are organized

here in the order in which they appear in the Gesangbuch.
The first hYmn, "Auf, auf! ihr reichsgenossen"

(No. 13:2),

is attributed to "Joh. Rist" (1607-1667) and found in the section, "Advent and Christmas HYmnS."
Auf! ihr betrUbten herzen,
Der Konig ist gar nah,
Hinweg, all angst und schmerzen,
Der Helfer ist schon da;
Seht, wie so mancher ort
Hochst trost1ich ist zu nennen,
Da wir ihn finden konnen
Im nachtmahl, tauf' und wort.
Arise!, you grieving hearts
The King is quite near;
Away with all anxiety and sorrow,
The Helper is already there.
See, how many places
The greatest comfort it is to name
Where we can find him:
In the Supper, Baptism and the Word.
Johann Rist was one of the greatest poets and hYmnists of
his time.

with over 680 hYmnS to his credit, this Advent hYmn

is one of his best known even today.34
The hYmn itself has one central thought which is repeated

33These other references to Baptism were gathered with
assistance from Concordanz zum Kirchen-Gesangbuch fur ev.-luth.
Gemeinden ungeanderter Augsburgischer Confession (st. Louis:
Lutherischer Concordia-Verlag, 1885).
34Pollack, Handbook, 569.
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throughout: "Christ, your King is coming to help you!,,35 In the
verse cited above, the King comes in the Means of Grace: the
Lord's Supper, Baptism, and the Word.

The hYmn is found in the

1791 Dresden Gesangbuch, but not in the 1798.
The second hYmn, "Was fiircht'st du feind Herodes sehr"
(No. 60:3), is attributed to "Dr. M. Luther" and appears in the
section, "HYmns for the Festival of Epiphany or the Manifestation of Christ."
Die tauf' im Jordan an sich nahm
Das himmelische Gotteslamm,
Dadurch, der nie kein' siindethat,
Von siinden uns gewaschen hat.
The baptism in the Jordan he received,
The heavenly Lamb of God,
In this way, he who never committed any sins,
Has washed us from sins.36
written by Luther in December 1541, this hymn is a German
translation of the Latin hYmn "Hostis Herodes impie" by Colius
Sedulius (ca. 540).37

It echos the thoughts of Luther's bap-

tismal hYmn, "Christ, unser Herr, zum Jordan kam" (see above, p.
80).

It is found in the 1791 Dresden Gesangbuch, but not in the

1798.

It is also the third hYmn in this chapter to be found in

35Mahrenholz and Sohngen, Handbuch, 3, 1:133, notes:
"Dieses Lied auf das Evangelium des 1. Advents hat nur einen
Gedanken, den es in teils wechselnden, teils gleichlautenden
Wendungen bestandig wiederholt: Christus, euer Konig, kommt und
hilft euch!"
36The translation of Bighley, The Lutheran Chorales, 238239, has been consulted in translating this hYmn.
37AE 53:302.

Cf. WA 35:470-471.
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Wackernagel's

1844 Kirchenlied.

However, a comparison of the

texts reveals no conclusive evidence that Walther relied on
Wackernagel.
The third hymn, "Die seele Christi heil'ge mich" (No.
72:2) is attributed to "Johann Angelus,"

(1624-1677) and found

in the section, "Passion Hymns or Hymns on the Suffering and
Death of Jesus Christ."
Das wasser, welches auf den stoB
Des speer's aus seiner seiten floB,
Das sei mein bad, und all' sein blut
Erquicke mir herz, sinn und muth.
The water, which from the thrust
Of the spear flowed from his side,
That is my bath, and all his blood
Enlivens my heart, mind, and spirit.
"Johann Angelus," in fact, Johann Scheffler, was baptized
in the Lutheran Church, later journeyed through a Mennonite
revival and Taulerian and Eckhardian mysticism, converted to
Roman Catholicism in 1653 (his confirmation name was "Angelus
Silesius"), was a zealous proponent of the Counter Reformation,
and later became a Catholic priest. 38

In Lutheran church hym-

nals, his hymnody was suppressed throughout most of the seventeenth century;39 but with the full arrival of Pietism shortly

38Mahrenholz and Sohngen, Handbuch, 2, 1:199-201. Also
Pollack, Handbook, 574, notes concerning Scheffler's conversion:
"Because he showed such a great interest in the mystics, the
Lutheran clergy regarded him as a heretic and caused him such
disgust by their continued contentions that he joined the
Catholics in 1653."
39Nelle, Geschichte, 174.
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after his death, many of his hYmns eventually found their way
first into private hYmnals, and then into church hYmnals.40

It

has been said: "Were Scheffler born thirty years later, he probably would have found his spiritual home in Pietism.,,41
The hymn itself was published in 1657 in the first of
Scheffler's three collections; all of his hymnody was written
after his conversion to Catholicism.42

The hYmn does not appear

in either the 1791 or 1798 Dresden Gesangbucher.
The fourth hYmn, "Zeuch ein zu deinen thoren" (No. 141:1,
3), is attributed to "Paul Gerhard," and is found in the section
"Pentecost HYmnS or HYmnS on the outpouring of the Holy Spirit."
1. Zeuch ein zu deinen thoren,
Sei meines herzens gast,
Der du, da ich geboren,
Mich neu geboren hast:
o hochgeliebter Geist
Des Vaters und des Sohnes,
Mit beiden gleiches thrones,
Mit beiden gleich gepreis't.
Draw to your door,
Be my heart's guest,
You, who when I was born,
Had me born anew:
o highly beloved Spirit
Of the Father and the Son,
with both alike enthroned,
with both alike praised.

40Mahrenholz and Sohngen, Handbuch, 2, 1:199-201.
41Ibid., 202: "Ware Scheffler 30 Jahre spater geboren worden, er wlirde seine geistige Heimat wahrscheinlich im Pietismus
gefunden haben."
42Fischer and Tlimpel, Kirchenlied, 5:425.
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3. Ich war ein wilder reben,
Du hast mich gut gemacht,
Der tod durchdrang mein leben,
Du hast ihn umgebracht,
Und in der tauf' erstickt,
Als wie in einer fluthe
Mit dessen tod und blute,
Der uns im tod' erquickt.
I was a wild shoot,
You have made me good,
The death penetrating my life
You have destroyed,
And drowned in baptism,
As in a flood
with his death and blood,
Who us in death he brings to life.
written by Paul Gerhardt (see above, p. 85) apparently
during the Thirty Years' War,43 this hymn was first published in
1653 in the second edition of Praxis Pietatis Melica with twelve
verses.

Subsequent revisions of this hymn added and modified

the verses so that there were eventually a total of sixteen
different verses. 44
Walther apparently used the 1791 Dresden Gesangbuch as the
primary source for this hymn.

Although it is found in the 1798

edition, significant modifications have occurred, especially in
our stanza 3:
1ch glich dem wilden Rebeni
durch dich genieB auch ich
des rechten Weinstocks Leben,
in ihn verpflanzt durch dich.
Gieb, was der Vater sucht,
daB ich zum Erntetage

43Pollack, Handbook, 171
44Fischer and TUmpel, Kirchenlied, 3:343-344.
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die Frucht des Glaubens trage,
der guten Werke Frucht.
I was like a wild shoot;
Through you I feed also
On the true vine's life
Planted in it through you.
Give what the Father seeks
That on the day of harvest
I may bear the fruit of faith,
The fruit of good works.
All reference to original sin has been drastically diminished.
Baptism appears, if at all, only in metaphorical imagery (i.e.
"planted in it").

This is a typical example of an enlightenmen-

tized reworking of a classic Lutheran hYmn, and it further shows
why Walther used the 1791 Dresden Gesangbuch as a primary
source.
The fifth hYmn, "Halleluja, lob, preis und ehr" (No.
146:2, 3), leaves the authorship merely as "Urn 1680."

It is

found in the section "HYmnS for Trinity Sunday or Concerning the
Holy Trinity."
2. Halleluja, preis, ehr' und macht
Sei auch dem Gotteslamm gebracht,
In dem wir sind erwahlet;
Das uns mit seinem blut erkauft,
Damit besprenget und getauft,
Und sich mit uns vermahlet.
Heilig, Selig
1st die freundschaft
Und gemeinschaft,
Die wir haben
Und darinnen uns erlaben.
Hallelujah, praise, honor and might
Be also to the Lamb of God,
In whom we are elected;
Who bought us with his blood
with which [we are] sprinkled and baptized
And taken in for his bride.
Holy, blessed
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Is the friendship
And commun i.on,
Which we have
And in which we are delighted.
3. Hallelujah, Gott heil'ger Geist!
Sei ewiglich von uns gepreis't,
Durch den wir neu geboren,
Der uns mit glauben ausgeziert,
Dem brautigam uns zugeflihrt,
Den hochzeitstag erkoren.
Eia! Ei da,
Da ist freude,
Da ist weide,
Da ist manna,
Und ein ewig Hosianna.
Hallelujah, God, Holy Spirit!
Be eternally praised by us,
Through whom we are born anew,
Who has adorned us with faith,
Lead us to the Bridegroom,
Chosen for the wedding day.
Oh, This is too much!
This is joy,
This is pasture,
This is manna,
And an eternal hosanna.
The author of this hYmn, Martin Rinckart

(1586-1649), was

a most able musician and theologian, and at the centennial of
the Reformation in 1617, he wrote a cycle of dramas on the
Reformation.

Rinckart served almost his entire pastorate under

the most horrendous of circumstances during the Thirty Years'
War.

He emphasized the Small Catechism heavily in his ministry,

and for thirty-two years he is described as having preached as
"the congregation's

foremost Catechism confessor," and with "the
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form of a field marshal in spiritual clothing.,,45
The hymn itself underwent many changes before it received
its final form.

It was first written in 1642 as part of a

bridal mass (28 stanzas here),46 changed to a funeral hymn in
1655 by an unknown poet, and finally in 1698 in the Geistreiches
Gesangbuch of Darmstadt, appeared with the four stanzas we have
today.

Thus, it is no wonder that Walther was silent concerning

its authorship.

The hymn does not appear in either the 1791 or

1798 Dresden Gesangbucher.
The sixth hymn, "Mein mund solI frohlich preisen"

(No.

148:3), is attributed to "Michael WeiB, um 1539," and is also
found in the section, "Hymns for Trinity Sunday or Concerning
the Holy Trinity."
Kein mensch das leben hatte,
Konnt' auch nicht selig sein,
Mann's seine kraft nicht thate,
Sein ist die ehr' alleini
Wer nicht aus seiner gnad'
Von neuem wird geboren,
MuB ewig sein verloren,
Kein'n theil am himmel hat.
No man who would have life
Could also not be saved,
Man could not do it by his [own] power,
His is the honor alonei
Whoever is not out of his mercy
Born anew,
Must eternally be lost
And have no part of heaven.

45Mahrenholz and Sohngen, Handbuch, 2, 1:155: "der
Gemeinde altester Katechismusvater" and "eine Feldherrngestalt
in geistlichen Kleide."
46Fischer and TUmpel, Kirchenlied, 1:465-466.
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The attributed author, Michael Weise (1488-1534), was a
monk at Breslau, and with the advent of the Reformation he
became a preacher to the Bohemian Brethren.

He edited their

first hymnal, Ein New Gesengbuch1en in 1531 and translated its
over 155 hymns from Latin or Bohemian himself. 47
This hymn, however, was not written by Weise, but by Georg
WeiBel (1590-1635).48

WeiBel was pastor of the Old Rose Garden

Church in Konigsberg, Prussia.

Due to an armistice agreement

with Sweden in 1629, Prussia was spared the horrors of the
Thirty Years' War, and thus its university, founded in 1544,
would later become the "dwelling place of the German muse.,,49
In seeking to find the cause of Walther's incorrectly
attributing this hymn to Weise and not WeiBel, one cannot but
notice the similarity in spelling.

Could it be that Walther's

source may have only given the last name (perhaps even incorrectly), and Walther, undoubtedly being familiar with Weise
(whose name has been spelled "WeiB," "Wiss," "Wegs," "Weys," and
"Weyss") ,50 assumed the hymn to be of Reformation period
origins?

The hymn does not appear in either the 1791 or 1798

Dresden Gesangbucher.

47Pollack, Handbook, 597.
48Fischer and TUmpel, Kirchenlied, 3:13.
49Mahrenholz and Sohngen, Handbuch, 2, 1:174: "Der Wohnsitz der Musen, da sie in Deutschland vom Kriege verjagt worden

"
50pollack, Handbook, 597.
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The seventh hymn, "0 heiligste Dreifaltigkeit!"

(No.

149:10), is attributed to "Dr. Justus Gesenius" in the section
"Hymns for Trinity Sunday or Concerning the Holy Trinity."
Herr, du gebierest durch die tauf'
Uns wiederum auf's neue,
Hernacher auch nimmst du uns auf,
Wenn du gibst wahre reue:
Durch dich wird unsre hoffnung fest,
Und wenn uns aIle welt verlaBt,
Bleibst du bei uns im herzen.
Lord, through baptism
You make us born again anew;
Afterwards also you receive us
When you give true contrition.
Through you our hope grows firm,
And when all the world deserts us,
You remain with us in the heart.
Justus Gesenius

(see above, p. 93) is the author of this

hymn, or at least it appeared in a hymnal under his editorship.51

Since the hymn appears in the 1791 Dresden Gesangbuch

with the attributed author as "D. Just. Gesenius,,52 but not in
the 1798 Dresden Gesangbuch, it appears that Walther used the
1791 edition as his source for this hymn.

Likewise, the texts

agree.
An eighth hymn, "Es war die ganze welt" (No. 151:4), is
attributed to "Dr. Joh. Gottfr. 01earius" and appears in the
section, "Hymns for the Festival of John the Baptist (June 24)."

51Fischer and TUmpel, Kirchenlied, 2:376.
52Das Privilegirte Ordentliche und vermehrte Dresdnische
Gesang-Buch (Dresden and Leipzig: Verlegts D. Carl Christian
Richter, 1791), 151-152.
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Wohl dem, der dieses lamm,
Das uns Johannes weiset,
rm glauben fest ergreift,
Und in dem leben preiset.
Wer dieser tauf' gedenkt
Und wahre buBe iibt,
Der wird von ihm auch sein
Begnadet und geliebt.
Happy is he, who this Lamb
Which John points out to us,
Firmly takes hold of in faith,
And praises in his life.
Whoever thinks upon this baptism
And practices true repentance,
will also by him
Be given grace and love.
This hYmn was written by Johann Gottfried Olearius (16351711) who succeeded his father, Johann Olearius (a hYmn-writer
as well) ,53 as pastor of st. Mary's Church in Halle. 54

Johann

Gottfried's son, Johann Christoph Olearius, became one of the
first prominent hYmn researchers in the Lutheran Church. 55
The hYmn itself was first published in 1664 in Olearius'
Jesus!

Poetische Erstlinge, an Geistlichen Deutschen Liedern.56

Once again, the hYmn appears in the 1791 Dresden Gesangbuch with
the correct author stated, but not in the 1798.
A ninth hYmn, "0 lammlein Gottes Jesus Christ!" (No.
153:3), is attributed to "Barthold Helder" and also appears in

53Mahrenholz and Sohngen, Handbuch, 2, 1:159-160.
54Pollack, Handbuch, 557.
55Nelle, Geschichte, 182.
56Fischer and TUmpel, Kirchenlied, 2:384-385.
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the section, "Hymns for the Festival of John the Baptist (June
24) ."
wie Sanct Johann's der taufer mich
Nur alles legen heiBt auf dich,
Denn du seist da vom himmelszelt,
Zu helfen mir und aller welt.
As st. John the Baptizer bids me
Only to lay everything on you,
For you are there from the tabernacle of heaven
To help me and all the world.
Little has been written about Bartholomaus Helder (15851635).

He was first a school teacher in Freimar and later pas-

tor at Remstadt, near Gotha.

A distinguished hymn-writer and

composer in his time, his hymns were well-known and were taken
into the Thuringian Gesangbuch as well as other hymnals. 57
However, this hymn was actually written by a certain
Johann Mylius (ca. 1596) about whom we know very little.

He was

a pastor in Thfrngen in 1596 and published a hymnal in that same
year which contained this hymn. 58

This was over fifty years

before its appearance in the cantionale Sacrum (Gotha, 1646)
with Helder's name attached to it.59

The hymn does not appear

in either the 1791 or 1798 Dresden Gesangbucher.
The tenth hymn, "Dreifaltig-heilig-groBer

Gott!" (No.

168:4), is attributed to "Hans v. Ussig" and is found in the

57Pollack, Handbook, 521.
58Fischer and TUmpel, Kirchenlied, 1:118.
59Pollack, Handbook, 234.
hymn to Helder.

Even Pollack attributes this
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section "The Word of God and the Christian Church (Upon the
Dedication of a Church)."
Hier wo11'n wir unsre kinder1ein
Dir in der taufe schenken,
Die katechismus1ehren rein
In ihre herzen senken,
sie in des wahren glaubens frucht,
In deiner furcht, in christen zucht,
Als himmelspflanzen ziehen.
Here we want to give our little children
To you in baptism,
To sink the pure catechismal teaching
Into their hearts,
To rear them in the fruit of the true faith,
In your fear, in Christian discipline,
As seedlings for heaven.
Little has been written about Hans von Ussig (1650-1694)
or about this hymn.

It first appears in his collected works,

published in 1719.60

The hymn does not appear in either the

1791 or 1798 Dresden Gesangbucher.

However, it does appear in

the 1837 edition of the Hannoverian Gesangbuch,61 to which
Walther may have had access (see above, p. 80, note 1).
The eleventh hymn, "Herr Gott! erhalt' uns fur und fur"
(No. 179:3), is attributed to "M. Ludwig Helmbold" and found in
the section, "Catechism Hymns."
Dich unsern Vater rufen an,
Der allen helfen will und kann
DaB wir als kinder nach der tauf'
Christlich vollbringen unsern lauf.

60Fischer and TUmpel, Kirchenlied, 5:446.
61Hannoversches Kirchen-Gesangbuch,

1837, 307.
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You, our Father, we call upon
Who can and desires to give us every help,
That we as children according to Baptism
Finish our race as Christians.
Known in his day as the "German Asaph," Ludwig Helmbold
(1532-1598) was crowned poet-laureate by Maximilian II in 1566
and served as lecturer at the University of Erfurt in the areas
of poetry and philosophy until 1570.
resign his post.

In 1570 he was forced to

The local catholic preacher and several others

on the faculty objected to a dedication in one of Helmbold's
poems, in which he was thankful that his parents, once in the
Roman Church, had converted to the evangelical faith and
remained true to the end.

with very few personal belongings,

Helmbold, his wife and six children left Erfurt for his hometown
of MUhlhausen, where he was later called as pastor.

It was here

that all of his hymnody was written.62
Helmbold had a great love for teaching and for children,
and this hymn on the Catechism is further evidence of that. 63
It was first published in 159464 and was later expanded by
Cornelius Becker (1595-1632) to twenty-five verses as a metrical
version of the first twenty-one articles of the Augsburg Confession.65

The hymn is found in the 1791 Dresden Gesangbuch with

62Mahrenholz and Sohngen, Handbuch, 2, 1:100-101.
63 Ib 1
i.d ., 2, 1:101.
64Wackernagel, Das Deutsche Kirchenlied von der altesten
Zeit, 4:676.
65Fischer and TUmpel, Kirchenlied, 2:15-17.
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the correct author cited, but it is not found in the 1798
edition.
The twelfth hymn, "Herr Jesu Christ! du hast bereit" (No.
197:6), is attributed to "Sam. Kinner" and is found in the section, "Catechism Hymns: The Lord's Supper--Morning Hymns before
Communion."
Ich glaub', 0 lieber Herr! ich glaub',
Hilf meinem schwachen glaubeni
Ich bin doch nichts, denn asch' und staub,
Dein's worts mich nicht beraube.
Dein wort, dein' tauf' und dein nachtmahl
Trost' mich in diesem jammerthal,
Da liegt mein schatz begraben.
I believe, 0 dear Lord, I believe,
Help my weak faith.
I am certainly nothing but ashes and dust.
Rob me not of your Word.
Your Word, your Baptism and your Supper
Comfort me in this vale of tearsi
In them lies buried my treasure.
Samuel Kinner (1603-1668) was a physician with only this
hymn remaining as evidence of his literary activity. 66

His name

is attached to it in a Gesangbuch by Jeremias Webern of 1638.67
The hymn is found in the 1791 Dresden Gesangbuch without any
author cited, but it is not found in the 1798 edition.
The thirteenth hymn, "Herr Jesus Christ! du hochstes gut"
(No. 216:8), is attributed to "Bartholomaus Ringwald, urn 1560"
and found in the section, "Repentance and Confession."

66wackernagel, Das Deutsche Kirchenlied von der altesten
Zeit, 5:296-297.
67Fischer and TUmpel, Kirchenlied, 1:396.
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stark' mich mit deinem freudengeist,
Heil' mich mit deinem wunden,
Wasch' mich mit deinem todesschweiB
In meiner letzten stunden,
Und nimm mich einst, wann dir's gefallt,
In wahrem glauben aus der welt
Zu deine auserwahlten.
strengthen me with the joy of your Spirit,
Heal me with your wounds,
Wash me with the sweat of your death
In my last hour,
And take me some day, when it pleases you,
Out of the world in true faith
To your elected ones.68
Bartholomaus Ringwaldt

(1530-1599) was one of the most

prolific hYmn-writers and poets of his time. 69

He served as

pastor primarily in Langenfeld, Brandenburg, where after 1577 he
also wrote a number of "morality plays" reflecting the moral
abuses of the times as well as the attack of the Counter Reformation.

He also continued in the stream of the late-medieval

literary genre of "Visionsliteratur"

("Visionary Literature"). 70

The hYmn itself was first published in 1588 in Frankfurt
on the Oder.71

It appears in the 1791 Dresden Gesangbuch as

Walther used it, but this verse was considerably modified in the
1798 edition:

68The translation of Bighley, The Lutheran Chorales, 290,
has been consulted in translating this stanza.
69Mahrenholz and Sohngen, Handbuch, 2, 1:115 notes that
Wackernagel [4:906-1065] contains over 150 of his hYmns.
70Ibid.
71Ibid., 3, 1:549.
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stark auch mit deinem Freudengeist
mich in den letzten Stunden,
wenn sich mein Geist der Erd entreiBt,
von Sfrnden ganz entbunden.
Und nimm mich so, wenn dirs gefallt,
in wahren Glauben aus der Welt
zu deinem Auserwahlten.
strengthen me also with the joy of your spirit
In the last hours
When my spirit snatches itself away from the earth
Released completely from sins.
And take me so, when it pleases you,
Out of the world in true faith
To your elected ones.
Gone are any references to Christ's wounds and "sweat of death,"
which death makes a Christian's death blessed.

One's "spirit"

even seems to migrate on its own upward toward heaven, the dualistic antinomy of the sinful earth below.

Clearly, this is

another example of the Enlightenment at work in the Dresden
Gesangbuch of 1798.
The fourteenth hYmn, "Ich will von meiner missethat"

(No.

220:14), is attributed to "Johann Angelus, 1677. Nach Andern:
Luise Henriette, Kurfurstin v. Brandenburg, 1667" and is found
in the section "Repentance and Confession."
Wasch' mich durch deinen todesschweiB
Und purpurrothes leiden,
Und laB mich sauber sein und weiB,
Durch deiner unschuld seiden.
Von wegen deiner kreuzeslast
Erquick', was du zermalmet hast,
Mit deines trostes freuden.
Wash me through your sweat of death
And crimson-red suffering,
And let me be clean and white
Through the silk of your innocence.
On account of your cross's burden,
Enliven what you have crushed
with the joy of your comfort.
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The authorship of this hymn is not known with certainty.
Angelus Silesius (see above, p. 107) is probably not the author,
although the 1791 Dresden Gesangbuch attributes the hymn to him,
and so Walther.

It does not appear in the 1798 Dresden Gesang-

buch.
The hymn has also been attributed to Luise Henriette,
Duchess of Brandenburg
doubtful as well. 72

(1627-1646), although this is somewhat

Nelle notes that although this hymn

appeared in a 1653 Berlin hymnal with her name attached to the
dedication, he reckons this to mean that the hymns contained in
it were simply her favorites but not necessarily composed by
her. 73
The fifteenth hymn,

"0

Herr, mein Gott! ich habe dich"

(No. 228:6), is attributed to "Johann Heermann" and found in the
section, "Repentance and Confession."
Beschauest du sein blut so roth,
Das von ihrn ist geflossen,
Ach! wasch ab meiner sfrnden koth,
Er hat's fur mich vergossen.
Weil dich das fleisch erzurnet hat,
So laB dich auch das fleisch zur gnad
Hinwiederum bewegen.
Behold his blood so red,
Which from him has flowed.
Oh! wash away my sinful filth,
He has shed it for me.
Since the flesh angered you,

72Fischer and TUmpel, Kirchenlied, 5:576: "Die Autorschaft
der Kurfurstin rUcksichtlich der ihr zugeschriebenen Lieder Nr.
647-650 is zweifelhaft."
73Nelle, Geschichte, 179-180.
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Therefore let also that flesh
Move you again to be gracious.
Johann Heermann (see above, p. 103) is the author of this
hymn which was first published in 1630.74

It appears in the

1791 Dresden Gesangbuch with the correct author, but not at all
in the 1798 edition.
The sixteenth hymn, "Wo solI ich fliehen hin" (No. 230:4),
is also attributed to "Johann Heermann" and is found in the
section, "Repentance and Confession."
Durch dein unschuldig blut,
Die schone rothe fluth,
Wasch' ab all' meine sUnde,
Mit trost mein herz verbinde,
Und ihr'r nicht mehr gedenke,
In's meer sie tief versenke.
Through your innocent blood,
The beautiful red flood,
Wash away all of my sins.
Bind up my heart with comfort
And remember them no more.
Sink them deep in the ocean.75
This hymn, also by Johann Heermann (see above, p. 103),
was first published in 1630.76

The last stanza is borrowed from

"Auf meinen lieben Gott" (author unknown; before 1603).77

The

74Fischer and Tfrmpel, Kirchenlied, 1:279-280.
75The translation of Bighley, The Lutheran Chorales, 256,
has been consulted in translating this hymn.
76Fischer and Tfrmpel, Kirchenlied, 1:268-269.
77Bighley, The Lutheran Chorales, 255. A comparison with
Wackernagel, Das Deutsche Kirchenlied von der altesten Zeit,
5:433 reveals this to be the case.
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hymn appears in the 1791 Dresden Gesangbuch, with the author
incorrectly identified as "Siegm. Weingaertner."

It does not

appear in the 1798 Dresden Gesangbuch.
The seventeenth hymn, "Ach! wie groB ist deine gnade" (No.
232:3), is attributed to "Dr. Joh. Olearius" and is found in the
section, "Faith and Justification."
Ja! dein werther Geist bezeuget,
Durch die tauf' und abendmahl,
Unser heil im himmelssaal,
Der die herzen zu dir neiget,
weil er uns den glauben schenkt,
DaB uns hell' und too nicht krankt..
Yes, your precious Spirit testifies
Through Baptism and the Lord's Supper,
To our salvation in the heavenly hall;
He inclines hearts to you
Because he gives us faith,
So that death and hell plague us not.
This hymn written by Johann 01earius
was first published in Leipzig in 1671.78

(see above, p. 115),
It does not appear in

either the 1791 or 1798 Dresden Gesangbucher.
An eighteenth hymn, "Also hat Gott die welt geliebt"

(No.

233:4), is attributed to the "Bollhagen Gesangbuch, 1791" and
found in the section, "Faith and Justification."
Drum sei getrost, weil Gottes Sohn
Die sUnd' vergibt, der gnadenthron,
Du bist gerecht durch Christi blut,
Die tauf' schenkt dir das hechste gut.
Therefore be comforted, because God's Son
Forgives sins, [at the] the throne of grace;
You are justified through Christ's blood;
Baptism bestows on you the highest good.

78Fischer and Tfrmpel, Kirchenlied, 4:348-349.
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The authorship of this hymn is unknown.
pear in any of the standard reference works.

It does not apPollack traces it

no further than Walther's Gesangbuch, and it does not appear in
either the 1791 or 1798 Dresden Gesangbucher.

Perhaps Walther

had access to an actual copy of the 1791 Bollhagen Gesangbuch.
The nineteenth hymn, "Es ist das heil uns kommen her" (No.
237:7, 8), is attributed to "Paulus Speratus" and found in the
section, "Faith and Justification."
7. Daran ich keinen zweifel trag',
Dein wort kann nicht betrligen;
Nun sagst du, daB kein mensch verzag',
Das wirkst du nimmer lugen:
Wer glaubt an dich und wird getauft,
Demselben ist der himm'l erkauft,
DaB er nicht werd' verloren.
About this I have no doubt
[That] your Word cannot deceive;
You say this now so that no man should despair,
[That Word] which you work never lies:
Whoever believes in you and is baptized,
For him is heaven purchased
So that he will not be lost.
8. Er ist gerecht vor Gott allein,
Der diesen glauben fasset;
Der glaub' gibt aus von ihm den schein,
So er die werk' nicht lasset;
Mit Gott der glaub' ist wohl daran,
Dem nachsten wird die lieb' gut's thun,
Bist du aus Gott geboren.
He is righteous before God alone,
Who lays hold of this faith;
Faith gives out from itself a luster,
So that it does not forsake works.
with God, faith is indeed well engaged.
with love to do good for one's neighbor,
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since you are born of God.79
This hymn was written by Paulus Speratus (1484-1551),
Luther's co-worker in the areas of liturgy and hymnody.

Spera-

tus was one of the first priests to marry (1520), and was subsequently condemned by the University of Vienna and even imprisoned for a time.80

He eventually came to Wittenberg in 1523 and

assisted Luther in production of the first Lutheran hymnal, the
Achtliederbuch of January 1524.81
The hymn itself was first published in the Achtliederbuch
and has been one of the best known and loved hymns in the
Lutheran Church.

While in prison, Speratus composed it as a

companion piece to Luther's "Nun freut euch, lieben Christen
g'mein" ("Dear Christians, One and All, Rejoice,,).82

This

classic Kernlied is found in the 1791 Dresden Gesangbuch, but
not in the 1798.

It is also the final hymn in this chapter to

be found in Wackernagel's 1844 Kirchenlied.

A comparison of the

texts, however, reveals, once again, no conclusive evidence that
Walther made use of it from this source.
The twentieth hymn, "Wenn dein herzliebster Sohn,

0

Gott!"

(No. 246:3), is attributed to "Johann Heermann" and found in the

79The translation of Bighley, The Lutheran Chorales, 9598, has been consulted in translating this hymn.
80Pollack, Handbook, 582.
81AE 53:192; WA 35:336-337.
820swald, Studies, 62.
53:217-220 and WA 35:422-425.

"Dear Christians" is found in AE
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section, "Faith and Justification."
Drum ist getrost mein herz und muth
Mit kindlichem vertrauen,
Auf dies sein rosinfarbnes blut
will ich mein' hoffnung bauen,
Das er fur mich vergossen hat,
Gewaschen ab die missethat,
DaB ich schneeweiB bin worden.
Therefore my heart and spirit are comforted
With childlike trust.
On this, his rose-colored blood,
will I build my hope.
That which he shed for me,
Washed away the offence
So that I was made snow-white.
This hymn was written by Johann Heermann (see above, p.
103) and first published in five stanzas in 1630.83

The sixth

stanza which appeared in Walther's Gesangbuch is by an unknown
hand and appeared in the Branschweig Gesangbuch of 1661.84

The

hYmn appears, however, with five stanzas in the 1791 Dresden
Gesangbuch with the author correctly identified, and not at all
in the 1798.

ThUS, because of the sixth stanza in the 1847

Gesangbuch, Walther probably used a source in addition to the
Dresden Gesangbuch of 1791.
The twenty-first hYmn, "Gott! du hast in deinem Sohn" (No.
268:2), is attributed to "Caspar Neumann" and found in the section, "On the Christian Life."
Ach! ich bin lebendig todt,
Und zum guten ganz verloren;
Heil'ger Geist, mein Herr und Gott!

83Fischer and TUmpel, Kirchenlied, 1:278-279.
84pollack, Handbook, 269.
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Mache du mich neu geboren!
Denn das fleisch ist mein verderben,
Und kann nicht den himmel erben.
Oh! I am a living death
And completely lost from goodness;
Holy Spirit, my Lord and God!
Make me new-born!
For the flesh is my destruction
And cannot inherit heaven.
The author of this hymn is Caspar Neumann (1648-1715) who
was a pastor in Breslau from 1689 until his death.
regarded in his time as a poet of first rank.85

He was

Thirty-nine of

his hymns have survived, and he was best known for his prayer
book, Kern aller Gebete of 1680, which was eventually translated
into almost every language in Europe. 86

As Pietism made headway

in his time, he has been credited with composing this saying in
Latin: "Non vitium pietas, sed pietismus habet" ("Piety has no
fault, but Pietism does,,).87
The hymn itself first appeared in the Silesian Vollkomrnen
Kirchen Gesangbuch of 1711.88

It does not appear in either the

1791 or 1798 Dresden Gesangbucher, but it does appear in the
1837 Hannoverian Gesangbuch to which Walther may have had access
(see above, p. 80).

85Ibid., 553.
86Nelle, Geschichte, 245.
87F. A. CUnz, Geschichte des deutschen Kirchenliedes vom
16. Jahrhundert bis auf unsere Zeit, 2 vols. (Wiesbaden: Dr.
Martin Sandig oHG., 1885; reprint 1969), 1:673.
88Pollack, Handbook, 296.
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The twenty-second hymn, "Sei Gott getreu halt seinen bund"
(No. 284:1, 8), is attributed to "Michael Franke" and found in
the section, "On the Christian Life."
1. Sei Gott getreu halt seinen bund,

o mensch! in deinem leben:
Leg diesen stein zum ersten grund,
Bleib' ihm allein ergeben,
Denk' an den kauf
In deiner tauf',
Da er sich dir verschrieben
Bei seinem eid,
In ewigkeit
Als Vater dich zu lieben.
Be faithful to God; hold to his covenant,
Oh, man, in your life.
Lay this stone as the first foundation;
Remain devoted to him alone.
Ponder the price
At your Baptism.
There he signed himself to you
with his oath
To love you forever
As your Father.
8. Wirst du Gott also bleiben treu,
So wird er sich erweisen,
DaB er dein lieber Vater sei,
Wie er dir hat verheiBen,
Und eine kron'
Zum gnadenlohn
1m himrnel dir aufsetzen,
Da wirst du dich
Fort ewiglich
In seiner treu ergotzen.
If you, therefore, will remain true to God,
He will also prove
That he is your dear Father,
As he has promised to you,
And a crown
As a reward of grace
To place on you in heaven.
There, you will delight
For eternity
In his faithfulness.
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Michael Franke (1609-1687) went from master baker to
teacher to highly acclaimed poet.89

Twenty-one of his hymns

have survived.90
This hymn was first published in 1657 with the superscription: "Concerning the Covenant which You Have Made with God at
Baptism: Do Not Forget Iti Remain Faithfuli Hold It in High
Esteem. ,,91 F. A. CUnz identifies it as a "Kernlied,,,92 but it
does not appear in either the 1791 or 1798 Dresden Gesangbucher.
The twenty-third hymn, "Nun laBt uns Gott dem Herren"

(No.

309:5), is attributed to "Dr. Nicolaus Selneckeri Nach andern:
M. Ludwig He1mbo1d" and is found in the section, "Table Hymns:
2. After Meals."
sein wort, sein' tauf', sein nachtmahl,
Dient wider allen unfalli
Der heilig' Geist im glauben
Lehrt uns darauf vertrauen.
Your word, your Baptism and your Supper
Serve against every disaster.
The Holy Spirit in faith
Teaches us thereon to trust.
Ludwig Helmbold

(see above, p. 118) was in fact the author

89Nelle, Geschichte, 177.
90Fischer and TUmpel, Kirchenlied, 4:218-243.
91Ibid., 4:229: "Des Bund's, den du mit Gott hast in der
Tauf gemacht, VergiB nichti bleibe treui halt ihn in hoher
Acht."
92CUnz, Geschichte, 1:561.
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of this hymn, which was first published in 1575.93

It is found

in the 1791 Dresden Gesangbuch with Helmbold as the author, but
it is not found in the 1798 edition.
The twenty-fourth hymn, "Ich danke dir, liebreicher Gott!"
(No. 318:6), is attributed to "Johann Heermann" and found in the
section, "Evening Hymns."
Aus gnaden alles mir vergib,
Verbrenn's im feuer deiner lieb',
Du bist voll heiligkeit und gnad',
Was mir noch fehlt, fur mich erstatt'.
Dein blut mich wasche, daB ich werd'
So rein, als mich dein herz begehrt.
Forgive me everYthing out of grace;
Burn it up in the fire of your love.
You are full of holiness and grace;
That which I still lack, restore for me.
Wash me with your blood, that I become
As pure as your heart wants me to be.
Johann Heermann

(see above, p. 103) is the author of this

hymn, which was first published in 1630.94

It appears in the

1791 Dresden Gesangbuch with the author correctly identified,
but it is lacking in the 1798.
The twenty-fifth hymn, "Mein Gott! ich danke herzlich dir"
(No. 345:3), has no author given95 and is found in the section,
"Praise and Thanks."

93wackernagel, Das Deutsche Kirchenlied von der altesten
Zeit, 4:647 •
94Fischer and TUmpel, Kirchenlied, 1:302-303.
95The 1917 revision of the Gesangbuch has merely
"Dresdener Gesangbuch, 1724."

132

Die erbsfrnd', welche in mir haft't,
Hat nunmehr we iter keine kraft,
Weil du mich wieder in der tauf'
Zu deinem kind genommen auf.
The original sin, which clings in me,
Has no more any further power,
Because you took me again in baptism
As your child.
The authorship of this hymn is completely unknown; it does
not appear in any of the major reference works. 96

It does

appear, however, in both the 1791 and 1798 Dresden Gesangbucher,
and the verse above was modified significantly

in the 1798, as

follows:
Die bose Lust, die in mir haft,
beherrsche ich durch deine Kraft;
du gabst den Geist mir in der Tauf,
nahmst mich zu deinem Kinde auf.
The evil desire which clings to me
I control now through your power.
You gave the Spirit to me in Baptism,
You took me as your child.
Here the word offensive to the Enlightenment

editors was

"Erbsfrnd" ("original sin"); likewise, Pietism may perhaps be
seen in the "Ich" which takes control in the second line.

The

most blatant revision here, however, is the fact that Baptism is
separated from the sin it vanquishes.

Baptism becomes merely an

injection of the Spirit, having little to do with sins and the
bestowal of forgiveness.
The twenty-sixth hymn, "1st Gott fur mich, so trete" (No.

96It does appear in Knapp, Liederschatz,
out any author given.

#1949, but with-
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366:5), is attributed to "Paul Gerhard" and is found in the
section, "Cross and Comfort: At the Time of Death."
Mein Jesus hat geloschet,
Was mit sich fUhrt den tod,
Der ist's, der mich rein waschet,
Macht schneeweiB, was ist roth,
In ihm kann ich mich freuen,
Hab' einen heldenmuth,
Darf kein gerichte scheuen,
Wie sonst ein sUnder thut.
My Jesus has blotted out
The death which one carries along;
He is the one who washes me clean,
Makes snow-white what is scarlet.
In him I can rejoice;
I have a brave spirit.
I am free to fear no judgement
As otherwise a sinner does.
Paul Gerhardt

(see above, p. 85) wrote this hymn. 97

Proposed sitze im Leben have been inconclusive,98
them seem to fit the 1653 publication date.

since none of

Nelle cites this

hymn as the finest example of Gerhardt's proclamation

of the

Doctrine of Justification through Faith. 99
The hymn is found with all fifteen verses in the 1791
Dresden Gesangbuch.

The 1798, however, ends up with only ten

verses, and many of them bear no resemblance to the original.
Thus, this hymn has been so heavily edited that one cannot be

97Fischer and TUmpel, Kirchenlied, 3:387-289.
98See Pollack, Handbuch, 372; Petrich, Paul Gerhardt, 96;
Hewitt, Paul Gerhardt, 126. None of these theories fit in with
the 1653 publication date.
99Nelle, Geschichte, 142-43.
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sure what has happened to the above verse, although it appears
that it was probably omitted.
The final hYmn to be reviewed in this chapter, "Wer weiB,
wie nahe mir mein ende" (No. 429:9), is attributed to "M. Georg
Michael Pfefferkorn" and found in the section, "Death and
Burial."
Ich habe Jesum angezogen
Schon langst in meiner heil'gen tauf',
Du bist mir auch daher gewogen,
Hast mich zum kind genommen auf.
Mein Gott, ich bitt' durch Christi blut,
Mach's nur mit meinem ende gut.
I have put on Jesus
Already long ago in my holy baptism.
From then on you have been favorable to me,
Taking me up as your child.
My God, I ask through Christ's blood
This last thing: that you see me through to a good end.
This hYmn was written by AffiilieJuliane, Countess of
Schwarzburg-Rudolstadt

(1637-1706},100 although George Michael

Pfefferkorn claimed it as his own. 101

She was one of the most

prolific female hYmn writers of her time, with more than 600
hYmnS to her credit. 102
This hYmn is found in the 1791 Dresden Gesangbuch in two
versions.

The first version begins with the first two stanzas

of the original hYmn, but then continues with ten more stanzas
of unknown origin.

No author is given, and the superscription

100Fischer and TUmpel, Kirchenlied, 5:564.
101Pollack, Handbook, 427.
102Ibid., 475.
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is: "Um ein seligs Ende; taglich zu singen" ("For a Blessed End:
To Be Sung Daily. ")103

The second version is the one written by

Affiilieand found also in Walther's Gesangbuch.

It incorrectly

cites Pfefferkorn as the author and has as a superscription:
"Wie vorhergehendes

Lied: ander orten gesungen wird" (liAsthe

Foregoing Hymn; Sung in other contexts").104

This hymn does

appear in the 1798 Dresden Gesangbuch, and the verse quoted
above has no substantive changes.
Summary
The overwhelming observation to be made concerning the
foregoing is a further reiteration of a major point made in
Chapter I, namely, that Walther reached back behind the enlightenmentized 1798 Dresden Gesangbuch and used instead as a major
source of the 1847 Gesangbuch's hymnody the pre-Enlightenment
1791 Dresden Gesangbuch.

Statistically speaking, this is evi-

dent in the following: twenty of the thirty-three hymns sampled
above were found in the 1791 Dresden Gesangbuch; the four which
were found in both the 1791 and 1798 Dresden Gesangbucher were
used as they occurred in the 1791; no hymns were found to have
originated in the 1798 edition.
However, a further point may also be made statistically,
and that is the fact that fourteen hymns, almost half, were not
found in the 1791 Dresden Gesangbuch and were, therefore, chosen

103Dresdnische Gesangbuch, 1791, 513-514.
104Ibid., 514.
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from unknown sources.
The Hannoverian tradition seems to have played a role in
the printing format as well as supplying a few of the hYmns.
Wackernagel's

1844 Kirchenlied, on the other hand, cannot be

demonstrated, at least on the basis of these thirty-three hYmns,
as having played any decisive role in Walther's editorship of
the Gesangbuch.

Each of the four hYmns cited, "Christ, unser

Herr, zum Jordan kam" (No. 186), "Herr! schaff uns, wie die
kleinen kind" (No. 189), "Was fiircht'st du feind Herodes sehr"
(No. 60), and "Es ist das heil uns kommen her," (No. 237), were
very well-known hYmns--except for No. 189, well within the range
of the Kernlieder.

No. 189, on the other hand, while not as

well-known and of Reformed origin, does not with its lack of
attributed authorship carry enough weight to clinch our Wackernagel hypothesis

(see above, p. 25).

Thus, although further

research is needed to do a complete survey of the Gesangbuch's
hYmnody, the evidence supporting the hypothesis that Walther
used Wackernagel's

1844 Kirchenlied is inconclusive.

Concerning the authorship and origins of the hYmns which
Walther selected, it is quite clear that he sought above all to
include the Kernlieder of the Lutheran Church--and that of the
period of classical Lutheranism.

Statistically speaking,

twenty-seven of the thirty-three hYmnS surveyed came from before
1676 (the death of Paul Gerhardt); only five came from after
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that period, and one is of unknown origin.105
The authors of these hymns stood by and large within the
Lutheran orthodox tradition, with the notable exceptions of
Angelus Silesius
above, p. 96).

(see above, p. 107) and Thomas Blauer (see
Justus Gesenius

(see above, p. 93), although

apparently a follower of Calixt, nevertheless represented a fine
emphasis on the Small Catechism.

None of the authors can be

identified as Pietist or Enlightenment hymn-writers. 106
Thus, one may conclude that with regard to the hymns which
confess the Doctrine of Baptism in the Gesangbuch, it is clear
that Walther avoided the excesses of his pietistic past (see
above, p. 15).

He held to his stated commitment "that the hymns

express not so much the changing circumstances

[wechselnden

Zustande] of individual persons but rather contain the language

105This agrees by and large with Dennis W. Marzolf, "C. F.
W. Walther: The Musician and Liturgiologist" in C. F. W.
Walther: The American Luther, Arthur H. Drevlow, John M. Drickamer and Glen E. Reichwald, eds. (Mankato, Minnesota: Walther
Press, 1987), p. 87, which notes concerning the entire Gesangbuch: "Of the texts in Walther's hymnal twelve are pre-Reformation in origin; one hundred and seventeen are from the sixteenth
century (of which thirty-six are attributed to Luther); two hundred and forty-eight are seventeenth century in origin; thirtynine have their roots in the eighteenth century, and twenty-one
of the texts are anonymous • • • The era of classical
Lutheranism (1520-1650), as far as Walther was concerned, epitomized the Church when it was basking in the light of pure doctrine."
106At least none of the authors fell within this category
as identified in Mahrenholz and Sohngen, Handbuch, 2, 1, Chapter
V: "Das zeitalter des Pietismus und der Aufklarung."
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of the whole church •••

,,107 (see above, p. 20).

In doing so,

it is clear that Walther sought to put Pietism and the Enlightenment behind and lead the Saxon immigrants to a vital confession of the catholic and apostolic Doctrine of Baptism through
the words which they were to sing from their new, American
Gesangbuch.
An assessment of the depth and breadth of such a confession is our remaining task.

107Wa1ther, Der Lutheraner 3 (June 15, 1847):84, as translated in Carl S. Meyer, Moving Frontiers (st. Louis: Concordia
Publishing House, 1964), 182; cf. above, p. 21.

CHAPI'ER IV
THE DOCTRINE OF BAPTISM AS CONFESSED
IN THE GESANGBUCH
In Chapter I we observed the historical background of the
Gesangbuch, in Chapter II we observed its theological background
in the sermons of C. F. W. Walther, and in Chapter III we
observed the baptismal hymnody of the Gesangbuch itself as well
as the hymnological data of each baptismal hymn.
In this final chapter, our task is to assess the breadth
and depth of the Gesangbuch's confession of the Doctrine of
Baptism.

To this end, the four sections of the Small Catechism1

will serve as theological loci under which the baptismal hymnody
of Chapter III will be organized.

As this is done, the clarifi-

cations and expansions found in the Large Catechism2 will also

1These four sections are divided along the following questions as found in Dr. Martin Luther's Small Catechism (st.
Louis: Concordia Publishing House, 1943), 16-17, and Die
Bekenntnisschriften der evangelisch-Iutherischen Kirche, 10th
ed. (Gottingen: Vandenhoeck & Ruprecht, 1986), 515-517, hereafter BKS (all quotations from the Small Catechism will hereafter be from the 1943 translation, unless otherwise noted, and
will be cited as SC): 1) What is Baptism?; 2) What does Baptism
give or profit?; 3) How can water do such great things? and; 4)
What does such baptizing with water signify?
2Theodore G. Tappert, trans. and ed., The Book of Concord
(Philadelphia: Fortress Press, 1959), 337, notes that Luther
prepared the Small Catechism and Large Catechism simultaneously
during 1528-1529 (all references to the Large Catechism will
hereafter be from Tappert unless otherwise indicated, and will
139
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be incorporated as well as those found in the liturgy of the
Taufbuchlein.3

Likewise, where possible, correlation will be

made to Walther's sermons in Chapter II.
Underlying all of the above, of course, are the Holy
Scriptures from which the Doctrine of Baptism is confessed and
from which the Gesangbuch's baptismal hymnody makes continuous
quotation.

Some of these passages of Scripture are foundational

to the Doctrine of Baptism, such as those mentioned in the Small
Catechism, Large Catechism and Taufbuchleini others enter in
secondarily.

Thus, due to the matrix role which Scripture plays

be cited as LC). BKS, xxx, likewise notes: "so ist der kleine
keineswegs nur ein Auszug aus dem groBen, sondern beide stehen
durchaus selbstandig nebeneinanderi in den spateren Teilen ist
der groBe gelegentlich vom kleinen beeinfluBt [Le. Baptism]."
3The Taufbuchlein or "Little Baptism Book" [BKS 535-541]
contains Luther's "The Order of Baptism Newly Revised" (1526) in
Luther's Works: American Edition, 55 vols., gen. eds. Jaroslav
Pelikan and Helmut T. Lehman (st. Louis: Concordia Publishing
House and Philadelphia: Fortress Press, 1955-86), 53:101-109
(hereafter cited as AE)i also found in, Martin Luther, D. Martin
Luthers Werke: Kritische Gesamtausgabe, 60 vols. to date
(Weimar: Hermann Boehlaus Nachfolger, 1883- ), 19:537-541 (hereafter cited as WA). All quotations from the Taufbuchlein will
hereafter be from AE unless otherwise indicated, and will be
cited as TB.
It was a revision of Luther's 1523 The Order of Baptism,
which was by and large a German translation of the Roman Agenda
sive Benedictionale commune, as noted in Martin Ferel,
Gepredigte Taufe: eine homiletische Untersuchung zur Taufpredigt
bei Luther (Tlibingen:J. C. B. Mohr (Paul Siebeck), 1969), 52.
The Taufbuchlein came to have semi-confessional status in the
years following the Augustana, as it was placed as an appendix
to the Small Catechism (along with the Traubuchlein ["Little
Marriage Booklet"]) and ultimately to the Book of Concord, as
noted in BKS xxxi. The Taufbuchlein was the liturgy which
carried out the confession found in the Small Catechism.
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in the Gesangbuch's baptismal hymnody, the scriptural references
and allusions will be noted as they fall within the schema of
the Small Catechism.

Scripture will remain the source and norm

(norma normans) for our assessment of the Gesangbuch's

confes-

sion of the Doctrine of Baptism, and the Small Catechism will
serve as the schema and norm (norma normata) by which to formulate that assessment systematically.4
A theological summary will conclude the chapter by highlighting the salient points of and drawing some conclusions from
the Gesangbuch's

confession of the Doctrine of Baptism.

The Questions of the Small Catechism IV,
as Confessional Loci for Baptism
in the Gesangbuch
"What Is Baptism?"
What is Baptism?
Baptism is not simple [schlecht] water only, but it is
the water comprehended in God's command and connected with
God's word.
Which is that word of God?
Christ, our Lord, says in the last chapter of Matthew:
Go ye and teach [lehret] all nations, baptizing them in the
name of the Father and of the Son and of the Holy Ghost. 5
This portion of the Catechism has been described as con-

4Indeed , Luther points to the importance of understanding
the Doctrine of Baptism in an orderly way when he writes in LC
4:2: "In order that it may be readily understood, we shall treat
it in a systematic [ordentlich] way and confine ourselves to
that which is necessary for us to know."
5SC 4:1-4
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fessing the Wesen6 or "nature" of Baptism.

In the Large Cate-

chism, Luther begins the Fourth Part by noting:
In the first place, we must above all be familiar with the
words upon which Baptism is founded and to which everything
is related that is to be said on the subject, namely, where
the Lord Christ says in Matt. 28:19 ...
Likewise, in Mark
7
16:16.
Only by first hearing what the Lord says about Baptism is one
able to answer the question, "What is Baptism?"
However, in the Gesangbuch, Luther's baptismal hYmn
"Christ, unser Herr, zum Jordan kam" (No. 186) begins with neither Matthew 28 (see below, pp. 147-49) nor Mark 16 (see below,
pp. 157-59), but rather scripture's account of the Baptism of
Jesus (Matthew 3:13-17; Mark 1:9-11; Luke 3:21-22; John 1:32-34).
The Baptism of Jesus
stanza one begins:
Christ, our Lord, came to the Jordan
According to his Father's will
From st. John to receive baptism,
His work and office [werk und amt] to fulfill . . .
Here the Gesangbuch confesses that Christ's Baptism was in order
to fulfill his "work and office"--to identify himself with sinners by being baptized with the sinners for whom he would fulfill that work and office upon the cross.

Luther's "Was

6LC 4:22. The Latin of SC 4:1 [BKS 515, 24] is "Qyig est
baptismus" (emphasis added), which indicates that by "nature,"
the concrete "whatness" of Baptism is confessed here. This
would be in contrast to running "nature" as an abstract attribute.
7Ibid., 4:3-5.
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Fllrcht'st du feind Herodes sehr" (No. 60:3) states it even more
clearly:
The baptism in the Jordan he received,
The heavenly Lamb of God,
In this way, he who never committed any sins,
Has washed us from sins.
And also "0 lfumnlein Gottes Jesu Christ!"

(No. 153:3):

As st. John the Baptizer bids me
Only to lay everYthing on you,
For you are there from the tabernacle of heaven
To help me and all the world.
"Baptism is not simple water only •

"

stanza two of "Christ, unser Herr" lays the way for the
proclamation concerning the "nature" of Baptism found in stanzas
3-4:
2. So everyone hear and mark this well
What God himself calls baptism,
And what a Christian should believe,
To avoid the heretical horde [ketzerhaufe].
God speaks and wills, that water be,
Most certainly not only simple [schlecht] water;
His holy word is also there with it
Full without measure of the Spirit,
Who is the baptizer of everyone here.
God is the one who instituted Baptism and carries it out as
well; this is what it is to be baptized in his name, as the
Large Catechism confesses. 8

Through his Word and Spirit, Bap-

tism is more than "simple water," and God himself carries out

8Ibid., 4:10: "To be baptized in God's name is to be baptized not by men but by God himself. Although it is performed
by men's hands, it is nevertheless truly God's own act."
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this Baptism with such a Word/Spirit-filled

water. 9

The "heretical horde," however, would reckon an unlocated
and immediate spirit, believing Baptism to be merely an external
matter.

For them, "external things are of no use.,,10 However,

the Large Catechism confesses:
But no matter how external it may be, here stand God's Word
and command which have instituted, established, and confirmed Baptism. What God institutes and commands cannot be
useless. It is a most precious thing, even though to all
appearances it may not be worth a straw. 11
So also the Gesangbuch acknowledges such a located Lord in Word
and the Sacrament.12
reichgenossen"

During Adventide, Rist's "Auf, auf! ihr

(No. 13:2) confesses the "king" and "helper"

found in the Means of Grace: 13
Arise!, you grieving hearts
The King is quite near;
Away with all anxiety and sorrow,
The Helper is already there.
See, how many places
The greatest comfort it is to name
Where we can find him:
In the Supper, Baptism and the Word.

9See above, p. 68, concerning Walther's confession of God
as the baptizer, in his sermon for Trinity Sunday, 1843.
10LC 4:7.
llIbid., 4:8.
12Ibid., 4:1, also mentions two Sacraments instituted by
Christ: "We have now finished with the three chief parts of our
common Christian teaching. It remains for us to speak of our
two sacraments, instituted by Christ."
13See above, p. 68, concerning Walther's confession of the
Means of Grace in his sermon for Trinity Sunday 1843.
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Likewise, Helmbold's "Nun laBt uns Gott dem Herren"

(No. 309:5)

sung in the home after meal time:
Your Word, your Baptism and your Supper
Serve against every disaster.
The Holy Spirit in faith
Teaches us thereon to trust.
And also the first half of Olearius' "Ach! wie groB ist deine
gnade" (No. 232:3):
Yes, your precious Spirit testifies
Through Baptism and the Lord's Supper,
To our salvation in the heavenly hall;
He inclines hearts to you
Because he gives us faith,
So that death and hell plague us not.
And finally, Kinner's "Herr Jesu Christ! du hast bereit"

(No.

197:6) :

I believe, 0 dear Lord, I believe,
Help my weak faith.
I am certainly nothing but ashes and dust.
Rob me not of your Word.
Your Word, your Baptism and your Supper
Comfort me in this vale of tears;
In them lies buried my treasure.
Stanzas 3-4 of "Christ, unser Herr" use the Baptism of
Jesus as the context in which to confess the externality of the
"nature" of Baptism:
3. This he has demonstrated to us clearly
With signs and words [bilden und worten].
The voice of the Father, one plainly
Heard there in that very place at the Jordan.
He said, "This is my beloved Son,
In whom I have pleasure,
Him I would commend to you
That all of you might hear him
And follow his teaching."
4. It is indeed God's Son, himself, who stands here
In his frail humanity;
The Holy Spirit comes down
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Clothed in the form of a dove [taubenbild],
That we might not have any doubt about it.
For when we are baptized,
All three persons have baptized [us]
So that with us on the earth
They have put themselves to dwell.
The external "signs and words" of Jesus' Baptism underscore the complete objectivity of the Lord's Baptism.

As the

Large Catechism also confesses:
. st. Augustine taught, "Accedat verbum ad elementum et
fit sacramentum."
This means that when the Word is added to
the element or the natural substance, it becomes a sacrament, that is, a holy, divine thing and sign [Zeichen].
Therefore, we constantly teach that the sacraments and
all the external things ordained and instituted by God
should be regarded not according to the gross, external mask
(as we see the shell of a nut) but as that in which God's
Word is enclosed • • •
• • . you should honor and exalt Baptism on account of
the Word, since God himself has honored it by words and
deeds and has confirmed it by wonders from heaven. Do you
think it was a jest that the heavens opened when Christ
allowed himself to be baptized, that the Holy spirit descended visibly, and that the divine glory and majesty
[eitel gottliche Herrlichkeit und Majestat] were manifested
everywhere? 14
Such a "glory and majesty" at Baptism is confessed in stanza
three "Liebster Jesu" (No. 190):
Therefore we hasten to you.
Take this pledgling from our arms.
Step forth with your glory [glanz],
And show your mercy,
That it may become your child here on earth
And in heaven.
Furthermore, as stanza four of "Christ, unser Herr" concludes, the Christ who would be baptized in his "frail humanity"

14LC 4:18-19, 21.
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is also the Christ of visible "signs and words:" the incarnational Christ is a "Means of Grace" Christ.

In fact, at Baptism

all three persons of the Holy Trinity are there, as the Gesangbuch further confesses.
"Which is that word of God?"
To be baptized by all three persons is to be baptized in
the name of the Father and of the Son and of the Holy Spirit,
for where God's name is, there he is also (see below, p. 161).
Indeed, the liturgy of the Taufbuchlein exorcises the "unclean
spirit" in the name of the Holy Trinity,15 and the name of the
Holy Trinity is also confessed in the Apostles' Creed by the
sponsors on behalf of the child. 16

This all leads to Baptism in

the name of the Holy Trinity17 as Matthew 28:19 bids be done and
in which all subsequent trinitarian invocations are grounded.
Immediately following the baptism, the baptismal robe is placed
on the child accompanied by the name of the Holy Trinity:
The almighty God and Father of our Lord Jesus Christ,
who hath regenerated thee through water and the Holy Ghost
and hath forgiven thee all thy sin, strengthen thee with his
grace to life everlasting. Amen.
Peace be with thee. Answer: Amen.18

15TB 15; cf. Walther, Pastoraltheologie,

133-136.

16Ibid., 23-25; cf. Walther, Pastoraltheologie,

136-141.

17Ibid., 27-28. See also above, p. 72, concerning
Walther's confession of Baptism in the name of the Holy Trinity
in his sermon for Trinity Sunday, 1843; cf. Walther, Pastoraltheologie, 110-113.
18Ibid., 30-31; cf. Walther, Pastoraltheologie,

130-131.
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In the Gesangbuch, Baptism is clearly confessed as done in
the name of the Holy Trinity as well.

God's name begins Gese-

nius' baptismal hYmn, "Gott, Vater, Sohn, und heil'ger Geist"
(No. 188):
God the Father, Son and Holy Spirit,
You are the God of the highest good!
Be now and evermore praised
with thankful hearts,
That you, out of undeserved mercy,
Have through the holy water-bath
Washed me of sins.
And likewise, Gerhardt's "Zeuch ein zu deine thoren" (No. 141:1)
as it confesses Revelation 3:20 in the way of Baptism:
Draw to your door,
Be my heart's guest,
You, who when I was born,
Had me born anew:
o highly beloved Spirit
Of the Father and the Son,
with both alike enthroned,
with both alike praised.
with the Trinity's name in Matthew 28 comes also the
mandate to baptize, which stems from the mandate to "teach
(matheteusate

=

lehret in Luther's translation) all nations"

(see above, p. 55, note 31; below, p. 158, note 33).

This bap-

tizing and teaching are confessed in von Ussig's "Dreifaltigheilig-groBer Gott!" (No. 168:4):
Here we want to give our little children
To you in baptism,
To sink the pure catechismal teaching
Into their hearts,
To rear them in the fruit of the true faith,
In your fear, in Christian discipline,
As seedlings for heaven.
Infant baptism is followed by catechetical teaching.

The Cate-

chism carries on what was begun at Baptism and trains the child

149
in "true faith" and "Christian discipline.,,19
Anteriorly, infants are therefore not to be excluded from
the mandate of trinitarian baptism in Matthew 28.

stanza one of

Schmolk's "Liebster Jesu" (No. 190) confesses:
Dearest Jesus! We are here
To live according your words.
This little child [kindlein] comes to you
Because you have given the mandate [befehl]
That one should lead them to Christ
For the kingdom of heaven is theirs.
Infant baptism is not only in accord with the words of Christ in
Matthew 28, but more specifically with his words in Mark 10:1316, as alluded to in the last two lines of this stanza.

Indeed,

the Taufbuchlein includes this passage as its sole reading from
Holy scripture.20
The Large Catechism also takes up the matter of infant
baptism against those who would deny it.

For the unlearned, it

points to the fact that God has surely blessed such baptism
since the church has been able to survive for so many years.21
But it notes further that the ultimate confidence in infant baptism may be placed
solely on the command of God. Why? Because we know that
God does not lie. My neighbor and I--in short, all men--may

19See above, pp. 52-56, concerning catechetical teaching
in Walther's sermons for the First Sunday after Ephiphany, 1843,
1844, 1846 and 1847.
20TB 16; cf. Walther, Pastoraltheologie,
21LC 4:47-51.

130-131.
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err and deceive, but God's Word cannot err. 22
Confidence in infant baptism comes only through confidence in
God's Word and what it delivers, as stanza seven of Speratus'
"Es ist das heil uns kommen her" (No. 237) confesses:
About this I have no doubt
[That] your Word cannot deceive;
You say this now so that no man should despair,
[That Word] which you work never lies:
Whoever believes in you and is baptized,
For him is heaven purchased
So that he will not be lost.
What Does Baptism Give or Profit?
What does Baptism give or profit?
It works forgiveness of sins, delivers from death and
the devil, and gives eternal salvation to all who believe
this, as the words and promises of God declare.
Which are such words and promises of God?
Christ, our Lord, says in the last chapter of Mark: He
that believeth and is baptized shall be saved, but he that
believeth not shall be damned.23
This portion of the Catechism has been described as confessing the Nutz or "benefits" of Baptism. 24

Once again, the

Large Catechism begins with the Lord's words concerning the
matter and notes:
Nor can we understand this better than from the words of
Christ quoted above, "He who believes and is baptized shall

22 Ib'd
1 .,
4: 57 •
23SC 4:5-8.
24r..c4:23; BKS 695, 36-37:

"was sie nutze, gebe und
schaffe" = "afferat, conferat et pariat." Here the Latin pariat
focuses the German schaffe in the direction of the "new birth"
which Baptism delivers.
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be saved." To put it most simply, the power effect, benefit, fruit and purpose of Baptism is to save. No one is
baptized in order to become a prince, but as the words say,
to "be saved." To be saved, we know, is nothing else than
to be delivered from sin, death, and the devil and to enter
into the kingdom of Christ and live with him forever. 25
Gerhardt's

"ou

volk, das du getaufet bist" (No. 187)

spends most of its twelve stanzas extolling the "blessings"
given by Baptism as they flow with salvation.

stanza one serves

to summarize what comes later:
You people [volk], who are baptized
And know your God,
[And who] also by the name of Jesus Christ
You call [nennest] yourself and yours,
Ponder it well and think on this
How many blessings [gutes] were done to you
On the day of your baptism.
Here, reference is made to God's "people," an allusion to such
passages as Exodus 6:7, 24:3 and others throughout the Old Testament.

Yahweh's Old Testament people continue on through those

who are baptized in Christ Jesus and confess the many blessings
their God has given them through such a Baptism.

They call

themselves "Christians" (Acts 11:26) after the one in whose name
they were baptized.
"It works forgiveness of sins
Gerhardt's

"ou

"

volk" continues to enumerate the blessings

of Baptism by the proper distinction between Law and Gospel.
First, stanzas 2-4 proclaim the condemnation of the Law as it
applies to the unregenerate and unbaptized in terms of the un-

25Ibid., 4:23-24.
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holy trinity of "sin, death, and the devil:"
2. You were, even before you were born
And drawn into the light,
Damned, rejected, and lost.
Since you were drawn
From your parents flesh and blood,
You are a race constantly turning away
From the highest good, the eternal God.
3. Your body and soul was saturated [durchkrochen] with sin
As with a poison,
And you were no more God's child,
Since the covenant was broken
Which our creator established,
Wherein he granted us his image's light [bildes licht]
And [his] glory's clothing.
4. The wrath, the curse, the eternal death
And everYthing which
They contain is for anxiety and need [fur angst und not],
Which fell upon you.
You were Satan's slave and servant [sklav und knecht]
Who held you fast according to his right,
captive in his kingdom.
stanza two confesses the role of sin in the total depravity of the unregenerate; he is "damned rejected and lost."

He

has received this curse from his parents: "what is born in us
from Adam. ,,26 "Therefore as sin came into the world through one
man and death through sin, and so death spread to all men because all men sinned.,,27
stanza three further confesses the total extent to which
sin has run its course.

Both one's body and soul--in short, his

entire being--is "saturated" with it like a poison coursing

26Ibid., 4:66.
27Romans 5:12 (RSV).

I........
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through one's veins.

Through sin, man has broken what God had

set up, and in unbelief he has lost the image of God in which he
was created (Genesis 1:26; cf. 9:6) and God's glory in which he
was originally clothed (1 Corinthians 11:7).
stanza four confesses the role of death and the devil in
man's unregenerate state.

Death, and with it God's eternal

wrath and curse, brings such a one only "anxiety and need."

He

is satan's "slave and servant"--held fast as a captive in the
kingdom of darkness.
Secondly, however, stanzas 5-7 answer the Law's condemnation in stanzas 2-4 with the Gospel proclamation of the
"blessings" of Baptism, which deliver from "sin, death, and the
devil:"
5. All that is lifted away at once
struck down and overcome
By the water-bath [wasserbad] of Holy Baptism.
In its place is put again
What Adam had destroyed,
And what we ourselves have perpetuated
In our evil nature.
6. This bath makes free from sins
And gives true beauty.
Those who were previously shut up in Satan's prison
Become free and sons
Of him, who there bears the highest crown.
What his own Son inherits
He lets them also inherit with him.
7. Whatever by nature is cursed
And is encompassed with that curse,
Is here at Baptism renewed
To receive the blessing [segen].
Here death [tod] dies and strangles no more,
Here hell [helle] is broken, and all its army
Must lie [dead] at our feet.
In stanza five, all that sin has brought into the world,

154
whether inherited from Adam or actually committed, is "struck
down" and utterly overcome at Baptism; God's covenant, image and
glory are put back in place.

Gerhardt's "1st Gott fur much, so

trete" (No. 366:5) likewise confesses the complete delivery from
sin which Baptism brings:
My Jesus has blotted out
The death which one carries along;
He is the one who washes me clean,
Makes snow-white what is scarlet.
In him I can rejoice;
I have a brave spirit.
I am free to fear no jUdgement
As otherwise a sinner does.
Baptism makes "snow-white what is red" (Isaiah 1:18; cf. below,
p. 176).

It blots out the death coming to every sinner and

replaces it with a "brave spirit"--a spirit "alive because of
righteousness"

(Romans 8:10).

Likewise, the last half of stanza

seven of Luther's "Christ, unser Herr" (No. 186) rejoices that
Baptism
• heals all the evils
Inherited from Adam
And also those committed by ourselves.
And the second half of stanza four of "Gott Vater, Sohn, und
heil'ger Geist" (No. 188) rejoices that Baptism
• • • [banishes] the same curse
Of which I am guilty by nature,
And places me in the Father's favor,
Which Adam lost in his folly.
And finally, the Gesangbuch's

"Mein Gott! ich danke herzlich

dir" (No. 345:3) confesses that:
The original sin [erbsiinde], which clings in me,
Has no more any further power,
Because you took me again in baptism
As your child.
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In stanza six of Gerhardt's "OU volk," since the utter
victory over sin delivered in the "water-bath" of Baptism frees
from all sins, consequently it delivers from the devil all those
who were held captive in his prison (Hebrews 2:14-15).
The liturgy of the Taufbuchlein confesses Baptism's
delivery from the devil.

In the preface, Luther notes:

Remember, therefore, that it is no joke to take sides
against the devil and not only to drive him away from the
little child, but to burden the child with such a mighty and
lifelong enemy.28
Such a delivery from the devil is extolled in this liturgy
through the exorcism of the "unclean spirit" in the name of the
Holy Trinity29

(see above, p. 147).

Likewise, the renunciation

of the devil and "all his works and all his ways,,,30 made by the
sponsors on behalf of the infant, also serves to underscore the
freedom from the devil and all his powers which Baptism delivers, as in the first half of stanza five of the Gesangbuch's "0
Gott! da ich gar keinen rath" (No. 191):
I have renounced the evil foe
And also all his works,
And this covenant which drives him away
Can strengthen me against him . . .
stanza six of Gerhardt's "ou volk" (No. 183) goes on to

29Ibid., 15; cf. Walther, Pastoraltheologie,

133-136.

30Ibid., 20-22; cf. below, p. 180. See also above, p. 65,
concerning Walther's use of the renunciation, in his sermon for
Confirmation Sunday, 1846; cf. Walther, Pastoraltheologie, 139144.
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confess that such a freedom therefore brings restoration as a
child of God.

Thus, the crown (see below, p. 200) and whatever

else the only-begotten Son inherits is also inherited by one who
is baptized into him.
Stanza seven confesses the victory over death which Baptism gives.

The curse of death which came into the world be-

cause of sin (Genesis 3:19) is turned into a "blessing" through
the waters of Baptism.
breaking of hell.
ist deine Stachel?

Baptism delivers the death of death, the

One who is baptized can truly cry: "Tod, wo
Helle, wo ist dein Sieg?" (1 Corinthians

15:55; cf. Hosea 13:14).31
Finally, Schmolk's "Liebster Jesu" (No. 190) further
extolls the boundless blessings of Baptism, which, "if the timid
nature considers them, it may well doubt whether they could all
be true:,,32
5. Make light from darkness;
Put it out of wrath into grace;
Heal the deep snakebite
Through the power in the wondrous bath [wunderbade];
Let a Jordan run here
So that the leprosy disappear from it.

31"0 death [thanatos], where is thy victory? 0 death
[thanatos], where is thy sting?" (RSV). But Luther's beautiful
translation runs "death" (Tod) and "hell" (Helle) as synonyms
[Martin Luther, D. Martin Luthers Werke. Deutsche Bibel
(Weimar: Hermann Boehlaus Nachfolger, 1906-61), 7:135, hereafter
cited as WA DB] as in the Hebrew of Hosea 13:14, so beautifully
set to music in Walther's day within the Lutheran legacy found
in Brahms' Deutsche Messe of 1868.
32LC 4:42.
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6. Shepherd, take to yourself your little lamb.
Head, make it one of your members;
Way to heaven, show it the path;
Prince of peace, grant it your peace;
Vine, help that this branch
Also in faith abides in you.
Here, the Small Catechism's phrase, "as the words and promises
of God declare," is expanded from the answer given in Mark
16:16, as numerous other "words and promises" from Scripture
become the grounding for the blessings delivered at Baptism.
"Light from darkness"

(1 Peter 2:9), "wrath to grace" (1 Thessa-

lonians 5:9), "snakebites healed"
cleansed"
members"

(Numbers 21:9), "leprosy

(2 Kings 5), "Shepherd of sheep" (John 10), "Head and
(Colossians 1:18), "Way to heaven" (Acts 2:28), "Prince

of Peace" (Isaiah 9:6), "vine and branches"

(John 15)--all are

promised blessings given through Holy Baptism.
"Which are such words and promises of God?"
Mark 16:16, however, serves as the foundational
from which all blessings of Baptism flow.

"word"

In it, Law and Gospel

are clearly divided: Baptism and faith bring salvation; unbelief
brings damnation.
stanzas 5-6 of Luther's "Christ, unser Herr" expound this
baptismal mandate:
5. To his disciples the Lord Christ gave his bidding:
"Go forth to teach [lehren] all the world,
That it is lost in sins,
[And] should turn to repentance.
Whoever believes and is baptized
Shall thereby be saved:
He is called a new-born man,
Who cannot die any more,
[And] shall inherit the heavenly kingdom."
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6. Whoever does not believe this great grace,
He remains in his sins
And is damned to eternal death,
Deep in the abyss of hell:
His own holiness helps not,
EverYthing he does is lost.
The original sin [erbsfrnd], in which he was born,
Makes it a nothingness;
He cannot help himself.
In stanza five, the mandate to baptize flows out of the
mandate to "teach" [lehren]33 all the world that it is "lost in
sins" (Law), should "turn to repentance," and will be saved
through baptism into faith (Gospel).

Such a one who believes

and is baptized is called "new-born" and shall inherit the heavenly kingdom, as the first collect in the liturgy of the Taufbuchlein confesses:

o Almighty eternal God, Father of our Lord Jesus Christ,
I cry to thee for this N., thy servant, who prays for the
gift of thy baptism and desires thine eternal grace through
spiritual regeneration: Receive him, Lord, as thou hast
said, "Ask and ye shall receive, seek and ye shall find,
knock and it shall be opened unto you," so give now the good
to him that asketh and open the door to him that knocketh:
so that he may obtain the eternal blessing of this heavenly
bath and receive the promised kingdom of thy grace; through
Christ our Lord. Amen. 34
stanza six confesses the second half of Mark 16:16--the
results of rejecting that which is preached "to all the world."
Anyone who does so prefers to remain "in his sins" and conse-

33See above, p. 149. In Luther's translation of Mark
16:16, the verb is predigten, "to preach," as found in WA DB
6:207. However, here in "Christ, unser Herr" he has borrowed
the verb lehren from Matthew 28:19 (WA DB 6:132), implying an
inchangeability.
34TB 13; cf. Walther, pastoraltheologie,

142.
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quently will be condemned ultimately to the depths of hell.

Any

good works he might try to do to overcome this state are brought
to nothing by the state of original sin in which he was born
(see above, p. 152).
The Large Catechism also confesses that works can contribute nothing to what can only be given through baptism into
faith:
But the Scriptures teach that if we piled together all the
works of all the monks, no matter how precious and dazzling
they might appear, they would not be as noble [edle] and
good as if God were to pick up a straw. Why? Because the
person performing the act [i.e., God in Baptism] is nobler
[edler] and better. Here we must evaluate not the person
according to the works, but the works according to the person, from whom they must derive their worth. 35
The Gesangbuch's

"Mein mund solI frohlich preisen"

(No.

148:3) also echoes the message of Mark 16:16 and the divine monergism of the Gospel bestowal which Baptism brings:
No man who would have life
Could also not be saved,
Man could not do it by his [own] power,
His is the honor alone;
Whoever is not out of his mercy
Born anew,
Must eternally be lost
And have no part of heaven.
Ephesians 2:9--"not because of works, lest any man should boast"
(RSV)--rings clear here.36

35r.c 4:12.
36See above, p. 60 concerning Walther's confession of the
sola gratia of Baptism in his sermon for Confirmation Sunday,
1843, and also p. 70 in his sermon for Trinity Sunday, 1844.
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How can water do such great things?
How can water do such great things?
It is not the water indeed that does them, but the word
of God which is in and with the water, and faith, which
trusts such word of God in the water. For without the word
of God the water is simple [schlecht] water and no Baptism,
that is, a gracious water of life and a washing of regeneration in the Holy Ghost, as st. Paul says, Titus, chapter
third:
[According to His mercy He saved us] By the washing of
regeneration and renewing of the Holy Ghost, which He shed
on us abundantly through Jesus Christ, our Savior, that,
being justified by His grace, we should be made heirs according to the hope of eternal life. This is a faithful
saying. 37
This portion of the Catechism has been described as confessing the Brauch38 ["use"] or "power,,39 of Baptism.
"It is not the water indeed ..

"

The Large Catechism notes concerning the water of Baptism:
Therefore it is sheer wickedness and devilish blasphemy when
our new spirits, in order to slander Baptism, ignore God's
Word and ordinance, consider nothing but the water drawn
from the well [Brunnen], and then babble, "How can a handful
of water help the soul?,,40
And also:
They regard Baptism only as water in the brook or in the pot

37SC 4:9-10.
38LC 4:47; BKS 700, 30.
391943 Catechism, 17.
40LC 4:15. See also above, pp. 64-65, concerning
Walther's use of this portion of the Large Catechism in his
sermon for Confirmation Sunday, 1846.
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regarding Baptism merely as an empty sign.41
In contrast to the Enthusiasts, stanza ten of Gerhardt's
"Du volk" (No. 187) declares concerning the baptismal water:
You are not simple water
such as our springs [brunnen] give us.
What God promises with his mouth,
That you have alive in you:
You are a water, into which the Spirit
Of the All-highest pours himself
And his great name.
The water of Baptism is alive with the Holy Spirit as the Word
of God declares; for wherever God's name is, there he has
promised to be (see above, p. 147).
Indeed, at the beginning of the baptismal order found in
the Taufbiichlein, the "unclean spirit" (unreiner Geist) is commanded to depart (see above, p. 147), and in its place the Holy
Spirit is given at Baptism,42 as stanza five of Gesenius' "Gott
Vater, Sohn, und heil'ger Geist" (No. 188) confesses:

o Holy Spirit! I thank you
For this precious gift [edle gabe] ,
That I now have inside of me-Your strong witness,
Through which I can
Confidently and joyfully calIon my Creator,
And say, "Abba, Father!"
Through the water, the precious "gift of the Holy Spirit" (Acts
2:38) is given at Baptism--the "spirit of sonship" through which

41Ibid., 4:61 and 63.
42TB 11. This was the last vestige of the Roman Exsufflatio which is found in fuller form in the 1523 Order of Baptism,
as noted in BKS 536, note 6; cf. Walther, Pastoraltheologie,
134.
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one can cry, "Abba!

Father!" (Romans 8:15).43

Such a Spirit-filled water is also confessed in stanza two
of Schrnolk's "Liebster Jesu" (No. 190):
Yes, this word resounds above all else
In our ears:
"Whoever through water and through Spirit
Is not first born anew
will not be received by you
Nor corne into God's kingdom."
Here, Nicodemus' nocturnal visit with Jesus (John 3:1-21)
clearly comes to the fore.
pleases

"The wind [pneuma] blows wherever it

So it is with everyone born of the Spirit.,,44

How exactly the Spirit works through the "simple water" is
beyond human senses.

Nevertheless, it is in such a water that

he has desired to locate himself, and he does this through the
Word.

This water is indeed "divine water," as the Large Cate-

chism confesses:
. . . Baptism is a very different thing from all other
water, not by virtue of the natural substance but because
here something nobler [Edlers] is added. God himself stakes
his honor, his power, and his might on it. Therefore it is
not simply a natural water, but a divine, heavenly, holy,
and blessed water--praise it in any other terms you can--all
by virtue of the Word, which is a heavenly, holy Word which
no one can sufficiently extol, for it contains and conveys

43See above, p. 62, concerning Walther's proclamation of
the Father's gracious love in his sermon for Confirmation Sunday, 1845.
44John 3:8 (NIV). See above also, pp. 67-69 Walther's
homiletical exposition of this passage in his sermon for Trinity
Sunday, 1843.
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the fullness of God. 45
stanza nine and and the first part of stanza eleven in
Gerhardt's

"ou

volk" (No. 187) both glory in the "divine water"

and the gifts given through it:
9. Oh, glorious work! Oh, holy bath!
Oh, water! .to which there is
Nothing like it in the whole world,
No sense can grasp you.
In truth you have a wondrous power;
His it is who creates all things;
To you he gives it through his word.
11. Oh, man! hold onto this water for all its worth,
And give thanks for the gifts
Which your God bestows on you in it •
Faith, then, receives all that Baptism gives, as the Large
Catechism confesses:
Thus faith clings to the water and believes it to be Baptism
in which there is sheer salvation and life, not through the
water, as we have sufficiently stated, but through its
incorporation with God's Word and ordinance and the joining
of his name to it • • • Thus you see plainly that Baptism
is not a work which we do but is a treasure which God gives
us and faith grasps, just as the Lord Christ upon the cross
is not a work but a treasure comprehended and offered to us
in the Word and received by faith.46
And as the first part of stanza seven of Luther's "Christ, unser
Herr" likewise confesses:
The eyes see only water,
As human beings pour water;
Faith comprehends by the spirit

45LC 4:17. See also above, p. 68, concerning Walther's
confession of "divine water" in his sermon on Trinity Sunday,
1843.
46Ibid., 4:29 and 37.
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Faith clings to the "divine water" enlivened by the Word
and Spirit.

The congregation's

ularly at infant baptism.

faith also plays a role, partic-

The Large Catechism notes:

We bring the child with the purpose and hope that he may
believe, and we pray God to grant him faith. 47
Through prayer, which flows from the Word of God and in it
finds the sure promise of being heard and answered, the congregation therefore stakes its faith in God's mandate to baptize
and confidently petitions the Lord on behalf of the infant.

As

stanza seven of Schmolk's "Liebster Jesu" (No. 190) confesses:
Now we lay on your heart
What has come from our hearts.
Lead these sighs heavenward
And fulfill this petition.
Yes, the name which we give,
Write it for life in the book of life.
And the Taufbuchlein enjoins the congregation with regard to
prayer:
For this reason the priest should say these prayers very
clearly and slowly so that the sponsors may hear and comprehend them and also pray with him with one accord in their
hearts, carrying the little child's need before God most
earnestly, setting themselves against the devil with all
their strength on behalf of the child, and showing that they
realize this is no joke as far as the devil is concerned.48
Thus, in the Gesangbuch the three things with which Baptism is confessed to be administered are God's Word, faith, and
prayer, as the Taufbuchlein likewise declares:

47 Ib'd
1 ., 4:57.
48TB 7; cf. Walther, Pastoraltheologie,

142.
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See to it, therefore, that you are present in true faith,
listen to God's Word, and earnestly join in prayer • • . For
as I said, the human additions do not matter very much as
long as baptism itself is administered with God's Word, true
faith, and serious prayer [emphasis added].49
Both faith and prayer ultimately find their source in the Word:
faith "trusts such word of God in the water,,,50 and prayer finds
its grounding and confident petition in God's mandate to baptize.

It all comes back to God's Word, "for without the word of

God the water is simple water and no Baptism.,,51

"

• a washing of regeneration

. .

"

From the Word flows the washing, as the second half of
stanza one in Luther's "Christ, unser Herr" confesses:
There he wanted to institute [stiften] a bath for us
To wash us from our sins.
And also to drown the bitter death
Through his own blood and wounds;
It grounds a new life.
And the second part of stanza seven further confesses the role
of Calvary's "blood and wounds" at Baptism:
Faith comprehends by the Spirit the power
Of the blood of Jesus Christ,
And is for him a red flood
Colored by Christ's blood,
Which heals all the evils
Inherited from Adam
And also those committed by ourselves.
Here the source of the "power" of Baptism (see above, p.

49Ibid., 6 and 10; cf. Walther, Pastoraltheologie,
50SC 4:10.
51 Ib'd
1 .,
4:10.

142.
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160) is made clear: no blood, no Baptism. 52

Christ's blood is

described as a "flood" which cleanses from sins.

1 Peter 3:18-

21 plays a foundational role in such "blood/flood" confessions:
For Christ also died for sins once for all, the righteous
for the unrighteous, that he might bring us to God, being
put to death in the flesh but made alive in the spirit; in
which he went and preached to the spirits in prison, who
formerly did not obey, when God's patience waited in the
days of Noah, during the building of the ark, in which a
few, that is, eight persons, were saved through water.
Baptism, which corresponds to this [antitupon], now saves
you . . .53
The typology of the Old Testament Flood finds its fulfillment in
Christ, who "died for sins once for all."

The salvation which

his death accomplished, then, is bestowed in the water of Holy
Baptism, just as Noah and his family were also saved through
water. 54

Revelation 1:555 and 7:1456 also seem to have played a

role in the scriptural grounding of these "blood/flood"

52See above, p. 71, concerning Walther's clear Calvary
confession as the source of all Baptism's treasures, as found in
his sermon for Trinity Sunday, 1844.
531 Peter 3:18-21 (RSV).
54See above, p. 50 concerning the Sundflutgebet in
Walther' sermon for New Year's Day 1845.
55"To him who loves us and has freed us [luo] from our
sins by his blood ... " (RSV). Here a curious translation of
the verb has occurred on Luther's part. The text he used apparently ran with the Majority Text which has louo (waschen = "to
wash") rather than luo ("to free"), and he translated accordingly (WA DB 7:423).
56"These are they who have come out of the great tribulation; they have washed their robes and made them white in the
blood of the Lamb" (RSV).
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confessions.
The so-called "sintflutgebet"

("Flood Prayer") of the

Taufbuchlein, however, flows from the typological fulfillment
noted in 1 Peter as well as other typological structures not
explicitly stated in Scripture:
Almighty eternal God, who according to thy righteous judgment didst condemn the unbelieving world through the flood
[Sintflut] and in thy great mercy didst preserve believing
Noah and his family, and who didst drown hardhearted Pharoh
with all his host in the Red Sea and didst lead thy people
Israel through the same on dry ground, thereby prefiguring
[bezeichnet] this bath of thy baptism, and who through the
baptism of thy dear Child, our Lord Jesus Christ, hast consecrated and set apart the Jordan and all water as a salutary flood and rich and full washing away of sins: We pray
through the same thy groundless mercy that thou wilt graciously behold this N. and bless him with true faith in the
spirit so that by means of this saving flood all that has
been born in him from Adam and which he himself has added
thereto may be drowned in him and that he may be sundered
from the number of the unbelieving, preserved dry and secure
in the holy ark of Christendom, serve thy name at all times
fervent in spirit and joyful in hope, so that with all believers he may be made worthy to attain eternal life according to thy promise; through Jesus Christ our Lord. Amen. 57
Another "blood/flood" confession--found

in stanza three of

Gerhardt's "Zeuch ein zu deinen thoren" (No. 141) and grounded
in Scripture, the Taufbuchlein and stanza one of Luther's
"Christ, unser Herr" (cf. above, p. 172)--likewise confesses the
centrality of Calvary to Baptism:
I was a wild shoot,
You have made me good,
The death penetrating my life
You have destroyed,
And drowned in baptism,

57TB 14; cf. Walther, Pastoraltheologie,

130.
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As in a flood
with his death and blood,
Who us in death he brings to life.
Closely related to such "blood/flood" confessions of the
Gesangbuch, and more explicitly tied to the Small Catechism, is
the "washing of regeneration and renewal in the Holy Spirit"
(Titus 3:5, RSV).

Such explicit Calvary connections are de-

clared in "blood/washing" confessions, such as the first part of
stanza four in "Gott Vater, Sohn, und heil'ger Geist" (No. 188):
Lord Jesus Christ, your precious blood
Washes me from my sins.
The power of the blood makes a water-flood
In this verse, "blood" and "flood" flow in parallel and in relation to the verb "wash."

The same may be said of stanza four of

Schmo1k's "Liebster Jesu" (No. 190):
Wash it [the child], Jesus, through your blood
From the inherited stains;
Let it soon according to this flood
Adorn itself with your crimson robe;
Give it the silk of your innocence,
That it be clothed in you.
One may also observe in this verse the confession of being
"clothed" in Christ's righteousness

(Galatians 3:27; see below,

p. 178) running with the "blood/washing" confession, as also in
stanza eight of Gerhardt's "ou volk" (No. 187):
Here we put on Jesus Christ
And cover our shame
with that which he has done for us
And willingly suffered through.
Here his most precious blood washes us
And makes us holy, faithful and good
In his Father's eyes.
"Die seele Christi heil'ge mich" (No. 72:2) implicitly
connects the "blood and water" of John 19:34 and 1 John 5:6 with
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the "bath" of Holy Baptism:
The water, which from the thrust
Of the spear flowed from his side,
That is my bath, and all his blood
Enlivens my heart, mind, and spirit.
And a final implicit "blood/washing" confession concerning Holy
Baptism is found in Heermann's "Wenn dein herzliebster

Sohn,

0

Gott!" (No. 246: 3) :
Therefore my heart and spirit are comforted
with childlike trust.
On this, his rose-colored blood,
will I build my hope.
That which he shed for me,
Washed away the offence
So that I was made snow-white.
In addition to the "blood/flood" and "blood/washing" confessions, one may also find simple "washing" confessions concerning Holy Baptism, which are grounded more clearly in the
"washing and regeneration" of Titus 3.

Stanzas one and three of

Gesenius' "Gott Vater, Sohn, und heil'ger Geist" (No. 188) confess Baptism to be a "Wasserbad" ["water-bath"] which cleanses
from sins (see above, p. 153):
1. God the Father, Son and Holy Spirit,
You are the God of the highest good!
Be now and evermore praised
with thankful hearts,
That you, out of undeserved mercy,
Have through the holy water-bath [wasserbad]
Washed me of sins.
3. Nevertheless, Father, you have
Mercifully drawn me to you,
Since I was completely lost.
And again born anew
Through the water-bath [wasserbad] of Holy Baptism
That I in the course of my life
Can comfort myself with your love.
Here Ephesians 5:26 is confessed, where "the washing of water
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with the word" was translated by Luther: "das wasserbad ym
wort. ,,58 As in Titus 3, but flowing also from the account of
Nicodemus' visit with Jesus in John 3 (see above, p. 162), this
"water-bath" brings "new birth" and "regeneration" through the
Holy spirit.

sins are what get washed away, and such a washing

therefore serves as a great comfort throughout the life of a
sinner (see below, pp. 172-73), as is also confessed in stanza
one of Heermann's "0 Gott! da ich gar keinen rath" (No. 191):

o God, since I can find absolutely no counsel
For my soul,
You have through the water-bath [wasserbad]
Washed me clean from sins.
In this way is clearly shown
Through a visible sign,
o Father, Son and Holy Spirit,
That there is nothing to compare
with your mercy and love.
"What does such baptizing
with water signify?
What does such baptizing with water signify [bedeut]?
It signifies that the Old Adam in us should, by daily
contrition and repentance [Reu und BuBe] , be drowned and die
with all sins and evil lusts and, again, a new man daily
come forth and arise, who shall live before God in righteousness and purity forever.
Where is this written?
st. Paul writes, Romans chapter sixth: We are buried
with Christ by Baptism into death, that, like as He was
raised up from the dead by the glory of the Father, even so
we also should walk in newness of life.59
This section of the Small Catechism confesses what Baptism

58WA DB 7:206.
59SC 4:11-12.
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"signifies"

[bedeutet].60

The Large Catechism clarifies the

Small Catechism's confession of Baptism's significance when it
notes:
These two parts, being dipped under the water and emerging
from it, indicate the power and effect [Kraft und Werk] of
Baptism, which is simply the slaying of the old Adam and the
resurrection of the new man, both of which actions must continue in us our whole life long.61
Thus, in this portion of the Small Catechism, the emphasis is
clearly on Baptism's work in the Christian life.
"It signifies that the Old Adam • .

"

stanza two of Gesenius' "Gott Vater, Sohn, und heil'ger
Geist" (No. 188) acknowledges the sinful nature in which one is
born and with which one lives even after baptism:
Lord, I confess, that I am
Begotten from seeds of sin [sundensamen],
A child of wrath, who continually
Profanes your name;
I know that by nature I live
without fear of you, and struggle,
o God, against your Word and will.
Conceived in sin (Psalm 51:7; 1 Peter 1:23) and a "child of
wrath" (Ephesians 2:3), the old man remains with the Christian
and struggles against God.

There is nothing good in him, and

the evil which the Christian does not want is what he does
(Romans 7:19).
"Gott! du hast in deinem Sohn" (No. 268:2) further ac-

60LC 4:64.
61 Ib'd
1 .,
4: 65.
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knowledges the depravity of the old Adam:
Oh! I am a living death
And completely lost from goodness;
Holy Spirit, my Lord and God!
Make me new-born!
For the flesh is my destruction
And cannot inherit heaven.
Such a one can only be "new-born" again through daily repentance, which is "nothing else than a return and approach to Baptism, to resume and practice what had earlier been begun but
abandoned. 1162
II

by daily contrition and repentance . •

II

Although the Christian may lose a battle against sin,
"Baptism remains forever.

Even though we fall from it and sin,

nevertheless we always have access to it so that we may again
subdue the old man."63

Stanza seven of Gesenius' "Gott Vater,

Sohn, und heil'ger Geist" (No. 188) declares:

o Lord! On this worthiness,
Which you desire to give me,
Let me now and forevermore
Ponder in my time of need [noth],
That I thereby take courage,
And always rely on it,
That you have promised help to me.
Baptism is a great comfort to the sinner, and from it one may
draw strength for a whole life long.

The Large Catechism notes:

62Ibid., 4:78. See also above, pp. 52-55, concerning
Walther's preaching on those who have lapsed from their baptisms.
63Ibid., 4:77. See also above, p. 69, concerning
Walther's confession of Baptism remaining forever, as in his
sermon for Holy Trinity, 1844.
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To appreciate and use Baptism aright, we must draw strength
and comfort from it when our sins or conscience oppress us,
and we must retort, "But I am baptized! And if I am baptized, I have the promise that I shall be saved and have
eternal life, both in soul and body."64
Thus, as the Small Catechism confesses, one returns to
Baptism through "tag1iche Reu und BuBe" ["daily contrition and
repentance"].

In Gesenius'

"0

heiligste Dreifaltigkeit"

(No.

149:10), the "daily contrition" of the Small Catechism is confessed:
Lord, through baptism
You make us born again anew;
Afterwards also you receive us
When you give true contrition [reue].
Through you our hope grows firm,
And when all the world deserts us,
You remain with us in the heart.
The "Lord" is the one who engenders this contrition.

Through

him comes comfort amidst sin and terrors of conscience. 65
Olearius' "Es war die ganze welt" (No. 151:4) confesses
the "daily repentance" of the Small Catechism:
Happy is he, who this Lamb
Which John points out to us,
Firmly takes hold of in faith,
And praises in his life.
Whoever thinks upon this baptism
And practices true repentance [buBe],
will also by him
Be given grace and love.

64Ibid., 4:44. See also above, p. 51, concerning the
watchword "I am baptized" in Walther's sermon for New Year's
Day, 1845.
65See above, p. 66, concerning Walther's pointing to contrition and repentance throughout the Christian's life, in his
sermon for Confirmation Sunday, 1846.
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Faith (see above, p. 163) takes hold of the one baptized by John
(see above, p. 142) and thinks daily on Baptism by practicing
repentance.
The penitent is assured of being heard because Baptism is
not "something past which we can no longer use after falling
into sin.,,66 In fact, "the third sacrament, formerly called
Penance ••.

is really nothing else than Baptism.,,67 Thus,

stanza three of "0 Gott! da ich gar keinen rath" (No. 191) declares:
Thus, I am now as your child
Assured of your mercy;
Whatever kind of weakness might be found in me,
You will not let it hurt me.
A childlike spirit you give to me,
And whenever I come before you,
Pouring out my heart, 0 God, before you,
Praying according to your will,
I will be always heard.
In repentance, one comes with a "childlike spirit" given at Baptism

One's prayer for forgiveness flows from the words and

promises made to those who are baptized

(see above, p. 164), as

Helmbold's "Herr Gott! erhalt' uns fur und fur" (No. 179:3)
further confesses:
You, our Father, we call upon
Who can and desires to give us every help,
That we as children according to Baptism
Finish our race as Christians.
As the penitent returns daily in contrition and repentance

66LC 4:80.
67 Ib'd
1 ., 4:74.
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to his baptism, so also he returns to the blood of Jesus; no
blood, no Baptism.

Once again (see above, p. 166), "blood/

flood" confessions playa

central role, as in Heermann's "Wo

solI ich fliehen hin" (No. 230:4):
Through your innocent blood,
The beautiful red flood,
Wash away all of my sins.
Bind up my heart with comfort
And remember them no more.
Sink them deep in the ocean.
Christ's blood washes away sins forever and offers comfort to
the penitent, as Heermann's "0 Herr, mein Gott! ich habe dich"
(No. 228:6) likewise confesses:
Behold his blood so red,
Which from him has flowed.
Oh! wash away my sinful filth,
He has shed it for me.
Since the flesh angered you,
Therefore let also that flesh
Move you again to be gracious.
And also "Also hat Gott die welt geliebt" (No. 233:4):
Therefore be comforted, because God's Son
Forgives sins, [at the] the throne of grace [gnadenthron];
You are justified through Christ's blood;
Baptism bestows on you the highest good.
It is telling of the vitality of the "Beichtpraxis"

("Practice

of Individual Confession and Absolution") of those who used the
Gesangbuch, that these three hYmnS with such powerful "blood/
Baptism" confessions all came from the section entitled "Repentance and Confession"

(see above, pp. 34-35).

However, a further kind of "blood" confession concerning
Baptism is found regarding daily repentance--one not found in
the "blood" confessions of SC 4:10.

That is, being washed with
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Christ's "TodesschweiB" or "sweat of death."

The first part

(cf. below, p. 184) of Ringwald's "Herr Jesus Christ! du
h6chstes gut" (No. 216:8) declares:
strengthen me with the joy of your Spirit,
Heal me with your wounds,
Wash me with the sweat of your death [todesschweiB]
Here, the joy of the Holy Spirit (1 Thessalonians 1:6) and the
healing which Christ's wounds have brought (1 Peter 2:24; Isaiah
53:5) run with his "sweat of death"

(Luke 22:44) in the Garden

of Gethsemane, as also in the Gesangbuch's "Ich will von meiner
missethat"

(No. 220:14):

Wash me through your sweat of death [todesschweiB]
And crimson-red suffering,
And let me be clean and white
Through the silk of your innocence.
On account of your cross's burden,
Enliven what you have crushed
with the joy of your comfort.
What has been crushed by the weight of sin (2 Corinthians 7:10),
is enlivened by the "silk" of Christ's innocence (see above, p.
168) and his suffering and death.

Thus, daily contrition and repentance looks back through
Baptism to Christ's blood as the source of forgiveness delivered
at Baptism.

As Heermann's "Ich danke dir, liebreicher Gott!"

(No. 318:6) declares:
Forgive me everything out of grace;
Burn it up in the fire of your love.
You are full of holiness and grace;
That which I still lack, restore for me.
Wash me with your blood, that I become
As pure as your heart wants me to be.
So also the Large Catechism confesses:
Now when we enter Christ's kingdom, this corruption must
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daily decrease so that the longer we live the more gentle,
patient, and meek we become, and the more free from greed,
hatred, envy, and pride.68

"

. a new man daily come forth and arise

"

Thus, the growth of the new man is the result of returning
to one's baptism through daily contrition and repentance.69

The

old man must die, the new one arise, as the second half of the
Gesangbuch's "Herr! schaff uns, wie die kleinen kind" (No. 189)
confesses:
Lord, make [schaff] us as the little child
Born anew in innocence,
As we are baptized in water
Elected to your people [volk],
That accordingly, Lord Christ, to you
The sinful man give up himself,
That he may indeed die
And not perish
But rise with you and live.
Here, Romans 6, as likewise confessed in the Small Catechism,
comes to the fore.

Through Baptism, the Lord "makes" his

"people" (see above, p. 151), and a new man comes forth.
Likewise, Christ enables the new man to stand confidently
in the face of evil, as stanza six of "0 Gott! da ich gar keinen
rath" (No. 191) confesses:
The old man must wither away,
The new however live.
The evil desires, which I have,
I must sharply fight against.

68 I b'd
1 .,
4: 67 .
69See above, p. 75, concerning Walther's confession of the
new man and repentance, in his sermon for Trinity Sunday, 1847.
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I must hang on to the good
To carry out your will,
To think on it with diligence and care
That I might fulfill it
Through your power and strength.
"Therefore let everybody regard his Baptism as the daily
garment which he is to wear all the time.,,70 Through Baptism
one has "put on Christ" (Galatians 3:27; see above, p. 168) as
extolled with the white baptismal robe of the Taufbuchlein
above, p. 147).

(see

stanza six of Gesenius' "Gott Vater, Sohn, und

heil'ger Geist" (No. 188) confesses:
Because in Baptism also Jesus Christ
Was put on me,
So help me, that by Satan's cunning
I will never be deceived.
For those who now are God's temple
Remain before the evil foe
Sure in your grace.
Finally, the new man of faith leads a new life in faith,
bringing forth fruits of faith.

"Every day he should be found

in faith and amid its fruits, every day he should be suppressing
the old man and growing up in the new.,,71 As Speratus' "Es ist
das heil uns kommen her" (No. 237:8) confesses:
He is righteous before God alone,
Who lays hold of this faith;
Faith gives out from itself a luster,
So that it does not forsake works.
with God, faith is indeed well engaged.
with love to do good for one's neighbor,
Since you are born of God.

70LC 4:84.
71 Ib'd
1 ., 4:84.
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By faith, one receives the promises which Baptism delivers, and
such a faith then shows forth in works of love toward one's
neighbor.

But both faith and works result from being "born of

God."
"

who shall live before God ••

"

As the Christian lives out his life--suppressing

the old

man through repentance and contrition when sin and the terrors
of conscience prevail, and growing up in the new man through
faith and good works--the Gesangbuch confesses that he does this
in the context of a baptismal "covenant" [Bund].
stanza two of "0 Gott! da ich gar keinen rath" (No. 191)
confesses such a baptismal "covenant of grace:,,72
You truly from the bottom of your heart,
Now that I have come to you,
Into this close covenant of grace [gnadenbund]
Have taken me as your adopted child.
You had much more of a cause
To punish and hate me.
And you, 0 great God, have so much
Bent down
To establish this covenant [bund] with me.
Here, God is the one who establishes such a covenant.

The fact

that God goes to such lengths to do so ["bent down"] is not only
an indication of graciousness on his part, but also of man's own
inability to be a factor in any covenant with God.

Through this

gracious, theocentric covenant, then, God adopts as a son the
one baptized

(Romans 8:23; Galatians 4:5).

72See above, p. 49, concerning the Gnadenbund in Walther's
sermon for New Year's Day 1845 and also p. 60, Confirmation Sunday, 1843.
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stanzas 4-5 further confess the covenantal context in
which one who is baptized now lives out his new life in Christ:
4. Whereas I have pledged [verpflicht't] myself that:
I desired to have a good conscience [gut gewissen]
From now on with faith's confidence
To hold, to be devoted to
You, Father, Son and Spirit, and at all times,
To acknowledge [you] as my God,
And together with all dear Christians
To name you with devotion,
The only Lord and Father.
5. I have renounced the evil foe
And also all his works,
And this covenant which drives him away
Can strengthen me against him.
I am, 0 God, your temple now,
And born again anew,
That I may do just works,
To which I am elected,
As you yourself direct.
The first two lines of stanza four run with 1 Peter 3:21, where
Luther translated eperotema as "Bund" or "covenant.,,73

Stanza

five confesses the baptismal covenant out of the "renunciation"
in the Taufbuchlein

(see above, p. 155).

Through such a bap-

tismal covenant, one is made a temple of God (Romans 8:16), born
anew through repentance to do good works (Ephesians 2:10).
Thus, one who is made a "temple of God" (cf. above, p.

73 "Baptism, which corresponds to this, now saves you, not
as a removal of dirt from the body but as an appeal [eperotema]
to God for a clear conscience [Luther: eines gut en gewissens],
through the resurrection of Jesus Christ" (RSV). Cf. WA DB
7:309 where Luther includes a gloss in the margin which reads:
"(Bund) Stipulatio, das Gott sich uns mit gnaden verpflicht und
wirs annemen"--a clear confession of the theocentric nature of
the baptismal covenant as well as a correlation with the verb
verpflichten of stanza four.
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178) abides in his baptismal covenant and fights against "all
sins and evil lusts,,,74 as stanza seven of "0 Gott! da ich gar
keinen rath" (No. 191) confesses:
God Father, Son and Spirit grant
That I might firmly believe in you,
Take comfort, and rejoice in my baptismal covenant
[taufbund]
And in it steadfastly abide;
That I might hate the devil's work,
Put down evil lusts [bosen luste],
Nor be slack in doing good,
But fight here until the end
And there inherit your kingdom.
The struggle against sin goes on in the name of God by whom the
Christian was baptized

(see above, p. 147), and it lasts for-

ever, always remaining intact to offer comfort and joy. 75
Since such a covenant always remains sure, the new man is
therefore enabled in obedience to do the good which the disobedient old man was incapable of doing.

stanza eight of "Gott

Vater, Sohn, und heil'ger Geist" (No. 188) declares:
I have also through the water-bath [wasserbad]
Bound myself to serve you.
Therefore, grant that no sinful deed
Be found ruling in me.
Grant that for your grace and truth
I constantly renew the obedience [gehorsam]
Which I promised there.
Where sinful deeds rule, "Baptism is not being used but re-

74SC 4:12.
75See above, pp. 71-72, concerning Walther's confession of
the baptismal covenant remaining steadfast, as in his sermon for
Trinity Sunday, 1844.
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sisted.,,76 Where the Christian returns daily to the "grace and
truth" of the "water-bath" of Baptism, however, he thereby
renews the "renunciation"

(see above, p. 147) which there was

made for him long ago.77
Thus, the man of faith builds on his baptismal day as the
foundation for all that he does, as stanza one of Franke's "Sei
Gott getreu halt seinen bund" (No. 284) declares:
Be faithful to God; hold to his covenant [bund],
Oh, man, in your life.
Lay this stone as the first foundation;
Remain devoted to him alone.
Ponder the price
At your Baptism.
There he signed himself to you
with his oath [eid]
To love you forever
As your Father.
The price of one's baptism (1 Corinthians 6:20; 7:23) was high
indeed78_-the blood of the Father's only Son (see above, pp.
165-66), and to such a loving Father (Romans 8:15) the new man
is alone devoted.
stanza eight continues to confess the Father's love given
in the baptismal covenant:
8. If you, therefore, will remain true to God,

76u:: 4:68.
77See above, pp. 61-62, concerning Walther's emphasis on
baptismal renewal at confirmation, as in his sermon for
Confirmation Sunday, 1843, and also p. 63 in his sermon for
Confirmation Sunday, 1846.
78See above, pp. 60-61 concerning the price of Baptism, as
proclaimed in Walther's sermon for Confirmation Sunday, 1843.

183
He will also prove
That he is your dear Father,
As he has promised to you,
And a crown
As a reward of grace
To place on you in heaven.
There, you will delight
For eternity
In his faithfulness.
Faith in the baptismal covenant leads ultimately to the heavenly
kingdom, where a crown of grace is inherited (Revelation 2:10; 1
Thessalonians

2:19; cf. above, p. 162) and eternal joy is

received.

"

in righteousness and purity forever."
Such a Baptism begun and lived in Christ is therefore

brought to consummation

in Christ.

As the Large Catechism

confesses:
Thus we see what a great and excellent thing Baptism is,
which snatches us from the jaws of the devil and makes God
our own, overcomes and takes away sin and daily strengthens
the new man, always remains until we pass from this present
misery to eternal glory [emphasis added].79
The final stanza of Gesenius' "Gott Vater, Sohn, und
heil'ger Geist" (No. 188) confesses this connection between the
"present misery" of sin and "eternal glory" in heaven:
And should I do something out of weakness
You will forgive me,
And surely not reckon it against me,
Bestowing also grace,
That I remain steadfast to you
Until you take this soul from the body
Up to yourself.

79LC 4: 83.
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Baptism is the ship on which one may always climb aboard again
when he has fallen overboard into sin.80

And that ship does not

flounder but carries the Christian until the Lord takes him up
to himself.
The ground of confidence for the dying and baptized Christian is once again Christ's blood; no blood, no Baptism.

As

Amilie's "Wer weiB, wie nahe mir mein ende" (No. 429:9)
confesses:
I have put on Jesus
Already long ago in my holy baptism.
From then on you have been favorable to me,
Taking me up as your child.
My God, I ask through Christ's blood
This last thing: that you see me through to a good end.
At baptism, the Christian "put on Jesus" (see above, pp. 168 and
178)

and was made a child of God (see above, p. 154).

And just

as Christ's blood is the Christian's only ground of confidence
in his last hour, so also is Christ's "sweat of death," as
Ringwaldt's

"Herr Jesus Christ! du hochstes gut" (No. 216:8) de-

clares (cf. above, p. 176):
strengthen me with the joy of your Spirit,
Heal me with your wounds,
Wash me with the sweat of your death [todesschweiB]
In my last hour,
And take me some day, when it pleases you,
Out of the world in true faith
To your elected ones.
The final two stanzas of Gerhardt's "Oll volk" (No. 187)
further confess the consummation of the Christian's baptism as

80 I b'd
l. .,

4: 82.
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his soul leaves this world to enter the heavenly kingdom:
11. Oh, man! hold onto this water for all its worth,
And give thanks for the gifts
Which your God bestows on you in it,
And which revive us all,
When nothing else would revive us;
Do not let them go unpraised
until you are struck by death's mark.
12. Use all this well, and because you have
Become clean in Christ,
So live and act also as a Christian,
And hold to what Christ puts you there for,
until there in the eternal joy
He lays the garment of honor and joy
Around your soul.
The "inexpressible treasure,,81 of Baptism is praised from newbirth to eternal life.

The Christian lives in his baptism, made

"clean in Christ," until the wedding garment in the kingdom of
heaven is laid upon him (Matthew 22:1-14; Isaiah 61:10).
Such wedding banquet imagery is a dominant description in
Scripture, and so the Gesangbuch.

Stanzas 2-3 of Rinckart's

"Halleluja, lob preis und ehr" (No. 146) confess the heavenly
wedding feast as the consummation of Baptism:
2. Hallelujah, praise, honor and might
Be also to the Lamb of God,
In whom we are elected;
Who bought us with his blood
With which [we are] sprinkled and baptized
And taken in for his bride.
Holy, blessed
Is the friendship
And conununion,
Which we have
And in which we are delighted.

81Ibid., 4:26.
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3. Hallelujah, God, Holy spirit!
Be eternally praised by us,
Through whom we are born anew,
Who has adorned us with faith,
Lead us to the Bridegroom,
Chosen for the wedding day.
Oh, This is too much!
This is joy,
This is pasture,
This is manna,
And an eternal hosanna.
Revelation 19:6-8 serves as the scriptural foundation for this
hymn, originally written for a wedding service (see above, p.
112).
70)

In stanza two, the blood of Christ (see above, pp. 165-

has "sprinkled and baptized" those who were chosen (Matthew

22:14).82

In stanza three, those who have thereby been baptized

into the "bride of Christ" have been adorned with faith (Revelation 21:2); theirs is nothing less than an indescribable and
eternal "Hosanna."
Theological Summary
From Calvary to the font, from the font to heavenly glory,
the Gesangbuch confesses of Baptism what the Small Catechism,
Large Catechism and the liturgy of the Taufbuchlein confess of
the Doctrine of Baptism as given us in Scripture.

As with

Walther's preaching in Chapter II, the Doctrine of Baptism is
fully and vitally confessed.
Foundational to the Gesangbuch's confession is the Baptism

82See above, pp. 60-61, concerning Walther's confession of
being "sprinkled" with Christ's blood at baptism, in his sermon
for Confirmation Sunday, 1843.
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of Jesus.

Indeed, Luther's "Christ, unser Herr" (No. 186) set

the precedent within the Church of the Reformation for such a
grounding.

And yet, the Baptism of Jesus does not serve as the

mandatum for Holy Baptism.

Clearly, Matthew 28 and Mark 16

deliver this important gift; in the Gesangbuch, the Lord has the
first say concerning the Baptism he institutes.
From the lehren ["teaching"] of Matthew 28 as confessed in
the Small Catechism, the stanzas of the Gesangbuch's Catechismuslieder confess the "nature" of Baptism;83 from the words of
Mark 16, they confess salvation and its "benefits.,,84 Both the
nature and benefits of Baptism are as integral to the Gesangbuch's confession as they are to the Large Catechism, evidenced
by the surprising amount of the Gesangbuch's imagery and terminology set to song directly from it.
The Taufbuchlein, too, provides a central foundation.
This baptismal order, from which all Lutheran baptismal orders
were to spring, is assumed by the singers of the Gesangbuch, for
there is where confession of the Doctrine of Baptism goes on--in
the liturgy.

The liturgy of Baptism is thus known and pro-

claimed through song in a vital and joyful way.
with the "power" of Baptism85 comes the blood of Jesus; no
blood, no Baptism.

Luther's "Christ, unser Herr" (No. 186) set

83SC 4:1-4.
84Ibid., 4:5-8.
85Ibid., 4:9-10.
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the precedent for this also.

The blood of Jesus is the source

of Baptism's power, as it washes the sinner clean from sin and
bestows new life through the water-flood of Baptism.

Such

"blood/flood" confessions are not as dominant in Walther's
preaching as they are in the Gesangbuch, but neither are they
absent (see above, p. 61).
with the "significance" of Baptism,,,86 comes the Gesangbuch's confession concerning the baptismal covenant; it is
strong in Walther's preaching as well.
theocentric--God

In both, the covenant is

initiates it and carries it to consummation.

Although "renewal" of such a covenant is spoken of and could betray a lingering Pietism,87 in both Walther's preaching and the
Gesangbuch it is run by way of the Gospel.

In Walther's Confir-

rnation preaching it concerns the joyful and public acknowledgment of the gifts received at Baptism (see above, pp. 63-66).
In the Gesangbuch,

it is confessed as always remaining intact

regardless of any thing man might do; renewal comes only through
daily repentance and drowning in the "water-bath" of Baptism
(see above, pp. 171-72).

Clearly, this is not the "renewal" of

Pietism or the Enlightenment.
A primary corollary to the baptismal covenant confessed in

86Ibid., 4:11-12.
87Arthur C. Repp, Confirmation in the Lutheran Church (st.
Louis: Concordia Publishing House, 1964), 159, notes: "The
thought of a renewal of the baptismal covenant, it will be
remembered, was introduced into confirmation by the Pietists and
their forerunners."
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both Walther's preaching and the Gesangbuch is the absence in
the Gesangbuch of any explicit reference to this covenant being
renewed at Confirmation.

Although Confirmation was a central

context of Walther's preaching on Baptism, such is not explicitly the case with the Gesangbuch's hymnody.

However, since all

of the central baptismal hymns fall under the heading "Catechismuslieder," the context of Confirmation may be presupposed.
A secondary corollary to the baptismal covenant confessed
in both Walther's preaching and the Gesangbuch is the fact that
the typological structure of circumcision as described in Colossians 2:9-15 finds mention in Walther's preaching
pp. 48-49) but not in the Gesangbuch.

(see above,

Rather, in the Gesangbuch

one finds the baptismal covenant more strongly associated with
Luther's translation of 1 Peter 3:21 (see above, p. 180).

This

is perhaps due to fact the the word "Bund" was used by Luther in
1 Peter 3, but such a covenant is not explicitly mentioned
(although certainly implied) in Colossians 2.

Hence, the hymn

writers who would have used Luther's translation would perhaps
be more inclined to employ the explicit reference of 1 Peter 3
than of Colossians 2.
Another emphasis found in Walther's preaching but not
found as explicitly in the Gesangbuch is that of the relationship between the Holy Ministry and Holy Baptism.

The instrumen-

tality of the minister as God's baptizer is not found clearly
enunciated in the Gesangbuch, whereas Walther placed some emphasis on this (see above, pp. 70-71).
Likewise, one finds a heavy emphasis in Walther's preach-
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ing on the problem of lapsing from one's baptism (see above, pp.
52-55), but little in the Gesangbuch concerning this.

Perhaps

this says more about the vertical dimension of Christian hYmnody
(Le.,

as "confession to Godi"

zontal functionalism

(Le.,

see above, p. 1) versus a hori-

as "witness" to the unregenerate)

than it does about any failure on the part of the Gesangbuch.
Clearly, the Gesangbuch's hYmnody was chosen not primarily to
win the lost, but rather to strengthen the regenerate.
Thus, although there are some emphases found in Walther's
preaching which are not found as strongly in the Gesangbuch,
nevertheless, both the Gesangbuch and Walther rely heavily on
the Small catechism, Large Catechism and Taufbuchlein for their
doctrinal exposition of the Holy Baptism as given in Holy Scripture.

From Scripture, to catechism, to baptismal liturgy to

Gesangbuch--the Doctrine of Baptism is proclaimed in a unity of
confession and song.

It is a song which confesses the Lord who

gives his gifts to men through simple water, that they might be
saved through the washing of his blood and live as new men
before him in righteousness and purity forever.
Was er theuer euch versprochen,
Wird von ihm niemals gebrochen,
Sein Bund stehet ewig fest.
Lasset euch nur euren Glauben
Nicht von Fleisch und Satan rauben,
Gottes Hand euch nimmer laBt.

CONCLUSION AND EPILOGUE
The confession of the Doctrine of Holy Baptism in
Walther's Gesangbuch of 1847 was indeed vital and ringing with
Scripture and the Lutheran Confessions.

Likewise, the baptismal

liturgy of the Taufbuchlein flowed into and came to expression
in the hYmnody of the Gesangbuch.

For Walther and so for the

church he served there was a profound coherency between the
scriptural confession of the Doctrine of Baptism (exhomolegesetai

=

"to say the same thing back" extollingly) and the

liturgy and hYmnody of baptism.

Such coherency serves as both

model and inspiration for practice today.
Indeed, further research and study would be most helpful
in several areas.

One area would be Walther's general use of

hYmnody in the context of his sermons.

Although it has been

demonstrated that Walther was free of the Pietism in his past in
his editorship of the baptismal hYmnody of the Gesangbuch, a
study of the sources behind his homiletical hYmnody would be
most elucidating with respect to whether or not this was altogether the case when he preached.
Another area, of course, would be that of the Gesangbuch
hYmnody in general.

Although we have been able to establish

facts and confirm hypotheses on the basis of the baptismal
hYmnody, a thorough study of the entire Gesangbuch hYmnody would
reveal in an even broader way the various theological and
191
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historical factors at work.

It would also reveal whether or not

and in what ways Walther avoided pietism in the rest of the
Gesangbuch hYmnody.

Indeed, pietism may not have shown up in

the baptismal hYmnody simply because the Doctrine of Baptism
confessed is so resistant to it.

The sections, "Jesus HYmns"

and "On the Christian Life," however, might show more evidence
of pietistic influence.
Another area of study would be to discover what of the
Gesangbuch hYmnody made it into English.

As Schalk points out,

the English stream of hYmnody in the Missouri Synod began in
1882 and reached culmination in The Lutheran Hymnal of 1941 (see
above, p. 85, note 10).

But what happened in between?

Were the

solid German hYmns carried well into English, or did they lose
something in the translation?

Were already existing transla-

tions from non-Lutheran backgrounds unwittingly incorporated
into LCMS hYmnody?

To what extent was non-Lutheran hYmnody

(textually and melodically) incorporated, and was there any theological sacrifice in doing so?

Was there something lost along

the way--Law and Gospel properly distinguished?
The avenues for further study and research are wide and
long, beckoning one to travel them with the Gesangbuch's hYmnS
of Holy Baptism ringing in his ears and heart.
iesu, iuva
Quasimodogeniti, A. D. 1989
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